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QUOTATION BY w.Q, JUDGE

It is true that a man cannot force himself at once into a new will and into a new
belief, but by thinking much on the same thing he soon gets a new will and a

new belief, and from it will come strength and also light. Try this plan.

OBJECTIVES:

To form a nuclens of the Universal Brotherhood of Humanity,

without distinction of race, creed, sex, caste or colour.

To enconrage the Study of Comparative religion, Philosophy

and Science.

To investigate unexplained laws of Nature and the powers
latent in man.
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REINCARNATION

REINCARNATION IN JUDAISM
AND THE BIBILE

The lost chord of Christianity is the doc-
trine of Reincarnation. It was beyond
doubt taught in the early days of the cult,
for it was well known to the Jews who pro-
duced the men who founded Christian-
ity. The greatest of all the Fathers of the
Church-Origen-no doubt believed in the
doctrine. He taught pre-existence and the
wandering of the soul. This could hardly
have been believed without also giving cur-
rency to reincarnation, as the soul could
scarcely wander in any place save the earth.
She was in exile from Paradise, and for sins
committed had to revolve and wander.
Wander where? would be the next ques-
tion. Certainly away from Paradise, and
the short span of human life would not
meet the requirements of the case. Buta
series of reincarnations will meet all the
problems of life as well as the necessities
of the doctrines of exile, of wanderings
for purification, of being known to God
and being judged by him before birth, and
of other dogmas given out among the
Jews and of course well known to Jesus
and whoever of the seventy-odd disciples
were not in the deepest ignorance. Some
of the disciples were presumably ignorant

men, such as the fishermen, who had de-
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pended on their elders for instruction, but
not all were of that sort, as the wonderful
works of the period were sufficiently ex-
citing to come to the ears of even Herod.
Paul cannot be accused of ignorance, but
was with Peter and James one of several
who not only knew the new ideas but were
well versed in the old ones. And those old
ones are to be found in the Old Testament
and in the Commentaries, in the Zohar,
the Talmud, and the other works and say-
ings of the Jews, all of which built up a
body of dogmas accepted by the people
and the Rabbis. Hence sayings of Jesus,
of Paul, and others have to be viewed with
the well-known and never-disputed doc-
trines of the day held down to the pres-
ent time, borne well in mind so as to make
passages clear and show what was tacitly
accepted. Jesus himself said that he in-
tended to uphold and buttress the law, and
that law was not only the matter found in
the book the Christian theologians saw fit
to accept, but also in the other authorities
of which all except the grossly unlearned
were cognizant. So when we find Herod
listening to assertions that John or Jesus
was this, that, or the other prophet or great
man of olden time, we know that he was
with the people speculating on the doc-

trine of reincarnation or “coming back,”
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and as to who a present famous person
may have been in a former life. Given as
it is in the Gospels as a mere incident, it is
very plain that the matter was court gossip
in which long philosophical arguments
were not indulged in, but the doctrine was
accepted and then personal facts gone
into for amusement as well as for warn-
ing to the king. To an Eastern potentate
such a warning would be of moment, as
he, unlike 2 Western man, would think that
a returning great personage would of ne-
cessity have not only knowledge but also
power, and that if the people had their
minds attracted to a new aspirant for the
leadership they would be inflamed beyond
control with the idea that an old prophet
or former king had come back to dwell in
another body with them. The Christians
have no right, then, to excise the doctrine
of reincarnation from their system if it
was known to Jesus, if it was brought to
his attention and was not condemned at all
but tacitly accepted, and further, finally, if
in any single case it was declared by Jesus
as true in respect to any person. And that
all this was the case can, I think, be clearly

shown.

First for the Jews, from whom Jesus was
born, and to whom he said unequivocally
he came as a missionary or reformer. The
Zohar is a work of great weight and au-
thority among the Jews. In II, 199 b, it

says that “all souls are subject to revolu-
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tions.” This is metempsychosis or a’leen
b’gilgoola; but it declares that “men do not
know the way they have been judged in all
time.” That is, in their “revolutions” they
lose a complete memory of the acts that
have led to judgment. This is precisely
the Theosophical doctrine. The Kether
Malkuth says, “If she, the soul, be pure,
then she shall obtain favor . . . but if she
hath been defiled, then she shall wander
for a time in pain and despair . . . until the
days of her purification.” If the soul be
pure and if she comes at once from God
at birth, how could she be defiled? And
where is she to wander if not on this or
some other world until the days of her pu-
rification? The Rabbis always explained it
as meaning she wandered down from Par-
adise through many revolutions or births

until purity was regained.

