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AM | MY BROTHER'S KEEPER? ~-GENESIS IV, 9

Many students, in their search for
light, find diverse problems pre-
sented to them for solution; ques-
tions so puzzling from the con-
tradictory aspects which they
present, that the true course is diffi-
cult of attainment for those who seek
Right Living.

One of these questions, Is it our duty
to interfere if we see a wrong being
done? arises.

The question of duty is one that can
be decided fully only by each individ-
ual himself. No code of laws or table
of rules unchanging and inflexible
will be given, under which all must
act, or find duty.

We are so ignorant or so newly
acquainted with a portion of the
Divine Will that generally we are
poorly fitted to declare decisively
what is wrong, or evil.

Each man is the law unto himself -
the law as to right and wrong, good
and evil. No other individual may vio-
late the law of that man, and more
than any other law, without produc-
ing the inevitable result, the penalty
of an infracted law.

| dare not declare that any one thing
or course is evil in another. For me
it may be evil. | am not wise enough
to know what it is for another. Only
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the Supreme knows, for He only can
read the heart, the mind, the soul of
each. “Thou shalt not judge,” saith
the sacred writing.

My duty is clear in many places, but
in the performing of it | may neither
act as a judge or hold animosity,
anger, or disgust.

Were a man to abuse an animal,
surely | must interfere to prevent
suffering to the helpless, dumb and
weak, for so we are enjoyed. This
done, my duty lies in helping my
brother, for he knew not what he did.

My aim is to find Wisdom, and my
duty, to do away with ignorance
wherever it is encountered. His act
was caused by ignorance. Were a
man to abuse wife or child through
unwise use of wine or drug truly it
is my duty to prevent suffering or
sorrow for either wife or child, and
also to prevent greater misery -
perhaps murder. They are human
beings, my fellows. This done, my
duty lies toward the man, not in con-
demnation, but seeking the cause
that makes him unwise, strive to alle-
viate - if not free him from it. He also
is my brother.

If men steal, lie, cheat, betray the
innocent or are betrayed by the
knowing, my duty lies in prevent-
ing for others, if | may, sorrow and
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anguish, pain and want, misery, sui-
cide or bloodshed, which may be, for
others the result of these acts.

My duty lies in preventing effects
such as these from love for and a
desire to help all men, not because
men’'s actions seem to me wrong
or their courses evil. | know not the
causes of their actions, nor all the
reasons why they are permitted.
How then may | say this or that man
is evil, this or that thing is wrong?
The effects may to me seem evil,
inasmuch as such appears to be the
result for others. Here my duty is to
prevent evil to other mortals in the
way that seems most wise.

Finally this is better that one do
His own task as he may even
though he fail,

Than take tasks not his own,
though they seem good
- Song Celestial (Bhagavat-Gita)

He who seeks “the small old path”
has many duties to perform. His
duty to mankind, his family - nature
- himself and his creator, but duty
here means something very differ-
ent from that which is conveyed by
the time and lip-worn word, Duty.
Our comprehension of the term is
generally based upon society's or
man’s selfish interpretation. It is
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quite generally thought that duty
means the performance of a series
of acts which others think | ought
to perform, whereas, it more truly
means the performance of actions
by me which | know are good for
others, or the wisest at the moment.

It would be quite dangerous for
me to take upon myself the duty
of another, either because he told
me it was good, or that it was duty.
It would be dangerous for him and
me if | assumed that which he felt it
was good to do, for that is his duty,
and cannot be mine. That which
is given him to do | cannot do for
him. That which is given me to do
no living thing can do for me. If |
attempt to do another's duty then
| assume that which belongs not to
me, was not given me. | am a thief,
taking that which does not belong to
me. My brother consenting thereto
becomes an idler, fails to compre-
hend the lesson, shifts the responsi-
bility, and between us we accomplish
nothing.

We are instructed to do good. That is
duty. In doing good all that we do is
covered, that for which we are here
is being accomplished and that is -
duty. We are enjoined to do good
where it is safe. Not safe for ourselves,
but safe for the objects toward which
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our duty points. Often we behold
beings suffering great wrong. Our
emotions prompt us to rush forward
and in some way prevent the contin-
uance of it. Still the wise man knows
it is not safe. Were he to do so his
efforts would only arouse the antag-
onism and passions of superior
numbers, whose unrestrained and
ungoverned wills would culminate in
the perpetration of greater wrongs
upon the one who already suffers. It
is safe to do good, or my duty, after
| find how to do it in the way that will
not create evil, harm others or beget
greater evils.

For him who seeks the upward way
there is no duty - for nothing is a
duty. He has learned that the word
conveys an erroneous meaning
when applied to the doings of the
Seeker. Itimplies the performance of
that which savors of a task, or a cer-
tain required or demanded act nec-
essary before progress is made or
other deeds be performed. Of duty,
there is none such as this.

He learns to do good and that which
appears the wisest at the time, for-
getting self so fully that he only
knows his doing good to others - for-
getting self so far that he forgets to
think whether he is doing his duty or
not - entering Nirvana to this extent

3

that he does not remember that he
is doing his duty. That for him is duty.

“Resist not evil” saith one of the
Wise. He who said this knew full well
his duty and desired to convey to us
knowledge. That he did not mean
men to sit idly by while ignorance let
slip the dogs of pain, anguish, suffer-
ing, want and murder, is surely true.
That he did not mean men to kneel
in puerile simulation of holiness by
the roadside, while their fellow men
suffer torture, wrong or abuse, is still
more true. That he did not intend a
man to sit silently a looker-on while
that which is called evil worked its will
upon others when by the lifting of a
finger, perhaps, its intentions might
be thwarted and annulled - is truth
itself. These all would be neglect of a
portion of the whole duty of man. He
who taught that men should “resist
not evil” desired them only to forget
themselves. Men think that all things
which are disagreeable to them, are
evil. By resistance he meant com-
plaint, anger and objection to or
against the inevitable, disagreeable
or sorrowful things of life, that come
to self, and he did not mean man
to go forth in the guise of a martyr,
hugging these same penalties to his
bosom while he proclaims himself
thereby the possessor of the magic
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password (which he will never own
and which is never uttered in that
way) : | have Suffered.

If men revile, persecute or wrong
one, why resist? Perhaps it is evil, but
so long as it affects one's-self only,
it is no great matter. If want, sorrow
or pain come to one why resist or
cry out? In the resistance or war
against them we create greater evils.
Coming to one's-self, they should
have little weight, while at the same
time they carry invaluable lessons
in their hands. Rightly studied they
cause one to forget himself in the
desire to assist others when similarly
placed, and the Lotus of duty - or
love for man - to bloom out of the
Nile mire of life. Resist not evil, for it
is inseparable from life. It is our duty
to live, and accept uncomplainingly,
all of life. Resist not evil, but rather
learn of it all the good which in reality
it only veils.

4

Seek in it, as well as in the gleaming
good, for the Mystery, and there will
come forth from both the self-same
form upon whose forehead is writ-
ten “Duty,” which being interpreted,
meaneth efforts for the good of all
other men, and over whose heart is
written: “ am by brother’s keeper.”

AMERICAN MYSTIC
Path, August, 1887

Winter 2016



THE CANADIAN THEOSOPHIST

AN ALLEGORY

Walking within the garden of his
heart, the pupil suddenly came upon
the Master, and was glad, for he had
but just finished a task in His service
which he hastened to lay at His feet.

“See, Master,” said he, “this is done;
now give me other teachings to do.’

The Master looked upon him sadly
yet indulgently, as one might upon a
child which can not understand.

“There are already many to teach
intellectual  conceptions of the
Truth,” he replied. “Thinkest thou to
serve best by adding thyself to their
number?”

The pupil was perplexed.

“Ought we not to proclaim the Truth
from the very housetops, until the
whole world shall have heard?” he
asked.

“And then -“

“Then the whole world will surely
accept it.”

“Nay,” replied the Master, “the Truth
is not of the intellect, but of the
heart. See!”

The pupil looked, and saw the Truth
as though it were a White Light,
flooding the whole earth; yet none
reaching the green and living plants

5

which so sorely needed its rays,
because of dense layers of clouds
intervening.

“The clouds are the human intellect,”
said the Master. “Look again.”

Intently gazing, the pupil saw here
and there faint rifts in the clouds,
through which the Light struggled in
broken, feeble beams. Each rift was
caused by a little vortex of vibrations,
and looking down through the open-
ings thus made the pupil perceived
that each vortex had its origin in a
human heart.

“Only by adding to and enlarging the
rifts will the Lights ever reach the
earth,” said the Master. “Is it best,
then, to pour out more Light upon
the clouds, or establish a vortex of
heart force? The latter thou must
accomplish unseen and unnoticed,
and even unthanked. The former will
bring thee praise and notice among
men. Both are necessary: both are
Our work; but - the rifts are so few!
Art strong enough to forego the
praise and make of thyself a heart
center of pure impersonal force?”

The pupil sighed, for it was a sore
question.

HIERONYMUM
Path, October, 1893
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POINTS OF AGREMENT IN ALL RELIGIONS'

Mr. Chairman, Ladies and Gentle-
men: Let me read you a few verses
from some of the ancient Scriptures
of the world, from the old Indian
books held sacred by the Brahmans
of Hindustan.

What room for doubt and what room
for sorrow is there in him who knows
that all spiritual beings are the same
in kind and only differ from each
other in degree?

The sun does not shine there, nor
the moon and the stars, nor these
lightnings and much less this fire.
When He shines, everything shines
after Him; by His light all this is
lighted.

Lead me from the unreal
to the real!
Lead me from darkness to light!
Lead me from death
to immortality!
Seeking for refuge, | go to that
God who is the light of His own
thoughts, He who first creates
Brahman and delivers the Vedas to
him; who is without parts, without
actions, tranquil, without fault, the
highest bridge to immortality, like
a fire that has consumed its fuel.
- Mundaka Upanishad.

Such are some of the verses, out
of many thousands, which are
enshrined in the ancient Hindu

6

Vedas beloved by those we have
called “heathen”; those are the sen-
timents of the people we have called
idolaters only.

As the representative of the Theo-
sophical movement | am glad to be
here, and to be assigned to speak on
what are the points of agreement in
all religions. I am glad because The-
osophy is to be found in all religions
and all sciences. We, as members of
the Theosophical Society, endorse
to the fullest extent those remarks
of your chairman in opening, when
he said, in effect, that a theology
which stayed in one spot without
advancing was not a true theology,
but that we had advanced to where
theology should include a study of
man. Such a study must embrace
his various religions, both dead and
living. And pushing that study into
those religions we must conclude
that man is greatly his own revealer,
has revealed religion to himself, and
therefore that all religions must
include and contain truth; that no
one religion is entitled to a patent or
exclusive claim upon truth or revela-
tion, or is the only one that God has
given to man, or the only road along
which man can walk to salvation. If
this be not true, then your Religious
Parliament is no Parliament, but only
a body of men admiring themselves
and their religion. But the very exis-
tence of this Parliament proclaims
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the truth of what | have said, and
shows the need which the Theo-
sophical Society has for nineteen
years been asserting, of a dutiful,
careful, and brotherly inquiry into
all the religions of the world, for the
purpose of discovering what the
central truths are upon which each
and every religion rests, and what
the original fountain from which they
have come. This careful and tolerant
inquiry is what we are here for today;
for that the Theosophical Society
stands and has stood: for toleration,
for unity, for the final and irrevocable
death of all dogmatism.