Under the name of “Din Giogol Ne-
shomes” the doctrine of reincarnation is
constantly spoken of in the Talumd. The
term means “the judgment of the revolu-
tions of the souls.” And rabbi Manassa,
son of Israel, one of the most revered,
says in his book Nishmath Hayem: “The
belief or the doctrine of the transmigra-
tion of souls is a firm and infallible dogma
accepted b the whole assemblage of our
church with one accord, so that there is
none to be found who would dare to deny
it . . . . Indeed, there is a great number

of sages in Israel who hold firm to this
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doctrine so that they made it a dogma, a
fundamental point of our religion. We
are therefore in duty bound to obey and
to accept this dogma with acclamation . .
. as the truth of it has been incontestably
demonstrated by the Zohar, and all books
for the Kabalists.”

These demonstrations hold, as do the tra-
ditions of the old Jews, that the soul of
Adam reincarnated in David, and that on
account of the sin of David against Uriah
it will have to come again in the expect-
ed Messiah. And out of the three letters
ADM, being the name of the first man, the
Talmudists always made the names Adam,
David and Messiah. Hence this in the
Old Testament: “And they will serve Jhvh
their God and David their king whom I
shall reawaken for them.” That is, David
reincarnates again for the people. Taking
the judgment of God on Adam “for dust
thou art and unto dust thou shalt return,”
the Hebrew interpreters said that since
Adam had sinned it was necessary for him
to reincarnate on earth in order to make
good the evil committed in his first exis-
tence; so he comes as David, and later is to
come as Messiah. The same doctrine was
always applied by the Jews to Moses, Seth,
and Abel, the latter spelt Habel. Habel was
killed by Cain, and then to supply the loss
the Lord gave Seth to Adam; he died, and
later on Moses is his reincarnation as the

guide of the people, and Seth was said by

4

Adam to be the reincarnation of Habel.
Cain died and reincarnated as Yethroko-
rah, who died, the soul waiting till the time
when Habel came back as Moses and then
incarnated as the Egyptian who was killed
by Moses; so in this case Habel comes
back as Moses, meets Cain in the person
of the Egyptian, and kills the latter. Simi-
larly it was held that Bileam, Laban, and
Nabal were reincarnations of the one soul
or individuality. And of Job it was said
that he was the same person once known
as Thara, the father of Abraham; by which
they explained the verse of Job (ix, 21),
“Though I were perfect, yet would I not
know my own soul,” to mean that he

would not recognize himself as Thara.

All this is to be had in mind in reading Jer-
emiah, “Before I formed thee in a belly I
knew thee; and before thou camest out of
the womb I sanctified thee”; or in Romans
ix, v, 11, 13, after telling that Jacob and
Esau being not yet born, “Jacob have I
loved and Esau have I hated”; or the ideas
of the people that “Elias was yet to first
come”; or that some of the prophets were
there in Jesus or John; or when Jesus asked
the disciples “Whom do men think that I
am?” There cannot be the slightest doubt,
then, that among the Jews for ages and
down to the time of Jesus the ideas above
outlined prevailed universally. Let us now

come to the New Testament.
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St. Matthew relates in the eleventh chapter
the talk of Jesus on the subject of John,
who is declared by him to be the greatest

of all, ending in the 14th verse, thus:

And if ye will receive it, this is Elias which

was for to come.

Here he took the doctrine for granted,
and the “if” referred not to any possible
doubts on that, but simply as to whether
they would accept his designation of John
as Elias. In the 17th chapter he once more

takes up the subject thus:

10.  And his disciples asked him saying,
Why, then, say the scribes that Elias must
come first? And Jesus answered and said
unto them; Elias truly shall first come and
restore all things. But I say unto you that
Elias is come already, and they knew him
not but have done to him whatsoever they
listed. Likewise shall also the Son of Man
suffer of them. Then the disciples under-
stood that he spake unto them of John the
Baptist.

The statement is repeated in mark, chapter
ix, v. 13, omitting the name of John. Itis
nowhere denied. Itis notamong any of the
cases in which the different Gospels con-
tradict each other; it is in no way doubtful.
It is not only a reference to the doctrine of
reincarnation, but is also a clear enuncia-
tion of it. It goes much further than the
case of the man who was born blind, when

Jesus heard the doctrine referred to, but

5

did not deny it nor condemn it in any way,
merely saying that the cause in that case
was not for sin formerly committed, but
for some extraordinary purpose, such as
the case of the supposed dead man when
he said that the man was not dead but was
to be used to show his power over disease.
In the latter one he perceived there was
one so far gone to death that no ordinary
person could cure him, and in the blind
man’s case the incident was like it. If he
thought the doctrine pernicious, as it must
be if untrue, he would have condemned it
at the first coming up, but not only did he
fail to do so, he distinctly himself brought
it up in the case of John, and again when
asking what were the popular notions as to
himself under the prevailing doctrines as
above shown. Matthew xvi, v. 13, will do
as an example, as the different writers do

not disagree, thus:

When Jesus came into the coasts of
Caesarea Philippi he asked his disciples,
Whom do men say that I am? And they
said, Some say that thou art John the Bap-
tist, some Elias, and other Jeremias or one

of the prophets.