But if you say that religion must have
been revealed, then surely God did
no wait for several millions of years
before giving it to those poor beings
called men. He did not, surely, wait
until He found one poor Semitic
tribe to whom He might give it late in
the life of the race? Hence He must
have given it in the very beginning,
and therefore all present religions
must arise from one fount.

What are the great religions of the
world and from whence have they
come? They are Christianity, Brah-
manism,  Buddhism,  Confucian-
ism, Judaism, Zoroastrianism, and
Mohammedanism. The first named
is the youngest, with all its warring
sects, with Mormonism as an off-
shoot and with Roman Catholicism
boldly claiming sole precedence and
truth.

7

Brahmanism is the old and hoary
religion of India, a grown-up, ful-
ly-developed system long before
either Buddhism or Christianity was
born. It extends back to the night of
time, and throws the history of reli-
gion far, far beyond any place where
modern investigators were once will-
ing to place even the beginning of
religious thought. Aimost the ancient
of ancients, it stands in far-off India,
holding its holy Vedas in its hands,
calmly waiting until the newer West
shall find time out of the pursuit of
material wealth to examine the trea-
sures it contains.

Buddhism, the religion of Ceylon,
parts of China, of Burma and Japan
and Tibet, comes after its parent
Brahmanism. It is historically older
than Christianity and contains the
same ethics as the latter, the same
laws and the same examples, similar
saints and identical fables and tales
relating to Lord Buddha, the Savior
of Men. It embraces today, after
some twenty-five hundred years
of life, more people than any other
religion, for two-thirds of the human
family profess it.

Zoroastrianism also fades into the
darkness of the past. It too teaches
ethics such as we know. Much of its
ritual and philosophy is not under-
stood, but the law of brotherly love is
not absent from it; it teaches justice
and truth, charity and faith in God,

Winter 2016



THE CANADIAN THEOSOPHIST

together with immortality. In these
it agrees with all, but it differs from
Christianity in not admitting a vicar-
ious salvation, which it says is not
possible.

Christianity of today is modern Juda-
ism, but the Christianity of Jesus is
something different. He taught for-
giveness, Moses taught retaliation,
and that is the law today in Chris-
tian State and Church. "An eye for
an eye, and a tooth for a tooth” is
still the recognized rule, but Jesus
taught the opposite. He fully agreed
with Buddha, who, preaching 500
years before the birth of the Jewish
reformer, said we must love one
another and forgive our enemies.
So modern Christianity is not the
religion of Jesus; but Buddhism and
the religion of Jesus accord with one
another in calling for charity, com-
plete tolerance, perfect non-resis-
tance, absolute self-abnegation.

If we compare Christianity, Bud-
dhism, and Hinduism together on
the points of ritual, dogmas, and doc-
trines, we find not only agreement
but a marvellous similarity as well,
which looks like an imitation on the
part of the younger Christianity. Did
the more modern copy the ancient?
It would seem probable. And some
of the early Christian Fathers were in
the habit of saying, as we find in their
writings, that Christianity brought
nothing new into the world, that it
existed from all time.

8

If we turn to ritual, so fully exempli-
fied in the Roman Catholic Church,
we find the same practices and even
similar clothing and altar arrange-
ments in Buddhism, while many of
the prescribed rules for the altar
and approaching or leaving it are
mentioned very plainly in far more
ancient directions governing the
Brahman when acting as priest. This
similarity was so wonderful in the
truthful account given by the Catho-
lic priest Abbe Huc that the alarmed
Church first explained that the
devil, knowing that Christianity was
coming, went ahead and invented
the whole thing for the Buddhists
by a species of ante facto copying,
so as to confound innocent Catho-
lics therewith; and then they burned
poor Abbe Huc's book. As to stations
of the cross, now well known to us,
or the rosary, confession, convents,
and the like; all these are in the older
religion. The rosary was long and
anciently used in Japan, where they
had over one hundred and seven-
ty-two sorts. And an examination of
the mummies of old Egypt reveals
rosaries placed with them in the
grave, many varieties being used.
Some of these | have seen. Could
we call up the shades of Babylon's
priests, we should doubtless find the
same rituals there.

Turning to doctrines, that of salva-
tion by faith is well known in Chris-
tianity. It was the cause of a stormy
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controversy in the time of St. James.
But very strangely, perhaps, for
many Christians, the doctrine is a
very old Brahmanical one. They call
it “The Bridge Doctrine,” as it is the
great Bridge. But with them it does
not mean a faith in some particular
emanation of God, but God is its aim,
God is the means and the way, and
God the end of the faith; by com-
plete faith in God, without an inter-
mediary, God will save you. They also
have a doctrine of salvation by faith
in those great sons of God, Krishna,
Rama, and others; complete faith in
either of those is for them a way to
heaven, a bridge for the crossing over
all sins. Even those who were killed
by Krishna, in the great war detailed
in the Ramayana, went straight to
heaven because they looked at him,
as the thief on the cross looking at
Jesus went to Paradise. In Buddhism
is the same doctrine of faith. The
twelve great sects of Buddhism in
Japan have one called the Sect of the
Pure Land. This teaches that Ami-
tabha vowed that any one who calls
three times on his name would be
born into his pure Land of Bliss. He
held that some men may be strong
enough to prevail against the enemy,
but that most men are not, and need
some help from another. This help
is found in the power of the vow of
Amita Buddha, who will help all those
who call on his name. The doctrine is
a modified form of vicarious atone-
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ment, but it does not exclude the sal-
vation by works which the Christian
St. James gives out.

Heaven and Hell are also common
to Christianity, Buddhism, and
Brahmanism. The Brahman calls it
Svarga; the Buddhist, Devachan; and
we, Heaven. Its opposite is Naraka
and Avichi. But names apart, the
descriptions are the same. Indeed,
the hells of the Buddhists are very
terrible, long in duration and awful
in effect. The difference is that the
heaven and hell of the Christian are
eternal, while the others are not.
The others come to an end when
the forces which cause them are
exhausted. In teaching of more than
one heaven there is the same like-
ness, for St. Paul spoke of more than
a single heaven to one of which he
was rapt away, and the Buddhist tells
of many, each being a grade above
or below some other. Brahman and
Buddhist agree in saying that when
heaven or hell is ended for the soul,
it descends again to rebirth. And that
was taught by the Jews. They held
that the soul was originally pure, but
sinned and had to wander through
rebirth until purified and fit to return
to its source.

In priesthood and priestcraft there
is a perfect agreement among all
religions, save that the Brahman
instead of being ordained a priest
is so by birth. Buddha's priesthood
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began with those who were his
friends and disciples. After his death
they met in council, and subse-
quently many councils were held,

all being attended by priests. Similar
guestions arose among them as
with the Christians, and identical
splits occurred, so that now there
are Northern and Southern Bud-
dhism and the twelve sects of Japan.
During the life of Buddha the old
query of admitting women arose
and caused much discussion. The
power of the Brahman and Bud-
dhist priests is considerable, and
they demand as great privileges and
rights as the Christian ones.

Hence we are bound to conclude
that dogmatically and theologically
these religions all agree. Christian-
ity stands out, however, as peculiarly
intolerant - and in using the word
“intolerant” | but quote from some
priestly utterances regarding the
World's Fair Parliament - for it claims
to be the only true religion that God
has seen fit to reveal to man.

The great doctrine of a Savior who is
the son of God - God himself - is
not an original one with Christian-
ity. It is the same as the extremely
ancient one of the Hindus called the
doctrine of the Avatara. An Avatara
is one who comes down to earth
to save man. He is God incarnate.
Such was Krishna, and such even the
Hindus admit was Buddha, for he is
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one of the great ten Avataras. The
similarity between Krishna or Cris-
tna and Christ has been very often
remarked. He came 5,000 years
ago to save and benefit man, and
his birth was in India, his teaching
being Brahmanical. He, like Jesus,
was hated by the ruler, Kansa, who
desired to destroy him in advance,
and who destroyed many sons of
families in order to accomplish his
end, but failed. Krishna warred with
the powers of darkness in his battles
with Ravana, whom he finally killed.
The belief about him was that he
was the incarnation of God. This is
in accord with the ancient doctrine
that periodically the Great Being
assumes the form of man for the
preservation of the just, the estab-
lishment of virtue and order, and the
punishment of the wicked. Millions
of men and women read every day
of Krishna in the Ramayana of Tulsi
Das. His praises are sung each day
and reiterated at their festivals. Cer-
tainly it seems rather narrow and
bigoted to assume that but one tribe
and one people are favored by the
appearance among them of anincar-
nation in greater measure of God.

Jesus taught a secret doctrine to his
disciples. He said to them that he
taught the common people in stories
of a simple sort, but that the disciples
could learn of the mysteries. And
in the early age of Christianity that
secret teaching was known. In Bud-
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dhism is the same thing, for Buddha
began with one vehicle or doctrine,
proceeded after to two, and then to
a third. He also taught a secret doc-
trine that doubtless agreed with the
Brahmans who had taught him at his
father's court. He gave up the world,
and later gave up eternal peace in
Nirvana, so that he might save men.
In this the story agrees with that of
Jesus. And Buddha also resisted
Mara, or the Devil, in the wilderness.
Jesus teaches that we must be as
perfect as the Father, and that the
kingdom of heaven is within each.
To be perfect as the Father we must
be equal with him, and hence here
we have the ancient doctrine taught
of old by the Brahmans that each
man is God and a part of God. This
supports the unity of humanity as a
spiritual whole, one of the greatest
doctrines of the time prior to Christi-
anity, and now also believed in Brah-
manism.

That the universe is spiritual in
essence, that man is a spirit and
immortal, and that man may rise
to perfection, are universal doc-
trines. Even particular doctrines are
common to all the religions. Rein-
carnation is not alone in Hinduism
or Buddhism. It was believed by the
Jews, and not only believed by Jesus
but he also taught it. For he said that
John the Baptist was the reincarna-
tion of Elias “who was for to come.”
Being a Jew he must have had the

"

doctrines of the Jews, and this was
one of them. And in Revelation we
find the writer says: “"Him that over-
cometh | will make a pillar in the
temple of my God, and he shall go
no more out.” [Rev. 3:12.]

The words “no more” infer a prior
time of going out.

The perfectibility of man destroys
the doctrine of original sin, and it
was taught by Jesus, as | said. Rein-
carnation is a necessity for the evo-
lution of this perfection, and through
it at last are produced those Saviors
of the race of whom Jesus was one.
He did not deny similar privileges to
others, but said to his disciples that
they could do even greater works
than he did. So we find these great
Sages and Saviors in all religions.
There are Moses and Abraham and
Solomon, all Sages. And we are
bound to accept the Jewish idea that
Moses and the rest were the reincar-
nations of former persons. Moses
was in their opinion Abel the son of
Adam; and their Messiah was to be
a reincarnation of Adam himself who
had already come the second time
in the person of David. We take the
Messiah and trace him up to David,
but refuse, improperly, to accept the
remainder of their theory.

Descending to every-day-life doc-
trines, we find that of Karma, or that
we must account and receive for
every act. This is the great explainer
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of human life. It was taught by Jesus
and Matthew and St. Paul. The latter
explicitly said:

“Brethren, be not deceived; God is
not mocked; for whatsoever a man
soweth, that also shall he reap.”

This is Karma of the Brahman and
Buddhist, which teaches that each
life is the outcome of a former life
or lives, and that every man in his
rebirths will have to account for
every thought and receive measure
for the measure given by him before.

In ethics all these religions are the
same, and no new ethic is given by
any. Jesus was the same as his pre-
decessor Buddha, and both taught
the law of love and forgiveness. A
consideration of the religions of the
past and today from a Theosophical
standpoint will support and confirm
ethics. We therefore cannot intro-
duce a new code, but we strive by
looking into all religions to find a
firm basis, not due to fear, favor, or
injustice, for the ethics common to
all. This is what Theosophy is for and
what it will do. It is the reformer of
religion, the unifier of diverse sys-
tems, the restorer of justice to our
theory of the universe. It is our past,
our present, and our future; it is our
life, our death, and our immortality.

Path, July, 1894

" An address delivered April 17th, 1894
before the Parliament of Religion at San
Francisco, Calif., by William Q. Judge.

The Midwinter Fair at San Francisco had
annexed to it a Religious Parliament
modeled after the first great one of
1893 at Chicago. Dr. J. D. Buck and Wil-
liam Q. Judge, the latter as General Sec-
retary American Section, were officially
invited to address the Parliament as one
of its sessions as representative of the
Theosophical movement. Time was so
short that all speakers were limited to
thirty minutes each; for that reason the
address is not as full as it would be had
more time been granted. But the occa-
sion once more showed the strength of
the T. S. movement.
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THINGS COMMON TO CHRISTIANITY & THEOSOPHY

That the Theosophical Society is not
opposed to Christianity in either
its dogmatic or pure form is easily
demonstrated. Our constitution
forbids it and the second object of
the Society does also. The laws of
our body say that there shall be no
crusade against any religion, tac-
itly excepting, of course, the few
degraded and bestial religions now
in the world; the second object pro-
vides for a full and free study of all
religions without bias and without
hatred or sectarianism. And our his-
toryalso, offering to view branch soci-
eties all over the world composed of
Christians, refutes the charge that
Society as such is opposed to Chris-
tianity. One instance is enough, that
of the well-known Scottish Lodge,
which states in its printed Transac-
tions No. IX, “Theosophists who are
Christians (and such are the major-
ity of Scottish Lodge) . . . . Therefore
Christians who are sincere and who
know what Theosophy means must
be Theosophists . . . ." If members
of the Society have said to the con-
trary it has been from ignorance and
a careless thinking, for on the same
ground we should also be opposed
to all other religions which have any
forms, and both Brahmanism and
Buddhism have as much of formal-
ism as has Christianity. Generally
speaking, then, the Society is not
and cannot be opposed to Chris-
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tianity, while it may lead to a denial
of some of the men-mad theories of
that Church.

But that is no more than branches of
Christianity have always been doing,
nor is it as much a danger to formal
Christianity as the new standards of
criticism which have crept into the
Church.

Nor can it be either that Theosophy
as a whole is opposed to Christian-
ity, inasmuch as Theosophy is and
must be the one truth underlying all
religions that have ever been among
men. A calm and sincere examina-
tion of all the world's religions reveals
the fact that in respect to ethics, in
respect to laws, in respect to pre-
cepts or example or effect on daily
life, or even in respect to cosmogony
and cosmology, the other religious
books of the world are the same in
most respects as those of the Chris-
tians, and that the distinguishing dif-
ference between the latter's religion
and the others is that it asserts an
exclusiveness for itself and a species
of doctrinal intolerance not found in
the rest.

If we take the words and the example
of Jesus as the founder of Christian-
ity, it is at once seen that there is no
opposition at all between that form
of religion and Theosophy. Indeed,
there is the completest agreement.
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New ethics are not brought forward
by Theosophy, nor can they be, as
ethics of the right sort must always
be the same. In his sermons and say-
ings are to be found the ethics given
out by Buddha and by all other great
teachers of all time. These cannot
be altered, even though they hold
up to weak mortals an ideal that is
very difficult to live up to and some-
times impossible to realize in daily
life. That these rules of conduct laid
down by Jesus are admittedly hard
to follow is shown in the behav-
ior of Christian states toward each
other and in the declarations of
their high prelates that the religion
of Jesus cannot be the basis for dip-
lomatic relations nor for the state
government. Hence we find that the
refuge from all this adopted by the
theologian is in the statement that,
although other and older religions
had moral truth and similar ethics to
those of Jesus, the Christian religion
is the only one wherein the founder
asserted that he was not merely a
teacher from God, but was also at
the same time God himself; that is,
that prior to Jesus a great deal of
good was taught, but God did not
see fit until the time of Jesus to come
down among men into incarnation.
Necessarily such a declaration would
seem to have the effect of breeding
intolerance from the high and exclu-
sive nature of the claim made. But an
examination of Brahmanism shows
that Rama was also God incarnate
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among men, though there the doc-
trine did not arouse the same sum of
intolerance among its believers. So it
must be true that it is not always a
necessary consequence of such a
belief that aggressive and exclusive
intolerance will grow up.

The beliefs and teachings of Christi-
anity are not all supportable by the
words of Jesus, but his doctrines are
at all times in accord with Theoso-
phy. There is certainly a wide differ-
ence between the command of Jesus
to be poor and to have neither staff
nor money and the fact of the pos-
session by the Church of vast sums
of money and immense masses of
property, and with the drawing of
high salaries by prelates, and with
the sitting of prelates among the
rulers of the earth upon thrones, and
in the going to war and the levying of
taxes by the Pope and by other reli-
gious heads. The gathering of tithes
and enforcement of them by law and
by imprisonment at the instance of
the Protestant clergy are not at all
consistent with the words of Jesus.
But all of the foregoing inconsistent
matters are a part of present Chris-
tianity, and if in those respects a dif-
ference from or opposition to them
should seem to arise from Theo-
sophical teachings we must admit it,
but cannot be blamed. If we go back
to the times of the early Christians
and compare that Christianity with
the present form, we see that oppo-
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sition by Theosophy could hardly be
charged, but that the real opposition
then would be between that early
form of the religion and its pres-
ent complexion. It has been altered
so much that the two are scarcely
recognizable as the same. This is so
much so that there exists a Christian
sect today called “Early Christian.”

Every one has at all times a right to
object to theological interpretations
if they are wrong, or if they distort
the original teaching or introduce
new notions. In this respect there is
a criticism by Theosophy and The-
osophists. But thinkers in the world
not members of this Society and not
leaning to Theosophy do the same
thing. Huxley and Tyndall and Darwin
and hosts of others took ground
that by mere force of truth and fact
went against theological views. Gal-
ileo also, seeing that the earth was
round and moved, said so, but the
theologian, thinking that such belief
tended to destroy the power of the
church and to upset biblical theo-
ries, made him recant at the risk of
his liberty and life. If the old views of
theology were still in force with the
state behind them, the triumphs of
science would have been few and
we might still be imagining the earth
flat and square and the sun revolving
about it.

Theosophical investigation discloses
to the student's view the fact that
in all ages there have appeared
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great teachers of religion and that
they all had two methods of instruc-
tion. One, or that for the masses of
people, was plain and easy to under-
stand; it was of ethics, of this life and
of the next, of immortality and love;
it always gave out the Golden Rule.
Such a teacher was Buddha, and
there can be no controversy on the
fact that he died centuries before
the birth of Jesus. He declared his
religion to be that of love. Others
did the same. Jesus came and taught
ethics and love, with the prominent
exception of his prophecy that he
came to bring a sword and division
as recorded in the Gospels. There
is also an incident which accents a
great difference between him and
Buddha; it is the feast where he
drank wine and also made some
for others to drink. In regard to this
matter, Buddha always taught that all
intoxicating liquors were to be rigidly
abstained from. The second method
was the secret or Esoteric one, and
that Jesus also used. We find his
disciples asking him why he always
used easy parables with the people,
and he replied that to the disciples
he taught the mysteries, or the more
recondite matters of religion. This is
the same as prevailed with the older
saints. Buddha also had his private
teachings to certain disciples. He
even made a distinction among his
personal followers, making classes in
their ranks, to one of which he gave
the simple rules, to the other the
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complex and difficult. So he must
have pursued the ancient practice
of having two sets of teachings, and
this must have been a consequence
of his education.

At twelve years of age he came to
the temple and disputed with the
learned rabbis on matters of the
law. Thus he must have known the
law; and what that law was and is,
it is necessary to ask. It was the law
of Moses, full of the most technical
and abstruse things, and not all to
be found in the simple words of the
books. The Hebrew books are a vast
mine of cypher designedly so con-
structed, and that should be borne
in mind by all students. It ought to
be known to Christians, but is not, as
they prefer not to go into the myster-
ies of the Jews. But Jesus knew it. His
remark that “not one jot or tittle of
the law would pass” shows this. Most
people read this simply as rhetoric,
but it is not so. The jots and tittles
are a part of the books and go to
make up the cypher of the Cabala or
the hidden meaning of the law. This
is a vast system of itself, and was not
invented after the time of Jesus. Each
letter is also a number, and thus
every word can be and is, accord-
ing to a well-known rule, turned into
some other word or into a number.
Thus one name will be a part of a
supposed historical story, but when
read by the cypher it becomes a
number of some cycle or event or
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a sign of the Zodiac or something
else quite different from the mere
letters. Thus the name of Adam is
composed of three consonants. A,
D, and M. These mean by the system
of the cypher respectively “Adam,
David, and Messiah.” The Jews also
held that Adam for his first sin would
have to and did reincarnate as David
and would later come as Messiah.
Turning to Revelations we find traces
of the same system in the remarks
about the numbers of the beast and
the man. The Cabala or hidden law
is of the highest importance, and as
the Christian religion is a Hebraic
one it cannot be properly studied or
understood without the aid given by
the secret teaching. And the Cabala
is not dead or unknown, but has
many treatises written on it in dif-
ferent languages. By using it, we will
find in the Old Testament and in the
records of Jesus a complete and sin-
gular agreement with Theosophy.