This was a deliberate bringing-up of the
old doctrine, to which the disciples re-
plied, as all Jews would, without any dis-
pute of the matter of reincarnation; and
the reply of Jesus was not a confutation
of the notion, but a distinguishing of him-

self from the common lot of sages and
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prophets by showing himself to be an in-
carnation of God and not a reincarnation
of any saint or sage. He did not bring it
up to dispute and condemn as he would
and did do in other matters; but to the very
contrary he evidently referred to it so as
to use it for showing himself as an incar-
nate God. And following his example the
disciples never disputed on that; they were
all aware if it; St. Paul must have held it
when speaking of Esau and Jacob; St. John
could have meant nothing but that in Rev-

elations, chap. Iii, v. 12.

Him that overcometh will I make a pillar
in the temple of my God and he shall go

no more out.

Evidently he had gone out before or the
words “no more” could have no place or
meaning. It was the old idea of the exile of
the soul and the need for it to be purified
by long wandering before it could be ad-
mitted as a “pillar in the temple of God.”
And until the ignorant ambitious monks
after the death of Origen had gotten hold
of Christianity, the doctrine must have
ennobled the new movement. Later the
Council of Constantinople condemned
all such notions directly in the face of the
very words of Jesus, so that at last it ceased
to vibrate as one of the chords, until final-
ly the prophecy of Jesus that he came to
bring a sword and division and not peace
was fulfilled by the warring nations of

Christian lands who profess him in words

but by their acts constantly deny him who

they call “the meek and lowly.”

W.QJ

Path, February, 1894

REINCARNATION IN THE BIBLE

An exhaustive paper on this subject is not
contemplated in this article, but even a
sketch will show that the Christian Bible
has in it the doctrine of Reincarnation.
Of course those who adhere only to what
the church now teaches on the subject of
man, his nature and destiny, will not quick-
ly accept any construction outside of the
theological one, but there are many who,
while not in the church, still cling to the

old book from which they were taught.

In the first place, it must be remembered
that the writers of the biblical books were
Jews with few exceptions, and that the
founder of Christianity — Jesus - was him-
self a Jew. An examination of his own say-
ings shows that he thought his mission was
to the Jews only and not to the Gentiles.
He said, “I am not sent but unto the lost
sheep of the house of Israel” This cleatly
referred to the Jews and as clearly exclud-
ed the Gentiles. And on one occasion he
refused for some time to do anything for
a Gentile woman until her importunity at
last compelled him to act; and then too

he referred to his mission to the Jews. So
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in looking into these things we must also
look at what were the beliefs of the day.
The Jews then most undoubtedly believed
in reincarnation. It was a commonly ac-
cepted doctrine as it is now in Hindustan,
and Jesus must have been acquainted with
it. This we must believe on two grounds:
first, that he is claimed by the Christian to
be the Son of God and full of all knowl-
edge; and second, that he had received an
education which permitted him to dispute
with the doctors of divinity. The theory
of reincarnation was very old at the time,
and the Old Testament books show this

to be so.

“Proverbs” gives the doctrine where Solo-
mon says he was with the Creator form the
beginning and that then his (Solomon’s)
delights were with the sons of men and in
the habitable parts of the earth. This dis-
poses of the explanation that he meant he
existed in the foreknowledge of the Cre-
ator, by the use of the sentences detailing
his life on the earth and with men. Then
again Elias and many other famous men
were to actually return, and all the people
were from time to time expecting them.
Adam was held to have reincarnated to
carry on the work he began so badly, and
Seth, Moses, and others were reincarnated
as different great persons of subsequent
epochs. The land is an oriental one, and
the orientals always held the doctrine of

the rebirth of mortals. It was not always

referred to in respect to the common
man who died and was reborn, but came
up prominently when the names of great
prophets, seers, and legislators were men-
tioned. If readers will consult any well
educated Jew who is not “reformed,” they
will gain much information on this nation-

al doctrine.