Examine, for instance, the Theosoph-
ical teachings that there is a secret
or esoteric doctrine, and the doc-
trine of inability of man to compre-
hend God. This is the Brahmanical
doctrine of the unapproachableness
of Parabrahm. In Exodus there is a
story which to the profane is absurd,
of God telling Moses that he could
not see him. It is in Exodus, xxxiii, 20,
where God says Moses could see him
from behind only. Treat this by the
rule of the Cabala and it is plain, but
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read it on the surface and you have
nonsense. In Exodus iii, 14, God says
that his name is “l am that | am.” This
is AHYH ASHR AHYH, which has to be
turned into its numerical value, as
each letter is also a number. Thus A
is1,His5,Yis 10, His 5. There being
two words the same, they add up
42.The second word is A, 1; SH, 300;
R, 200; making 501, which added to
42 gives 543 as the number of “I am
that I am.” Now Moses by the same
system makes 345 or the reverse of
the other, by which the Cabala shows
God meant Moses to know God by
his reverse or Moses himself. To
some this may appear fanciful, but
as it is the method on which these
old books are constructed it must be
known in order to understand what
is not clear and to remove from the
Christian books the well-sustained
charge of absurdity and sometimes
injustice and cruelty shown on their
face. So instead of God's being made
ridiculous by attributing to him such
a remark as that Moses could only
“see his hinder parts,” we perceive
that under the words is a deep philo-
sophical tenet corresponding to that
of Theosophy, that Parabrahm is not
to be known and that Man is a small
copy of God through which in some
sense or in the reverse we may see
God.

For the purposes of this discussion
along the line of comparison we will
have to place Christianity on one side
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and put on the other as representing
the whole body of Theosophy, so far
as revealed, the other various reli-
gions of the world, and see what, if
anything, is common between them.
First we see that Christianity, being
the younger, has borrowed its doc-
trines from other religions. It is now
too enlightened an age to say, as the
Church did when Abbé Huc brought
his account of Buddhism from Tibet,
that either the devil or wicked men
invented the old religions so as to
confuse and confute the Christian.
Evidently, no matter how done, the
system of the Christian is mixed
Aryan and Jewish. This could not be
otherwise, since Jesus was a Jew, and
his best disciples and the others who
came after like Paul were of the same
race and faith. The early Fathers also,
living as they did in Eastern lands,
got their ideas from what they found
about them.

Next a very slight examination will
disclose that fact that the ritual of the
Christian Church is also borrowed.
Taken from all nations and religions,
not one part of it is either of this age
or of the Western Hemisphere. The
Brahmans have an extensive and
elaborate ritual, and so have the Bud-
dhists. The rosary, long supposed by
Catholics to be a thing of their own,
has existed in Japan for uncounted
years, and much before the West
had any civilization the Brahman had
his form of rosary. The Roman Cath-
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olic Christian sees the priest ring the
bell at a certain part of the Mass,
and the old Brahman knows that
when he is praying to God he must
also ring a bell to be found in every
house as well as in the temple. This is
very like what Jesus commanded. He
said that prayer must be in secret,
that is, where no one can hear; the
Brahman rings the small bell so that
even if ears be near they shall not
hear any words but only the sound
of the bell. The Christian has images
of virgin and child; the same thing is
to be found in Egyptian papyri and in
carved statues in India made before
the Christian came into existence.
Indeed, all the ritual and observance
of the Christian churches may be
found in the mass of other religions
with which for the moment we are
making a rough comparison.

Turning now to doctrine, we find
again complete agreement with the
dogmatic part of Christianity in these
older religions. Salvation by faith is
taught by some priests. That is an
old Brahmanical theory, but with the
difference that the Brahman one
calls for faith in God as the means,
the end, and the object of faith. The
Christian adds faith in the son of
God. A form of Japanese Buddhism
said to be due to Amitabha says that
one may be saved by complete faith
in Amita Buddha, and that even if
one prays but three times to Amita
he will be saved in accordance with
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a vow made by that teacher. Immor-
tality of soul has ever been taught by
the Brahmans. Their whole system
of religion and of cosmogony is
founded on the idea of soul and of
the spiritual nature of the universe.
Jesus and St. Paul taught the unity
of spiritual beings - or men - when
they said that heaven and the spirit
of God were in us, and the doctrine
of Unity is one of the oldest and
most important of the Brahmanical
scheme. The possibility of arriving
at perfection by means of religion
and science combined so that a man
becomes godlike - or the doctrine
of Adepts and Mahatmas as found
in Theosophy - is common to Bud-
dhism and Brahmanism, and is not
contrary to the teachings of Jesus. He
said to his disciples that they could
if they would do even greater works
- or "“miracles” - than he did. To do
these works one has to have great
knowledge and power. The doctrine
assumes the perfectibility of human-
ity and destroys the theory of origi-
nal sin; but far from being out of con-
cordance with the religion of Jesus, it
is in perfect accord. He directed his
followers to be perfect even as the
Father in heaven is. They could not
come up to that command by any
possibility unless man has the power
to reach to that high state. The com-
mand is the same as is found in
the ancient Aryan system. Hence,
then, whether we look broadly over
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the field at mere ritual dogma or at
ethics, we find the most complete
accord between Theosophy and true
Christianity.

But now taking up some important
doctrines put forward by members
of the Theosophical Society under
their right of free investigation and
free speech, what do we discover?
Novelty, it is true, to the mind of
the Western man half-taught about
his own religion, but nothing that is
uncommon to Christianity. Those
doctrines may be for the present,
such as Reincarnation or rebirth
over and over again for the purpose
of discipline and gain, for reward, for
punishment, and for enlargement of
character; next Karma, or exact jus-
tice or compensation for all thoughts
and acts. These two are a part of
Christianity, and may be found in the
Bible.

Reincarnation has been regarded by
some Christian ministers as essential
to the Christian religion. Dr. Edward
Beecher said he saw its necessity,
and the Rev. Wm. Alger has recorded
his view to the same effect. If a Chris-
tian insists upon belief in Jesus, who
came only eighteen centuries ago
after millenniums had passed and
men had died out of the faith by mil-
lions, it will be unjust for them to be
condemned for a failure to believe a
doctrine they never heard of; hence
the Christian may well say that under
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the law of reincarnation, which was
upheld by Jesus, all those who never
heard of Jesus will be reborn after his
coming in A.D. 1, so as to accept the
plan of salvation.

In the Gospels we find Jesus refer-
ring to this doctrine as if a well estab-
lished one. When it was broached by
the disciples as the possible reason
for the punishment by blindness
from birth of a man of the time,
Jesus did not controvert the doc-
trine, as he would have done did
he see in his wisdom as Son of God
that it was pernicious. But at another
time he asserted that John the Bap-
tist was the reincarnation of Elias
the ancient prophet. This cannot
be wiped out of the books, and is a
doctrine as firmly fixed in Christian-
ity, though just now out of favor, as is
any other. The paper by Prof. Lands-
berg shows you what Origen, one of
the greatest of the Christian Fathers,
taught on preéxistence of souls. This
theory naturally suggests reincarna-
tion on this earth, for it is more nat-
ural to suppose the soul's wander-
ings to be here until all that life can
give has been gained, rather than
that the soul should wander among
other planets or simply fall to this
abruptly, to be as suddenly raised up
to heaven or thrown down to hell.

The next great doctrine is Karma.
This is the religion of salvation by
works as opposed to faith devoid
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of works. It is one of the prime doc-
trines of Jesus. By “by their works
ye shall know them,” he must have
meant that faith without works is
dead. The meaning of Karma literally
is “works,” and the Hindus apply it
not only to the operations of nature
and of the great laws of nature in
connection with man's reward and
punishment, but also to all the dif-
ferent works that man can perform.
St. James insists on the religion of
works. He says that true religion is
to visit the fatherless and the widows
and to keep oneself unspotted from
the world. St. Matthew says we
shall be judged for every act, word,
and thought. This alone is possible
under the doctrine of Karma. The
command of Jesus to refrain from
judgment or we should ourselves be
judged is a plain statement of Karma,
as is, too, the rest of the verse saying
that what we mete out shall be given
back to us. St. Paul, following this,
distinctly states the doctrine thus:
“Brethren, be not deceived; God is
not mocked; for whatsoever a man
soweth, that also shall he reap.” The
word “whatsoever” includes every
act and thought, and permits no
escape from the consequences of
any act. A clearer statement of the
law of Karma as applied to daily life
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could hardly be made. Again, going
to Revelations, the last words in the
Christian book, we read all through it
that the last judgment proceeds on
the work - in other words, on the
Karma - of men. It distinctly asserts
that in the vision, as well as in the
messages to the Churches, judg-
ment passes for works.

We therefore must conclude that the
religion of Jesus isin complete accord
with the chief doctrines of Theos-
ophy; it is fair to assume that even
the most recondite of theosophi-
cal theories would not have been
opposed by him. Our discussion
must have led us to the conclusion
that the religion of Karma, the prac-
tice of good works, is that in which
the religion of Jesus agrees with The-
osophy, and that alone thereby will
arrive the longed-for day when the
great ideal of Universal Brotherhood
will be realized, and will furnish the
common ground on which all faiths
may stand and from which every
nation may work for the good and
the perfection of the human family.

WILLIAM Q. JUDGE
Paper read before
Aryan (N.Y) T.S., 1894
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REGARDING ISLAMISM

The conversion to the religion of the
Prophet Mohammed of Alexander
Russell Webb, F. T. S., and his estab-
lishing in New York a paper devoted
to Islamism, together with his lec-
tures on the subject, have caused
a great deal of attention to be given
to Mohammedanism. Bro. Webb is
still @ member of the Society, with
an interest in its progress, and this is
another illustration of the broadness
of our platform. But he says that it
has surprised him to find the mem-
bers in general paying slight regard
to the life of the Prophet, his sayings
and his religion, as one of our objects
calls for the study of all religions. In
India he found many followers of the
Prophet in our Branches, and among
them much knowledge of formerly
so-called esoteric doctrines, which
are common to all religions. That
such would be the case must have
long ago been evident to those who
have read the admirable articles
which were printed some years ago
in the PATH upon Sufi poetry, as the
Sufis really preserve the inner doc-
trines of Islam. But it is natural that
the religion of Mohammed has not
received from Western people very
great consideration. They judge it in
the mass, and not from some of its
teachings. The West has developed
its social system and its religious
belief on its own lines, and having

seen that many of the followers of
the Prophet are polygamists, which
is contrary to Western notions, the
entire Islamic system has been con-
demned on that ground, both in a
social and religious sense.

The best Mohammedans say that the
Prophet did not teach polygamy, but
only permitted it in case a man could
treat many wives in exactly the same
way in every respect that he could
one. Although over against this the
Prophet himself had but one wife,
and was in fact a celibate, it was quite
natural that his followers should lib-
erally construe what he said on the
subject and take unto themselves as
many wives as their means permit-
ted. This is human nature, and would
probably be the result today in the
West if our people placed reliance
on the words of a Teacher who had
made a similar statement.

The words of the Koran upon
the subject of polygamy, as given by
Mr. Webb, are:

“And if ye are apprehensive that ye
shall not deal fairly with orphans,
then of other women who seem
good in your eyes, marry but two,
or three, or four; if ye still fear that
ye shall not act equitably, then one
only. — Koran, Sura IV, verse 3.”
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The next prominent conception
held by Western people about the
Mohammedans is that they have
forced an acceptance of their doc-
trines. We have such stories as that
they carried sword in one hand and
the Koran in the other, compelling
people to accept the book under
threat of the sword; that they burned
books containing matter other than
that in the Koran, on the ground
that if it was in the Koran the books
were unnecessary, and if it was not
in the Koran the books were wrong
and should be burned. But the dis-
ciples of the Prophet assert that he
never taught any such thing, and
point to much learning on the part
of the Mohammedans in the past.
Doubtless these disciples are right,
but we know that many Moham-
medans tried to coerce people, and
that there is some foundation for
the story in respect to destruction
of that which was not found in the
Koran. For these reasons the West
has been opposed to Islamism with-
out really knowing much about it.
The religion has been judged by the
proceedings of its followers. Simi-
lar charges might be made against
Christian peoples, who notoriously
both individually and as nations are
in the habit of going directly contrary
to the commands of their Founder.

A student of these subjects, then,
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comes to consider lastly the claims
of Islamism on philosophical and
religious grounds, and naturally
asks the question whether it has any
better philosophy than any other
religion, and if its religion is sup-
ported by a correct philosophy. If it
be found that the truths given out by
the Prophet were known and writ-
ten down before his time, then why
should the Western student turn to
the later religion, the product of a
more or less undeveloped people,
when he may go to the original from
which it undoubtedly came. And if in
that original we can find broader and
more definite expositions of cosmo-
genesis and anthropogenesis, we
may very properly use Islamism to
illustrate the Theosophic truism that
one single truth is the basis upon
which all religions stand, but we are
not necessarily obliged to adopt it to
the exclusion of anything else.

Islamism seems to many to exact a
beliefin a God and the conception of
a God demands that that being shall
be separate from those who believe
in him. This view does not appeal
to many Western Theosophists,
because they assert that there can
be no God different or separate from
man. In the Rig Veda of the Brah-
mans there are as grand, and some
think grander, conceptions of God
and nature, as can be found in any
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Islamic book. If the two are equal in
this regard, then the Rig Veda, being
admittedly the elder, must have the
first place by reason of age; but if the
Rig Veda and the philosophy grow-
ing out of it are broader and grander
than the other, then for that reason
it must be more acceptable.

The five fundamental precepts of
Islam are given in the Encyclopaedia
Britannica, as follows:

First, Confession of the Unity of
God, second, stated prayer; third,
almsgiving, fourth, the fast of
Ramadan; fifth, observance of the
festival of Mecca.

In the latest English publication on
the subject, Mr. Webb says:

Orthodox Mohammedanism may
be divided into six heads: First,
faith in God, the one God, the

creator of all things, who always
was and ever will be, the single,
immutable, omniscient, omnip-
otent, all-merciful, eternal God;
second, faith in angels, ethereal

beings perfect in form and radiant
in beauty, without sex, free from all
gross or sensual passion and the
appetites and infirmities of all frail
humanity; third, belief in the Koran
as a book of Divine revelation,
given at various times to Moham-
med by God or through the Angel
Gabriel; fourth, belief in God's
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prophets, the most preeminent of
whom were Adam, Noah, Abra-
ham, Moses, Jesus, and Moham-
med, fifth, belief in the resurrec-
tion and final judgment, when all
mankind shall appear before God,
who will reward or punish them
according to the deeds they have
done on earth; sixth, belief in pre-
destination, or the inability of man
to avoid, by any act of his own, the
destiny irrevocably predetermined
by God and written down in the
eternal book previous to the cre-
ation of the world.

The religion of the Prophet contains,
in common with all other religions,
a secret doctrine which is the same
as that found in those differently
named. As referred to above, the
Sufis taught a very high kind of mys-
ticism, but not any higher than that
of the Hindus, nor any different from
the mysticism of the Christians, both
of early and later times. They taught
union with God; so do the Hindu and
the Christian. They spoke of their
wife and their mistress and their
concubines or houris; so do medi-
aeval alchemists, and many of the
Indian Yogis speak in a similar strain;
so that in whatever direction we turn
it is found that there is no substan-
tial difference between Islamism and
any other religion except in respect
to age, and it is really the youngest
of all, excepting perhaps the later
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Christian development found among
the Mormons of America or Lat-
ter-day Saints. In fact, some Western
Theosophists have said that it would
be just as well to accept Mormonism
as Islamism, since the teachings are
identical and the practices are also.
The Mormons say that polygamy is
not taught, but they practice it; they
have their mysticism, their proph-
ecy, their various kinds of frenzy, and
among them are many extraordinary
examples of prevision, notably with
Brigham Young, the second prophet.
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Americans might be inclined, if they
were about to make a change, to
accept their own natural product in
preference to an Arabian one. Cer-
tainly in regard to morality, honesty,
thrift, temperance, and such virtues,
the Mormons stand as well as the
followers of the Prophet Moham-
med. But as we know little about true
Islamism, a careful consideration of
it will no doubt add to our knowledge
and broaden our conceptions, since
it must end in our seeing once more
that none of the religions of the day
are true ones, but that a single body
of truth underlying them all must be
the religion of the future.

Hadji Erinn
Path, July, 1893
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THE SUBJECTIVE AND THE OBJECTIVE

A LESSON FROM THE CAVE OF PLATO - REPUBLIC, BOOK VI

After this, | said, imagine the enlight-
enment and ignorance of our nature
in a figure: Behold! human beings
living in a sort of underground den,
which has a mouth opening towards
the light, and reaching all across the
den; they have been here from their
childhood, and have their legs and
necks chained so that they cannot
move, and can only see before them;
for the chains are arranged in such
a manner as to prevent them from
turning round their heads. At a dis-
tance above and behind them the
light of a fire is blazing, and between
the fire and the prisoners there is a
raised way; and you will see, if you
look, a low wall built along the way,
like the screen which marionette
players have before them, over
which they show the puppets.

| see, he said.

And do you see, | said, men passing
along the wall, carrying vessels which
appear over the wall; and some
of the passengers, as you would
expect, are talking, and some of
them are silent?

That is a strange image, he said, and
they are strange prisoners.

Like ourselves, | replied; and they
see only their own shadows, or the
shadows of one another, which the
fire throws on the opposite wall of
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the cave?

True, he said, how could they see
anything but the shadows, if they
were never allowed to move their
heads?

And of the objects which were being
carried in like manner they would
only see the shadows?

Yes, he said.

And if they were able to talk with one
another, would they not suppose
that they were naming what was
actually before them?

Very true.

And suppose further that the prison
had an echo which came from the
other side, would they not be sure to
fancy that the voice which they heard
was the voice of a passing shade?

No question, he said.

There can be no question, that the
truth would be to them just nothing
but the shadows of the images.

The term consciousness is used by
writers connected with the Theo-
sophical movement with a very wide
range of meaning. Atoms are invisi-
ble lives, says H.P.B.; and there is no
such thing as inorganic, in the sense
of dead or lifeless matter. Every vari-
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ety or kind of existence is conscious
on its own plane or according to its
own condition or state; the mole-
cules or granite as well and as truly,
though not in the same way, as the
mind of man. Every molecule in the
brain has its own consciousness,
according to its state or plane of
existence; and the sum of the con-
sciousness of its molecules is the
consciousness of the brain in its
totality, considered as a merely phys-
ical, visible organ.

But the astral man, which we may
take to be coextensive with the phys-
ical man, and to correspond with it,
if not to coincide with it, organ for
organ and molecule for molecule, is
the real seat of sensation; and in the
brain the sensations are registered
and interpreted. The astral brain, the
organ of Kama Manas, or of the lower
or personal mind, furnishes the con-
necting link between the thinker and
the object of thought; and here is
bridged the chasm which has been
recognized by philosophers, in West-
ern lands at least, as utterly impass-
able. Says President Bascom:

Facts must exist either in space

as physical or in consciousness,
as mental; there is no third state.
Mental and physical phenomena
are cut broadly and deeply apart,
by the fact that the one class tran-
spires exclusively in consciousness,
and the other as exclusively of out

consciousness (in space).
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Again he says:

There is no a priori impossibility
discoverable by us, making the
transfer of influence from mind
to matter, from matter to mind,
an absurdity. Our last traces of
physical forces in the movement
inward are found in the brain,
our first traces in the movement
outward are also met with at the
same point. Thus far only can the
eye trace material changes, here is
it first able to pick them up. How
the last nervous impulse is linked
to the play of consciousness . . . we
cannot imagine . ... We are pro-
foundly ignorant of any connec-
tion between the two.

Now the scheme of Theosophy rec-
ognizes a continuous gradation of
powers, faculties, states, principles
- call them what you will - from
the highest or most spiritual to
the lowest or most material. In this
whole gamut of states or conditions
no chasm is found; there is noth-
ing to bridge; consciousness is the
necessary substratum and presup-
position of the most material, and
consciousness is the noumenon or
essential reality of the most spiritual.

We know of nothing more mate-
rial or external than the physical,
material, visible body - the world of
matter, so called; and here is the
inner wall (reversing the figure from
outward to inward) of the cave which
Socrates describes in Plato's dia-
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logue; the wall upon which fall the
shadows supposed by the prisoners
to be the only realities. Indeed, the
“wall” may be taken as merely the
drop-curtain of the theatre, and the
shadows themselves as represent-
ing the physical substance known
to ourselves and our fellow pris-
oners. Hence there can be on this
lowest plane (the plane of the shad-
ows) really no consciousness as we
know it; consciousness only looks
on what is below, and cannot for its
chains urn its face upward to the
light. It is said, indeed, that the atom
is the Atma or seventh principle of
the molecule; but the molecule is
infinitesimal and invisible, and what
consciousness it may have in itself -
what is the nature of consciousness
on that plane - we cannot profitably
guess even, much less know.

The astral or kamic man is within, or
above, or superior to the physical
man; and its apprehension of exter-
nal or physical nature, which we
term sensation, is the lowest form
of consciousness recognized by us.
But mere sensation is not intelli-
gent. As the astral or emotional man
exists within (in symbolical meaning
of “within") they physical man, and
by its power of sense takes hold of
the latter, so there exists within the
astral or emotional the logical faculty
or principle, whose office is to sort
out the sensations and refer each
to its source or cause in the outer
world. This logical faculty (the lower
mind or Kama Manas) is, as related
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to the world or planes below it, the
faculty that perceives; and its action
in taking hold of and interpreting the
sensations is called perception.