Coming now to the time of Jesus, all the
foregoing has a bearing on what he said.
And, of course, if what he said does not
agree with the view of the church, then
the church view must be given up or we
will be guilty of doubting the wisdom of
Jesus and his ability to conduct a great
movement. This, indeed, is the real posi-
tion of the Church, for It has promulgated
dogmas and condemned doctrines wholly
without any authority, and some that Jesus

held himself it has put its anathema upon.

When there was brought into the pres-
ence of Jesus a man who was born blind,
the disciples naturally wondered why he
had thus been punished by the Almighty,
and asked Jesus whether the man was thus
born blind for some sin he had committed,
or one done by his parents. The question
was put by them with the doctrine of re-
incarnation fully accepted, for it is obvious
the man must have lived before, in their
estimation, in order to have done sin for
which he was then punished. Now if the
doctrine was wrong and pernicious, as the

church has declared it to be by anathema-
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tizing it, Jesus must have known it to be
wrong, and then was the time for him to
deny the whole theory and explode it, as
well as definitely putting his seal of con-
demnation upon it for all time. Yet he did
not do so; he waived it then and said the
blindness was for other reasons in that
case. It was not a denial of it. (See No-

vember Forum.*)

But again when John the Baptist, who had,
so to say, ordained Jesus to his ministry,
was killed by the ruler of the country, the
news was brought to Jesus, and he then
distinctly affirmed the doctrine of reincar-
nation. Hence his waiving the matter in
the case of the blind man is shown to have
been no refusal to credit the theory. Jesus
affirmed the doctrine, and also affirmed
the old ideas in relation to the return to
carth of the prophets by saying that the
ruler had killed John not knowing that he,

John, was Elias “who was for to come.”

On another occasion the same subject
arose between Jesus and the disciples
when they were talking about the coming
of a messenger before Jesus himself. The
disciples did not understand, and said that
Elias was to come first as the messenger,
and Jesus distinctly replied that Elias had
come already in the person called John the
Baptist. This time, if any, was the time for
Jesus to condemn the doctrine, but, on the
contrary, he boldly asserts it an teaches it,

or rather shows its application to certain

individuals, as was most interesting and
instructive for the disciples who had not
enough insight to be able to tell who any
man was in his real immortal nature. But
Jesus, being a seer, could look into the past
and tell them just what historical character
any one had been. And so he gave them
details about John, and we must suppose
more particulars were gone into than have
come down to us in the writings naturally
incomplete and confessed to be but a par-
tial narrative of the doings and sayings of

Jesus.

It must now be evident that there is a dia-
metrical disagreement between the church
and Jesus. The church has cursed the doc-
trine he taught. Which is right? The true
believer in Jesus must reply that Jesus is;
the church will say it is right by acting on
that line. For if the doctrine be taught,
then all men are put on an equal basis,
and hence the power of the human rulers
of heaven and ecarth is at once weakened.
Such an important doctrine as this is one
that Jesus could not afford to pass over.
And if it is wrong, then it was his duty to
condemn it: indeed, we must suppose that
he would have done so were it not entirely
right. And as he went further, even to the
extent of affirming it, then it stands with

his seal of approval for all time.

John the Revealer believed it of course,
and so in his book we find the verse saying

that the voice of the Almighty declared
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that the man who overcame should “go
out no more” from heaven. This is mere
rhetoric if reincarnation be denied; it is
quite plain as a doctrine if we construe
it to mean that the man who by constant
struggle and many lives at last overcomes
the delusions of matter will have no need
to go out into life any more, but from that
time will be a pillar, what the Theosophist
knows as “Dhyan Chohan” forevermore.
And this is exactly the old and oriental

doctrine on the point.

St. Paul also gives the theory of reincarna-
tion in his epistles where he refers to the
cases of Jacob and Esau, saying that the
Lord loved the one and hated the other
before they were born. It is obvious that
the Lord cannot love or hate a non-exist-
ing thing, and that this means that Jacob
and Esau had been in their former lives re-
spectively good and bad and therefore the
Lord -or Karma- loved the one and hated
the other before their birth as the men
known as Jacob and Esau. And Paul was
here speaking of the same event that the
older prophet Malachi spoke of in strict
adherence to the prevalent idea. Follow-
ing Paul and the disciples came the early
fathers of the church, and many of them
taught the same. Origen was the greatest
of them. He gave the doctrine specifically,
and it was because of the influence of his
ideas that the Council of Constantinople

500 years after Jesus saw fit to condemn

the whole thing as pernicious. This con-
demnation worked because the fathers
were ignorant men, most of them Gentiles
who did not care for old doctrines and,
indeed, hated them. So it fell out of the
public teaching and was at last lost to the
Western world. But it must revive, for it
is one of the foundet’s own beliefs, and as
it gives a permanent and forceful basis for
ethics it is really the most important of all

the Theosophical doctrines.
WILLIAM BREHON
Path, December, 1892

*The Theosophical Forum was a small
publication issued monthly to all members
of the American Section of the Theo-
sophical Society, comprised of answers to
questions of the Theosophical philosophy.
The reply to which Mr. Judge here refers
claborates on the explanation of Jesus’
statements (John, 9) concerning the man
who was born blind. —Eds.
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CHRISTIAN FATHERS ON
REINCARNATION

Our brother George R.S. Mead, the Gen-
eral Secretary of the European Section
T.S., has held that whether or not Origen,
the greatest of the Fathers, believed in re-
incarnation, the Christian Church never
formally anathematized the doctrine. If
this position is sound there will yet be an
opportunity for the Roman Church to
declare the doctrine by holding that the
anathema pronounced was against a spe-
cies of incarnation or of metemphsycosis
not very cleatly defined except as a pre-ex-
istence of the soul as opposed to a special
creation for each new body. This declara-
tion can only be made by placing the future
lives of the soul on some other planet after
leaving this one. That would be reincarna-

tion, but not as we understand it.

The issue of Lucifer for February has
valuable contributions under “Notes and
Queries” on this subject, and from that I

extract something. Beausobre says:

It is a very ancient and general belief that
souls are pure and heavenly substances
which exist before their bodies and come
down from heaven to clothe and animate
them. . . . I only quote it to show that
his nation (Jews) believed for a long time
back in the pre-existence of souls. ... All
the most learned Greek fathers held this

opinion, and a considerable portion of the

10

Latin fathers followed them herin. . . . It
has been held by several Christian philos-
ophers. It was received into the Church
until the fourth century without being ob-

noxious to the charge of heresy.

Beausobre, however, calls the belief an
“error.”” It would be interesting to know
whether it is not the fact that at about the
fourth century the monks and bishops
were ignorant men who would be more
likely to take up a narrow dogma necessary
for preservation of their power than to
hold the broader and grander one of pre-
existence. Origen died about A.D. 254.
He was so great and learned that even in
his lifetime other men forged his name to
their own writings. But while he was still
living uneducated monks were flocking
into the ranks of the priesthood. They ob-
tained enough strength to compel Jerome
to turn against Origen, although previous-
ly holding similar views. It was not learn-
ing, then, nor spiritual knowledge that
brought about the subsequent condemna-
tion of Origen, but rather bigotry and un-
spiritual ignorance. Origen distinctly held
as a fundamental idea “the original and in-
destructible unity of God and all spiritual
essences.” This is precisely the doctrine of

the Isovasya Upanishad, which says:

When to a man who understands, the Self
has become all things, what sorrow, what
trouble can there be to him who once

beheld that unity?
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Franck’s Kabbala is referred to in these
answers as saying that Origen taught trans-
migration as a necessary doctrine for the
explaining of the vicissitudes of life and
the inequalities of birth. But the next quo-
tation throws doubt again into the ques-

tion, closing, however, thus:

When the soul comes into the world it
leaves the body which had been neces-
sary to it in the mother’s womb, it leaves, 1
repeat, the body which covered it, and puts
on another body fit for the life we lead on
earth. . .. But as we do not believe in me-
tempsychosis, nor that the soul can ever be
debased so as to enter into the bodies of

brute animals. . .

There are several ways of looking at this.
It may be charged that some one interpo-
lated the italicized words; or that Origen
was referring to transmigrating back to
animals; of, lastly, that he and his learned
friends had a theory about incarnation
and reincarnation not clearly given. My
opinion is that he wrote as above simply
as to retrograde rebirth, and that he held
the very identical doctrine as to reincar-
nation found in Isis Unveiled and which
caused it to be charged that H.PB. did
not know or teach reincarnation in 1877.
Of course I cannot produce a quotation.
But how could such a voluminous writer
and deep thinker as Origen hold to the
doctrines of unity with God, of the final

restoration of all souls to pristine purity,

11

and of pre-existence, without also having
a reincarnation doctrine? There are many
indications and statements that there was
an esoteric teaching on these subjects, just
as it is evident that Jesus had his private
teaching for the select disciples. For that
Reason Origen might teach pre-existence
but hold back the other. He says, accord-
ing to Franck, that the question was not of
metempsychosis according to Plato, “but
of an entirely different theory which is of
a far more elevated nature.” It might have

been this.