Now suppose we consider the real
Ego, the enduring entity that we
mean when we say “man,” to be
one of the prisoners represented
by Plato as confined in a den or
cave; and external, physical, visible
and tangible matter as the shadows
on the wall of the cave. The Ego, in
its descent from spirit into matter,
goes deeper and deeper into the
cave until it reaches the wall and is
stopped. It can go no farther; and it
must, impelled by the universal and
all-embracing law of action and reac-
tion, retrace its course toward spirit.
Its progress downward or outward )
from spirit, - inward as to the cave)
has been without consciousness in
any sense that we can comprehend.
When it strikes the wall of its dun-
geon and strives to go still farther,
it cannot do so; its limit is reached.
This develops unintelligent con-
sciousness - a consciousness wholly
spiritual, and in no sense manasic.
As it recedes backward in evolution,
still facing the wall, the reflected light
of Manas thrown back from the wall
enables it to interpret in a manner
these sensations - to distinguish
them from each other and to group
them - but not at first to relate them
to itself. Here is the beginning of the
lowest mind, known in Mr. Sinnett’s
classification as Kama Rupa or the
Animal Soul. To reach this degree
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of development immeasurable ages
were required. The first dawn of
sensation begins when the physi-
cal development has proceeded far
enough to furnish a suitable vehicle
for the astral body. The astral devel-
opment goes on, and moulds the
physical world to its purpose, until it
in its turn has become - or until the
two together have become - a suit-
able vehicle for the emotional and
perceptive faculties. These steps
are easy to name, but they have
been taken with slow and toilsome
tread through the first, second and
third rounds of our chain of globes;
and were repeated in briefer but
immensely long periods in the first
races of this our fourth round.

To the stone belongs molecular
consciousness, not consciousness
as we know it, but only so called by
analogy; to the plant belongs astral
consciousness, or the dawn of sen-
sation; to the animal belongs emo-
tional consciousness, or the dawn
of perception. As this faculty or prin-
ciple becomes more and more fully
developed and active, a new faculty
begins to act - the human intellect,
the lower manas, begins to awake
and exercise its functions. The pris-
oner has retreated far enough from
the wall of his cave, has evolved far
enough toward spiritual perception,
to be able to recognize his lower
principles as himself - to relate the
experience, the sensations, the per-
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ceptions of these lower principles
to his own identity; to distinguish
between the “I" and the “not -1.” This
is self-consciousness, or conscious-
ness of self; and here the human
stage is reached in the return of the
monad from its journey to the con-
fines of matter.

In Discussions of Philosophy and Lit-
erature, Sir William Hamilton, one
of the foremost philosophers of
modern times, makes the following
statement:

In the philosophy of mind, subjec-
tive denotes what is to be referred
to the thinking subject, the Ego,
objective, what belongs to the
object of thought, the Non-Ego. . ..
These correlative terms correspond
to the first and most important
distinction in philosophy; they
embody the original antithesis in
consciousness of self and not-self -
a distinction which in fact involves
the whole science of mind, for
psychology is nothing more than
a determination of the subjective
and the objective, in themselves,
and in their reciprocal relations.

Hamilton was not only a profound
thinker and an erudite scholar; he
was also a master in the English lan-
guage, and capable of expressing
his thoughts clearly and tersely. The
definition above quoted certainly
gives the right use of these terms;
and for those who, with President
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Bascom, hold that a gulf that cannot
be bridged cuts broadly apart the
facts which transpire in conscious-
ness and the facts which transpire in
space, it would seem to need no fur-
ther elucidation. But when they are
used in Theosophical discussions,
the further consideration must not
be overlooked, that the Ego, the
Non-Ego, and the bond between
the two (the thinker, the object of
though, and the thought) are all one.
This gives emphasis to the fact that
the line between the subject and
object is purely imaginary; the dis-
tinction is logical and not metaphys-
ical. Thus the terms subjective and
objective are seen to be wholly cor-
relative, and what is subjective in one
relation is objective in another, and
vice versa. This correlative feature
has always been recognized; but it
becomes more significant and takes
on new phases when viewed in the
light of the septenary constitution of
man.

Philosophers who have thought most
deeply, and who have explored most
fully the nature of man, and the var-
ious problems of ontology, show up
by their postulates and their reason-
ing that they implicitly apprehend, if
they do not explicitly recognize, sev-
eral of the distinctions represented
by the septenary classification of
principles. Dr. James March, pres-
ident of the University of Vermont
at the time of his death about fifty
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years ago, left several philosophical
treatises which were afterward col-
lected and published by his succes-
sor in the faculty of that institution. It
is many years since | read this work,
but I remember distinctly an essay in
which the learned doctor discussed
the changes wrought by the super-
vening of higher faculties in the
course of evolution. He spoke of the
force by which a crystal is built up by
accretion, by regular additions from
without; of the force by which a veg-
etable germ develops from within; of
the powers of perception and loco-
motion which distinguish the animal,
to some species of which he con-
ceded the logical faculty of ratiocina-
tion; and of the faculty of intuition, or
perception of intellectual and spiri-
tual truths and axioms, which distin-
guishes man from the lower forms of
animal life. Here, in the classification
of existence as amorphous, crystal-
line, vegetable, animal and human,
each higher including all lower but
superadding a new faculty, power, or
principle of growth, there is plainly
foreshadowed the method upon
which our teaching of the septenary
constitution of nature and of man is
developed.

As the subjective is that which is
within, and the objective is that
which is without, the relation first
emerges upon the evolution of the
astral principle, or Linga Sharira; for
the merely physical entity is so thor-
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oughly one in nature that its different
forms can hardly be considered as
bearing this relation to each other.
(Yet there is probably a septenary
in physical nature below the astral,
as witness earth, water, air, fire, etc;
and earth may be in truth objec-
tive to air.) The distinctions that are
so obvious, organic, inorganic, etc.,
are really differing manifestation of
the informing higher principles. But
upon the development of the astral
principle the relation appears; this
is subjective as to the physical body,
and the latter is objective as to the
former. So when the kamic principle
develops, or evolves from potential-
ity to potency, from a latent state to
activity, this in turn becomes subjec-
tive, and to it the lower principles are
objective. When the Lower Manas in
its turn becomes active and subjec-
tive, it takes intelligent cognizance
of the lower principles as objective,
and recognizes their identity with
itself, and then self-consciousness
appears. And when, by evolution or
training, the Higher Manas become
active, then will the entire quater-
nary, or lower Ego, become in rela-
tion to the added faculty, objective.

This is very well expressed in an arti-
cle in Lucifer for September, 1891
(Vol. IX, p. 23) as follows:

This expansion of consciousness
includes a development of the
subtle senses which open up to the
inner man new worlds, peoples
with their inhabitants, and inter-
dependent the one with the other.
The subjective becomes the objec-
tive, with a still more subtile subjec-
tivity beyond, which can become
again objective as a still more
spiritual consciousness is attained
by the striver after freedom.

In the Secret Doctrine, Vol. I, p. 189,
H.P.B. says:

It stands to reason that there must
be an enormous difference in such
terms as “objectivity” and “subjec-
tivity,” “materiality” and “spiritu-
ality,” when the same terms are
applied to different planes of being
and perception.

This paper is intended to be sug-
gestive rather than exhaustive; and |
shall have accomplished my purpose
of | have set the relation of subjec-
tive to objective in a clearer light, and
pointed out the direction in which
to look for a better understanding
of the philosophical side of our
literature.

ALPHA
Path, February, 1896
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"THE SELF IS THE FRIEND OF SELF AND ALSO ITS ENEMY”

This sentence in the Bhagavad Gita
has been often passed over as being
either meaningless or mysterious;
on one hand worthless to consider,
and on the other hand impossible.
Some students have, however, made
good use of the teaching contained
in it. It is a verse that bears directly
upon Theosophy as applied to our
daily life, and therefore may well be
scrutinized.

It indicates two selfs, one the enemy
and also the friend of the other.
Evidently, without the suggestions
found in Theosophy, two selfs in one
person cannot seem otherwise than
meaningless, except in those cases,
admitted by Science, where there is
an aberration of the intellect, where
one lobe of the brain refuses to
work with the other, or where there
is some cerebral derangement. But
after a little study of the constitution
of man - material and spiritual - as
we find it outlined in the Wisdom-Re-
ligion, we easily see that the higher
and the lower self are meant.

The next injunction, to “raise the self
by the self,” clearly points to this; for,
as a thing cannot raise itself without
a fulcrum, the self which will raise
us must be the higher one, and that
which is to be raised is the lower.

In order to accomplish this task we
must gain an acquaintance with the
self which is to be raised. The greater
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and more accurate that acquain-
tance is, the quicker will procceed
the work of elevating the being who
attempts it.

Let us for a moment look at the
obstacles in the way, the reasons
why, with so many, their understand-
ing of themselves is so plainly defi-
cient.

Everyone knows that he can see the
defects in the actions and character
of other men better than his own.
Some, of course, there are who do
not allow that they have defect.

St. James says that a man looketh in
a glass and straightway forgetteth
what manner of man he is. While
| have often doubted this, yet it is
true in respect to that looking-glass
which is often by others held up to
us to see ourselves in. We see for a
moment our appearance, and then
forget it.

There are some things, however, as
to which it is often impossible for us
to know ourselves. Such of our tones
as are harsh or disagreeable we
often cannot hear as others do. For
there is hardly anything so difficult
as to really hear our own voice in its
entirety of tone and accent. We are
so accustomed to it that we cannot
tell whether it be pleasing or repel-
lent, musical or discordant. We have
to rely upon the statements of those
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who hear it. Indeed, | doubt seri-
ously if anyone can ever fully hear,
in the way those to whom we speak
do, the ones of his voice, because it
is conveyed to us not only through
the medium of the outer ear which
receives the vibrations made with-
out us, but we receive it in addition
through the vibrations made within
all through the skull, and hence it
must ever be a different voice for
ourselves. So it would not be prof-
itable to pay too much attention to
the sound of our voice if we do so
the exclusion of that inner attitude
which nearly always determines
the tone in which we speak; for if
our feelings be kind and charitable,
it is more than likely that the vocal
expression of them will correspond.
The cultivation of the voice, so far
as it is possible, can safely be left to
those teachers who aim to soften
and polish it.

By taking a few examples from
among the many about us and
assuming that they represent pos-
sible defects and peculiarities of our
own, we may arrive at something
useful in our Theosophic life.

Here is one who will constantly tell
you that several others are always
very fond of talking of themselves
and their affairs, and appear to
take no interest in the conversation
unless it has themselves for center.
And after thus depicting the failing
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of the others, this person - man or
woman - immediately proceeds to
show that that is his own particu-
lar fault, for from that moment the
burden of the conversation is “I" or
“my" affairs.

Our next subject is one who talks a
great deal about altruism and broth-
erhood, but would not give a dollar
to any good cause. Not perhaps
from intentional niggardliness, but
from sheer habit of not giving and
not helping.

Here is another who exemplifies the
prominent defect of the century,
inattention. He listens to you, but
only hears a part, and then, when
repeating what he says he heard
you say, he gives a version entirely
at variance with yours. Or, listening
to an argument or discussion, he
only attends to that part which being
familiar to him strikes him favorably.