The soul, considered as spirit and not
animal soul, is pure, of the essence of
God, and desirous of immortality through
a person; the person may fail and not be
united to the soul; another and another
person is selected; each one, if a failure
in respect to union with the Self, passes
into the sum of experience; but finally a
personal birth is found wherein all former
experiences are united and union gained.
From thenceforward there is no more fall-
ing back, for immortality through a person
has been attained. Prior to this great event
the soul existed, and hence the doctrine
of pre-existence. For all of the personal
births the soul was the God, the Higher
Self of each, the luminous one, the Augoe-
ides; existing thus from all time, it might be
the cause of rebirths but not itself be rein-
carnated, as it merely overshadowed each

birth without being wholly in the flesh.
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Such a doctrine, extremely mystical and
providing for each a personal God with a
great possibility held out through reunion,
could well be called by Origen “a differ-
ent theory” from metempsychosis and “of

more elevated character.”

When once more the modern Christian
Church admits that its founders believed
in pre-existence and that Jesus did not
condemn reincarnation, a long step will
have been taken toward uprooting many

intolerant and illogical doctrines now held.
WILLIAM Q. JDUGE

Path, May, 1894

FRIENDS OR ENEMIES IN THE
FUTURE

The fundamental doctrines of Theosophy
are of no value unless they are applied to
daily life. To the extent to which this ap-
plication goes they become living truths,
quite different from intellectual expres-
sions of doctrine. The mere intellectual
grasp may result in spiritual pride, while
the living doctrine becomes an entity
through the mystic power of the human
soul. Many great minds have dwelt on this.

Saint Paul wrote:

Though I speak with the tongues of men
and of angels and have not charity, I am

become as sounding a brass or a tinkling
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cymbal. And though I have the gift of
prophecy and understand all mysteries
and all knowledge, and thought I have all
faith so that I could remove mountains,
and have not charity, I am nothing. And
though I bestow all my goods to feed the
poor, and thought I give my body to be
burned, and have not charity, it profiteth

me nothing,

The Voice of the Silence, expressing the
views of the highest schools of occultism,
asks us to step out of the sunlight into the
shade so as to make more room for others,
and declares that those whom we help in

this life will help us in our next one.

Buttresses to these are the doctrines of
Karma and Reincarnation.  The first
shows that we must reap what we sow,
and the second that we come back in the
company of those with whom we lived
and acted in other lives. St. Paul was in
complete accord with all other occultists,
and his expressions above given must be
viewed in the light. Theosophy throws on
all similar writings. Contrasted with char-
ity, which is love of our fellows, are all the
possible virtues and acquirements. These
are all nothing if charity be absent. Why?
Because they die with the death of the
uncharitable person; their value is naught,
and that being is reborn without friend

and without capacity.
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This is of the highest importance to the
earnest Theosophist, who may be making
the mistake of obtaining intellectual ben-
efits, but remains uncharitable. The fact
that we are now working in the Theo-
sophical movement means that we did so
in other lives, must do so again, and, still
more important, that those who are now
with us will be reincarnated in our com-

pany on our next rebirth.

Shall those whom we now know or whom
we are destined to know before this life
ends be our friends or enemies, our aiders
or obstructors in that coming life? And
what will make them hostile or friendly to
us then? Not what we shall say or do to
and for them in the future life. For no man
becomes your friend in a present life by
reason of present acts alone. He was your
friend, or you his, before in a previous life.
Your present acts but revive the old friend-

ship, renew the ancient obligation.

Was he your enemy before, he will be now
even though you do him service now, for
these tendencies last always more than
three lives. They will be more and still
morte our aids if we increase the bond of
friendship today by charity. Their tenden-
cy to enmity will be one-third lessened in
every life if we persist in kindness, in love,
in charity now. And that charity is not a
gift of money, but charitable thought for

every weakness, to every failure.
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Our future friends or enemies, then, are
those who are with us and to be with us
in the present. If they are those who
now seem inimical, we make a grave mis-
take and only put off the day of recon-
ciliation three more lives if we allow our-
selves today to be deficient in charity for
them. We are annoyed and hindered by
those who actively oppose as well as others
whose mere looks, temperament, and un-
conscious action fret and disturb us. Our
code of justice to ourselves, often but petty
personality, incites us to rebuke them, to
criticize, to attack. It is a mistake for us to
so act. Could we but glance ahead to next
life, we would see these for whom we now
have but scant charity crossing the plain
of that life with ourselves and ever in our
way, always hiding the light from us. But
change or present attitude, and that new
life to come would show these bores and
partial enemies and obstructors helping us,
aiding our every effort. For Karma may
give them then greater opportunities than

ourselves and better capacity.