Next we have the bigot who, while
exalting freedom of thought and the
unity of all men, displays most fright-
ful bigotry.

Then there is another who illus-
trates a variety of the first to which
| referred; - the man who wishes
apparently only to impose his own
views upon you, and is careless
about knowing what your opinions
may be.
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Here is the partisan who favors such
a school or set. Nothing can be said
against them, no defect may be
pointed out. Partisanship clouds it
all.

Now all of these are only samples;
but in some degree every one of us
has them all, perhaps slightly, but
still there. They are all the result of
the predominance of the lower self,
for they all show a disposition to put
the personal | to the front. They are
the present triumph of the lower self
over the efforts of the higher. They
may be abated in some degree by
attention to their outer expression,
but no real progress will be gained
unless work upon the hidden plane
is begun. Such a defect as that one
of not listening long to another
man’s views, but hurrying to tell him
what you think of yourself, is one
that affects the acquiring of new
ideas. If you constantly tell others
what you think, you are gaining noth-
ing. For your experiences and views
are your own, well known to you.
The repeated expression of them
only serves to imprint them more
strongly on your mind. You do not
receive any of the new lights that
other minds might cast upon your
philosophy if you gave them the
opportunity.

There are other factors in our con-
stitution which are powerful for
the production of faults. Every man
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has two lines of descent. One of
that which comes through his par-
ents and has to do with his mental
and physical makeup. This line may
run back into the most strange and
peculiar places, and be found wind-
ing in and out among manners and
minds not suspected by us. Sup-
pose your physical line of descent
comes through Danes or Norwe-
gians and mine through the French.
There will be to some extent a want
of sympathy and appreciation on the
mental plane between us. Of course
this effect will not be apparent of
the period of time is long since our
blood ran in those bodies, but still
there will be left some trace of it.
There will be a tendency always for
the physical, including the brain, to
show the characteristics which result
from the preponderance of inher-
ited faculties and disposition. These
characteristics belong wholly to the
physical plane, and are carried down
from the centuries past by inheri-
tance, affecting the particular body
you may inhabit in any one incar-
nation. It is your Karma to have that
sort of physical environment about
your inner self. Now the obstacles
to the perception of truth and to
the acquirement of knowledge of
self which are in consequence of the
physical inheritance, are difficult to
perceive, involving much study and
self-examination for the bringing
them to light. But they are there, and
the serious Theosophist will search
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for them. These differences in the
physical body, which we will call for
the time differences in inheritance,
are of the highest importance. They
resemble the differences between
telescopes or microscopes made
by different opticians, and tend
to cause us to see truth clearly or
blurred, or surrounded by many-col-
ored mists. What we most desire to
have is a mental telescope that is not
only powerful, but also devoid of the
colors which achromatic quality only
will dispel.

The second line of descent is that
one which belongs purely to the
inner man; that is, the psychical
line. It is obscure, and, indeed, can
only be discovered and defined by
an adept or a trained seer whose
clairvoyance permits him to see
that intangible yet powerful thread
which has so much to do with our
character. It is just as important as
the physical descent, in fact more so,
because it has to do with the ever-liv-
ing man, whereas the physical tene-
ment is selected by or follows upon
the actions which the inner man
compelled the former body to per-
form. So it may be altered at any
time with ease if we live in obedience
to the higher law.

Passing from the broad line of
descent in a nation, we find each
individual governed also by the
family peculiarities and faults, and
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they are not as easy to define as
those that are national, since few
men are in possession of any facts
sufficient to ascertain the general
family tendencies.

Coming down now to ourselves, it
is almost axiomatic that each one’s
mind acts in a way peculiar to itself.
There is a tendency that daily grows
stronger after our earlier years for
the mind to get into a rut, its own
rut or mode of looking at things and
ideas. This is of great importance.
For the man who has freed his mind
so that it is capable of easily entering
into the methods of other minds is
more likely to see truth quicker than
he who is fixed in his own ways.

We must then at once constitute
ourselves our own critics and adver-
saries, for it is not often that anyone
else is either willing or capable to
take that part for us.

Our first step and the most difficult
- for some, indeed, impossible - is
to shock ourselves in such a manner
that we may quickly be able to get
out of, or rather understand, our
own mental methods. | do not mean
that we must abandon all our previ-
ous training and education, but that
we shall so analyze all our mental
operations as to know with certainty,
to easily perceive, the actual differ-
ence in method between ourselves
and any other person. This is a thing
seldom undertaken or accomplished
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by men nowadays. Each oneis enam-
ored of his own mental habits, and
disinclined to admit that any other
one can be better. When we have
become acquainted with this mental
path of ours, we are then in position
to see whether in any particular case
our view is false.

This is the psychological and meta-
physical equivalent of that scientific
process which classifies and com-
pares so as to arrive at distinguish-
ing differences in things in order that
physical laws may be discovered. For
a while we remain in ignorance of
the method and path of our mind's
action, there is no way in which we
can compare with other minds. We
can compare views and opinions,
but not the actual mechanics of the
thought. We can hear doctrines, but
are unable to say whether we accept
or reject from right reasoning or
because our peculiar slant on the
mental plane compels us to ratio-
cinate wholly in accordance with a
mental obliquity acquired by many
years of hurried life.

The value of thus understanding our
own mental bias so that we can give
it up at will and enter into the bias
of another's mind is seen when we
consider that each of us is able to
perceive but one of the many sides
which truth presents. If we remain
in the rut which is natural, we pass
through an entire life viewing nature
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and the field of thought through
but one sort of instrument. But by
the other practice we may obtain
as many different views of truth as
the number of the minds we meet.
When another human being brings
his thoughts before us, we may not
only examine them in our way, but
also take his method and, adopting
his bias for the time as our own, see
just that much more.

It is very easy to illustrate this from
ordinary life. The novelist sees in the
drawing-rooms of society and the
hovels of the poor only the mate-
rial that may serve as the bias for a
new book, while the social schemer
drives thought of hovels away and
sees in society only the means of
gratifying pride and ambition, yet
the artist can only think of the play
of color and arrangement of figures,
the harmony that delights his artistic
sense.

The plain man of affairs is not
attracted by the complex events of
every day which have no relation
to this business, whereas the stu-
dent of Occultism knows that very
obscure events point to other things
yet in the future. In every stratum of
society and every art of profession
we constantly have it brought home
to us that each man looks at any
subject from but one or two stand-
points, and when a well-balanced
mind is found looking at events and
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men and thoughts freely from all
sides, everyone sees at once a supe-
riority in the person, albeit they may
not be able to explain it.

But it is in Theosophic study espe-
cially that it is wise for us to con-
stitute ourselves our own critics
and to adopt as far as possible the
practice of leaving our own mental
road and taking up some other. The
truth is simple and not so difficult to
arrive at if we will follow the advice
of the Hindu Upanishad and cut
away error. Error grows largely out
of notions and preconceptions edu-
cated into us by our teachers and
our lives.

The influence of these preconcep-
tions is seen every day among those
Theosophists who are seeking for
more books to read upon Theos-
ophy. Their minds are so full of
old notions which are not violently
expelled, that truth cannot be easily
perceived. But if they read fewer
new books and spent more time in
re-reading those first attempted,
meanwhile  studiously endeavor-
ing to enter into all of the author’s
thought, much more progress would
be gained.

Take, for instance, the Key to The-
osophy. It is full of all the main doc-
trines of the Wisdom-Religion, and
of hints towards others. Many per-
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sons have read the book and then
sought another. They say that they
have mastered it. Yet if you put to
them some questions or listen to
their own, it is apparent that only
that part of the work which in some
way coincides with their own previ-
ous training and line of thought has
been grasped. Now this is just the
part they need not have dwelt upon,
because, being like to themselves,
it may at any time be understood.
But if one will ever stand as one's
own critic, then those parts which
seem obscure will be attacked, and,
being viewed from all sides, may be
soon turned into a possession. And
just because such has not been the
practice, it has come to be the fact
that some extremely valuable pre-
sentations of doctrine and philoso-
phy remain buried in earlier Theo-
sophical books and magazines, while
those who once read them have
gone feverishly on to other works
and forgotten that which might have
enlightened them.

The Theosophist who delights to
call himself practical and logical, an
abhorrer of mysticism, should try to
see what the mystical Theosophist
means, and the mystic one should
read carefully the words of the prac-
tical member to the end that he may
counterbalance himself. A wholly
practical or entirely mystical mind is
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not well balanced. And as long as the
logical and practical man in our ranks
scouts mysticism and never reads
it, so long will he remain deformed
and unbalanced in the eyes of those
who see both sides, because he
is wrapped up in ideas and meth-
ods that are only right in their own
domain. The attitude of mind pro-
posed is not to be observed only
toward our literature and the philos-
ophy studied; it is to be that of every
hour and applicable to our dealings
with our fellow-men. It will lead us
to discern the common failing of
refusing to consider the thoughts
expressed by another because his
or her personality is disagreeable to
us. Often in our ranks we can find
those who never pay any attention
to certain other members who they
have decided cannot reason prop-
erly or talk clearly. Now aside from
all considerations of charity and
politeness, there is an occult law
much lost sight of, and that is that
everyone is led insensibly by Karmic
law to address others on these
topics and to afford an opportunity
to the person addressed of taking a
leap, so to say, out of his own favor-
ite way, and considering life as seen
through the eyes of another. This is
often brought about, if we permit it,
through the endeavor to control the
irritation or dullness caused by the
way in which the other person pres-
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ents the thought in his mind. But if
we refuse to use the opportunity,
either by absolutely running away or
by covering our minds with a hard
coat of indifference, the new and
bright idea just trembling into the
field of our consciousness is thrown
back and lost in the dark recesses of
the mental plane. Or, taking another
view, we may under Karmic law be
the one and only person just then
fitted to elucidate our brother’s idea,
and we remain still the debtor to him
if we do not accept the opportunity.
On either hand the result is demerit.

Let us, then, conquer self in the field
indicated, and thus turn the inward
insidious enemy and deceiver into
the friend and constant guide.

WILLIAM Q. JUDGE
Branch Paper No. 5
August, 1890
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THE THREE PLANES OF HUMAN LIFE

JAGRATA, SWAPNA, SUSHUPTI: WAKING, DREAMING, DREAMLESS SLEEP

| speak of ordinary men. The Adept,
the Master, the Yogi, the Mahatma,
the Buddha, each lives in more than
three states while incarnated upon
this world, and they are fully con-
scious of them all, while the ordinary
man is only conscious of the first
- the waking-life, as the word con-
scious is now understood.

Every theosophist who is in earnest
ought to know the importance of
these three states, and especially
how essential it is that one should
not lose in Swapna the memory
of experiences in Sushupti, nor in
Jagrata those of Swapna, and vice
versa.

Jagrata, in our waking state, is the
one in which we must be regener-
ated; where we must come to a full
consciousness of the Self within, for
in no other is salvation possible.

When a man dies he goes either to
the Supreme Condition from which
no return against his will is possi-
ble, or to the other states - heaven,
hell, avitchi, devachan, what not -
from which return to incarnation
is inevitable. But he cannot go to
the Supreme State unless he has
perfected and regenerated him-
self; unless the wonderful and shin-
ing heights on which the Masters
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stand have been reached while he
is in a body. This consummation, so
devoutly desired, cannot be secured
unless at some period in his evolu-
tion the being takes the steps that
lead to the final attainment. These
steps can and must be taken. In the
very first is contained the possibility
of the last, for causes once put in
motion eternally produce their nat-
ural results.

Among those steps are an acquain-
tance with and understanding of the
three states first spoken of.

Jagrata acts on Swapna, produc-
ing dreams and suggestions, and
either disturbs the instructions that
come down from the higher state or
aids in the person through waking
calmness and concentration which
tends to lessen the distortions of
the mental experiences of dream
life. Swapna again in its turn acts
on the waking state (Jagrata) by the
good or bad suggestions make to
him in dreams. All experiences and
all religions are full of proofs of this.
In the fabled Garden of Eden the
wily serpent whispered in the ear of
the sleeping mortal to the end that
when awake he should violate the
command. In Job it is said that God
instructeth man in sleep, in dreams,
and in visions of the night. And the
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common introspective and dream
life of the most ordinary people
needs no proof. Many cases are
within my knowledge where the man
was led to commit acts against which
his better nature rebelled, the sug-
gestion for the act coming to him in
dream. It was because the unholy
state of his waking thoughts infected
his dreams, and laid him to open to
evil influences. By natural action and
reaction he poisoned both Jagrata
and Swapna.

It is therefore our duty to purify and
keep clear these two planes.

The third state common to all is
Sushupti, which has been translated
“dreamless sleep.” The translation is
inadequate, for, while it is dreamless,
it is also a state in which even crim-
inals commune through the higher
nature with spiritual beings and
enter into the spiritual plane. Itis the
great spiritual reservoir by means of
which the tremendous momentum
toward evil living is held in check.
And because it is involuntary with
them, it is constantly salutary in its
effect.

In order to understand the subject
better, it is well to consider a little in
detail what happens when one falls
asleep, has dreams, and then enters
Sushupti. As his outer senses are
dulled the brain begins to throw up
images, the reproductions of waking
acts and thoughts, and soon he is
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asleep. He has then entered a plane
of experience which is as real as that
just quitted, only that it is of a differ-
ent sort. We may roughly divide this
from the waking life by an imaginary
partition on the one side, and from
Sushupti by another partition on the
other. In this region he wanders until
he begins to rise beyond it into the
higher. There no disturbances come
from the brain action, and the being
is a partaker to the extent his nature
permits of the “banquet of the gods.”
But he has to return to waking state,
and he can get back by no other road
than the one he came upon, for, as
Sushupti extends in every direction
and Swapna under it also in every
direction, there is no possibility of
emerging at once from Sushupti into
Jagrata. And this is true even though
on returning no memory of any
dream is retained.

Now the ordinary non-concentrated
man, by reason of the want of focus
due to multitudinous and confused
thoughts, has put his Swapna field
or state into confusion, and in pass-
ing through it the useful and elevat-
ing experiences of Sushupti become
mixed up and distorted, not result-
ing in the benefit to him as a waking
person which is his right as well as
his duty to have. Here again is seen
the lasting effect, either prejudicial
or the opposite, of the conduct and
thoughts when awake.
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So it appears, then, that what he
should try to accomplish is such a
clearing up and vivification of Swapna
state as shall result in removing the
confusion and distortion existing
there, in order that upon emerg-
ing into waking life he may retain a
wider and brighter memory of what
occurred in Sushupti. This is done by
an increase of concentration upon
high thoughts, upon noble pur-
poses, upon all that is best and most
spiritual in him while awake. The best
result cannot be accomplished in a
week or a year, perhaps not in a life,
but, once begun, it will lead to the
perfection of spiritual cultivation in
some incarnation hereafter.

By this course a center of attraction
is set up in him while awake, and
to that all his energies flow, so that
it may be figured to ourselves as a
focus in the waking man. To this focal
point - looking at it from that plane
- converge the rays from the whole
waking man toward Swapna, carrying
him into dream-state with greater
clearness. By reaction this creates
another focus in Swapna, through
which he can emerge into Sushupti
in a collected condition. Returning
he goes by means of these points
through Swapna, and there, the con-
fusion being lessened, he enters into
his usual waking state the posses-
sor, to some extent at least, of the
benefits and knowledge of Sushupti.
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The difference between the man
who is not concentrated and the one
who is, consists in this, that the first
passes from one state to the other
through the imaginary partitions
postulated above, just as sand does
through a sieve, while the concen-
trated sand passes from one to the
other similarly to water through a
pipe or the rays of the sun through
a lens. In the first case each stream
of sand is a different experience, a
different set of confused and irreg-
ular thoughts, whereas the collected
man goes and returns the owner of
regular and clear experience.

These thoughts are not intended to
be exhaustive, but so far as they go it
is believed they are correct. The sub-
ject is one of enormous extent as
well as great importance, and theos-
ophists are urged to purify, elevate,
and concentrate the thoughts and
acts of their waking hours so that
they shall not continually and aim-
lessly, night after night and day suc-
ceeding day, go into and return from
these natural and wisely appointed
states, no wiser, no better able to
help their fellow men. For by this
way, as by the spider’s small thread,
we may gain the free space of spiri-
tual life.

EUSEBIO URBAN
Path, August, 1888
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PROOFS OF THE HIDDEN SELF THROUGH DREAMS

The dream state is common to all
people. Some persons say they
never dream, but upon examination
it will be found they have had one
or two dreams and that they meant
only to say their dreams were few.
It is doubtful whether the person
exists who never has had a dream.
But it is said that dreams are not
of importance; that they are due to
blood pressure, or to indigestion,
or to disease, or to various causes.
They are supposed to be unimport-
ant because, looking at them from
the utilitarian view-point, no great
use is seen to follow. Yet there are
many who always make use of their
dreams, and history, both secular
and religious, is not without records
of benefit, of warning, of instruction
from the dream. The well-known
case of Pharaoh’s dream of lean
and fat kine which enabled Joseph
as interpreter to foresee and pro-
vide against a famine represents a
class of dream not at all uncommon.
But the utilitarian view is only one of
many.

Dreams show conclusively that
although the body and brain are
asleep - for sleep begins primarily
in the brain and is governed by it -
there is still active a recollector and
perceiver who watches the intro-
spective experiences of dreaming.
Sorrow, joy, fear, anger, ambition,
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love, hate, and all possible emotions
are felt and perceived in dreams. The
utility of this on the waking plane has
nothing to do with the fact of percep-
tion. Time all is measured therein,
not according to solar division but in
respect to the effect produced upon
the dreamer. And as the counting of
this time is done at a vastly quicker
rate than is possible for the brain, it
follows that some person is count-
ing. In all these dreams there is a
recollection of the events perceived,
and the memory of it is carried into
the waking state. Reason and all the
powers of intelligent waking man are
used in dreams; and as emotion,
reasoning, perception, and memory
are all found to be even more active
in dreams than in waking life, it must
follow that the Hidden Self is the one
who has and does all this.

The fanciful portion of dreams does
not invalidate the position. Fancy is
not peculiar to dreaming; it is also
present in waking consciousness. In
many people fancy is quite as usual
and vivid as with any dreamer. And
we know that children have strong
development of fancy. Its presence
in dream simply means that the
thinker, being liberated temporarily
from the body and the set forms or
grooves of the brain, expands that
ordinary faculty. But passing beyond
fancy we have the fact that dreams
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have prophecy of events not yet
come. This could not be unless there
exists the inner Hidden Self who
sees plainly the future and the past
in an ever present.

IN CLAIRVOYANCE

Waking clairvoyance cannot now
be denied. Students of Theosophy
know it to be a faculty of man, and in
America its prevalence is such as to
call for no great proof. There is the
clairvoyance of events past, of those
to come, and of those taking place.

To perceive events that have taken
place in which the clairvoyant had no
part nor was informed about, means
that some other instrument than
the brain is used. This must be the
Hidden Self. Seeing and reporting
events that subsequently transpire
gives the same conclusion. If the
brain is the mind, it must have had
a part in a past event which it now
reports, either as actor or as hearer
from another who was present, but
as in the cases cited it had no such
connection as actor, then it follows
that it has received the report from
some other perceiver. This other
one is the Hidden Self, because the
true clairvoyant case excludes any
report by and eye-witness.

Then again, when the clairvoyant is
dealing with an event presently pro-
ceeding at a distance, it is necessary
that a perceiver who recollects must
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be present in order to make report.
For the brain and its organs of sight
and hearing are too far off. But as
the clairvoyant does report cor-
rectly what is going on, it is the other
Hidden Self who sees the event,
bridges the gap between it and the
brain, and impresses the picture
upon the bodily organs.

THE FEELING OF IDENTITY

If recollection is the basis for the feel-
ing of identity continuous through-
out life, and if brain is the only instru-
ment for perception, then there is
an inexplicable series of gaps to be
accounted for or bridged over, but
admitting the Hidden Self no gaps
exist.

We are born feeling that we are our-
self, without a name, but using a
name for convenience later on. We
reply to challenge by saying "It is I"
- the name following only for con-
venience to the other person. This
personal identity remains although
we fall asleep each night and thus
far become unconscious. And we
know that even when a long period
is blotted out of memory by fall,
blow, or other accidental injury, the
same feeling of identity crosses that
gap and continues the same identi-
cal “I" to where memory again acts.
And although years of life with all
their multiplicity of events and expe-
rience have passed, leaving but a
small amount of recollection, we yet
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know ourselves as that unnamed
person who came to life so many
years before. We do not remember
our birth nor our naming, and if we
are but a bundle of material experi-
ences, a mere product of brain and
recollection, then we should have no
identity but constant confusion. The
contrary being the case, and contin-
uous personal identity being felt and
perceived, the inevitable conclusion
is that we are the Hidden Self and
that Self is above and beyond both
body and brain.

WILLIAM Q. JUDGE
Path, August, 1894
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NOTES FROM THE DESK

To demonstrate our commitment to education we are very pleased and proud
to offer The Theosophical Society in Canada Scholarship, valued at $1000. This
will be a scholarship for students entering their first year of post- secondary edu-
cation. Further details will be available and posted on our web site in the spring.

We have received a few requests for contemporary subject matter. In future addi-
tions, we will do our utmost to include topic that deal with the events of today.
Remember a publication of this kind cannot exist without your support, so we
welcome all editorial suggestions and seek contributing editors for essays on a
wide range of theosophical themes, and in the true spirit of dialogue and debate
we look forward to letters to the editor, comments, and suggestions for the con-
tent and themes of this journal.
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