Is any Theosophist, who reflects on this,
so foolish as to continue now, if he has the
power to alter himself, a course that will
breed a crop of thorns for his next life’s
reaping? We should continue our charity
and kindness to our friends whom it is casy
to wish to help, but for those whom we
naturally dislike, who are our bores now,

we ought to take especial pains to aid and
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carefully toward them cultivate a feeling of
love and charity. This ads interest to our
Karmic investment. The opposite course,
as surely as sun rises and water runs down
hill, strikes interest from the account and
enters a heavy item on the wrong side of

life’s ledger.

And especially should the whole Theo-
sophical organization act on the lines
laid down by St. Paul and The Voice of
the Silence. For Karmic tendency is an
unswerving law. It compels us to go on
this movement of thought and doctrine;
it will bring back to reincarnation all in it
now. Sentiment cannot move the law one
inch; and though that emotion might seek
to rid us of the presence of these men
and women we presently do not fancy or
approve - and there are many such in our
ranks for every one - the law will place us
again in company with friendly tendency
increased or hostile feeling diminished,
just as we now create the one or prevent
the other. It was the aim of the founders
of the Society to arouse tendency to future
friendship; it ought to be the object of all

our members.

What will you have? In the future life, en-

emies or friends?
EUSEBIO URBAN

Path, January, 1893
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WHY RACES DIE OUT
A Theosophists Reason for It

In our own times we have instances of the
disappearance of races, and very often it
is attributed to the influence of civilized
vices. The Hottentots have entirely gone,
and the decimation of the Hawaiian Is-
landers is about complete. Similarly the
Red Indians of the Continents of North
and South America have been surely, if
slowly, passing away, so that now there is
only a remnant of them left, and soon after
the Spanish conquest the great masses of

the aboriginal inhabitants had faded away.

The Hottentots had reached almost the
acme of decline when we know them, but
the Aztecs, Toltecs, and other South Amer-
icans had not reached such a pitch when
they encournetred the Spanish. The Red
Indians had gone down between the two,
while the Hawaiians were still below the
Indians. It has always seemed to me that
the claim that these races were destroyed
by taking up our vices is not well founded.
It is pleasant, perhaps, to the pessimist
who dislikes the civilization, but it will not
agree with all the facts. The decrease of
population in the Hawaiian Islands cannot
be justly attributed to rum and social
evils taken over from us, although a great
deal of injury no doubt arose from those
abuses. About the Hottentots we may feel

pretty sure, because their degradation was
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almost complete when they were discov-
ered, and the Mexicans and South Ameri-
can people had no time to adopt Spanish
vices, nor did such exist in a degree to kill

off the inhabitants.

The theory outlined by H. P. Blavatsky is
that when the Egos inhabiting any race
have reached the limit of experience pos-
sible in it, they being to desert that race en-
vironment and seek for another, which, in
the sure processes of nature’s evolution, is
certain to be in existence elsewhere on the
globe. The Egos then having left the old
families, the latter begin to die out though
sterility attacking the females, so that fewer
and fewer bodies are made for inhabitancy.
This goes on from century to century parti
passu with mental decay. And this mental
deterioration arises from the fact that the
small stock of what we might call the re-
tarded Egos who come in during the pro-
cess have not had the experience and train-
ing in that particular environment which
had been gone through by those who have
deserted to another race, and hence-on the
theosophical theory that brain is not the
producer of mind- the whole personnel
of the old race rushes down in the scale,
sooner or later presenting the sad spec-
tacle of a dying race. Final extinction is
the result when the process has gone far

enough.
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At the time when the first steps toward
old age and decrepitude are taken by such
a race, the eternal cyclic laws that always
bring about a universal correspondence
between the affairs of man and the op-
crations of cosmos cause cataclysms to
happen, and even in the seeming height of
a nation’s power great numbers of bodies
are destroyed. Some indications of this
may be seen in our own day in the great
destruction of human life that has begun
to overtake the older portions of the Chi-
nese nation. These are finger posts that
declare the beginning of the exodus of the
Egos who have had such a long experience
in that race environment that they have
begun to emigrate elsewhere because their
experiences has wrought in their charac-
ter changes which unfit them for dealing
with the old bodies, and those are left for
the starting of other less progressed men.
After the lapse of more years the natural
cataclysms will increase in violence and
extent, engulfing more and more millions

of bodies and preparing for other cycles.

We may suppose that the Red Indian’s
predecessors went through similar experi-
ences, for there are in the Americas evi-
dences of great convulsions such as up-
heavals from below and overflowing by
water that deposited great masses of mud.
In one of the States there was lately found
good evidence that animals had been thus

buried for ages. The men, having reason
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to guide them, removed themselves to
other parts to carry out the sad decrees of
Karma which had ordered their demise.
And under the suggestion made above, the
egos untried in that environment only oc-
cupied the racial body for the sake of the
experience which might be gained during
the time that is left. Now our civilization
with weapons and other means is complet-
ing the work, as it on its part fulfills the
law by creating on the old soil an entirely
new race in which the experience gained
by the mind in prior cycles of existence

may show itself forth.

This process is almost exactly that which
happens in families. Reincarnating egos
continue in families that suit their mental
progress just so long as is needed; and if
no more egos are in the cycle of rebirth
exactly fitted to the physical, psychical, and
mental state of the family, it begins to die
out. And it even exhibits often in its own
small way the phenomena of natural cata-
clysm, for we know that sudden ruin and
quick extinction often carry off an entire
family, leaving not even a descendant in

the very remotest degree.

Hence I conclude that, like families, Races
disappear when they are of no further use
in the gaining of experience by the great

pilgrim soul.
WILLIAM Q. JUDGE

Path, October, 1891
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REINCARNATION OF ANIMALS

Very little has been said on the question
whether or not the theory of Reincarna-
tion applies to animals in the same way as
to man. Doubtless, if Brahman members
well acquainted with Sanscrit works on the
general subject were to publish their views,
we should at least have a large mass of
material for thought and find many clues
to the matter in the Hindu theories and
allegories. Even Hindu folk-lore would
suggest much. Under all popular “super-
stitions” a large element of truth can be
found hidden away when the vulgar notion
is examined in the light of the Wisdom-
Religion. A good instance of this on the
material plane is to be found in the new
treatment proposed for small-pox. The
old superstition was that all patients with
that disease must be treated and kept in
darkness. But the practise was given up
by modern doctors. Recently, however,
some one had the usual “flash” and decid-
ed that perhaps the chemical rays of the
sun had something to do with the matter,
and began to try red glass for all windows
where small-pox patients were. Success
was reported, the theory being that the
disease was one where the chemical rays
injured the skin and health just as they do
in ordinary sunburn. Here we see, if the
new plan be found right, that an old super-
stition was based on law of nature. In the

same way the folk-lore of such an ancient
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people as the Hindu deserves scrutiny with
the object of discovering the buried truth.
If they are possessed of such notions re-
garding the fate of animals, careful analysis

might give valuable suggestion.

Looking at the question in the light of
Theosophical theories, we see that a wide
distinction exists between man and ani-
mals. Man reincarnates as man because he
has got to the top of the present scale of
evolution. He cannot go back, for Manas
is too much developed. He has a De-
vachan because he is a conscious thinket.
Animals cannot have Manas so much de-
veloped, and so cannot be self-conscious
in the sense that man is. Besides all this,
the animal kingdom, being lower, has the
impulse still to rise to higher forms. But
here we have the distinct statement by the
Adepts through H.PB. that while possi-
bly animals may rise higher in their own
kingdom they cannot in this evolution rise
to the human stage, as we have reached
the middle or turning-point in the fourth
round. On this point H.PB. has, in the
second volume of the Secret Doctrine

(first ed.) at p. 196, a foot note as follows:

In calling the animals “Soulless,” it is not
depriving the beast, from the humblest to
the highest species, of a “soul,” but only
of a conscious surviving Ego-soul, ie.,
that principle which survives after a man

and reincarnates in a like man.
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The animal has an astral body that survives
the physical form for a short period; but
its (animal) Monad does not reincarnate in
the same, but in a higher species, and has
no “Devachan” of course. It has the seeds
of all the human principles in itself, but

they are latent.

Here the distinction above adverted to is
made. It is due to the Ego-Soul, that is,
to Manas with Buddhi and Atma. Those
principles being latent in the animal, and
the door to the human kingdom being
closed, they may rise to higher species but
not to the man stage. Of course also it is
not meant that no dog or other animal ever
reincarnates as dog, but that the monad
has tendency to rise to a higher species,
whatever that be, whenever it has passed
beyond the necessity for further experi-
ence as a “dog” Under the position the
author assumes it would be natural to sup-
pose that the astral form of the animal did
not last long, as she says, and hence that
astral appearances or apparitions of ani-
mals were not common. Such is the fact.
I have heard of a few, but very few, cases
where a favorite animal made an appari-
tional appearance after death, but even the
prolific field of spiritualism has not many
instances of the kind. And those who
have learned about the astral world know
that human beings assume in that world
the form of animal or other things which

they in character most resemble, and that
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this sort of apparition is not confined to
the dead but is more common among the
living. It is by such signs that clairvoy-
ants know the very life and thought of the
person before them. It was under the op-
eration of this law that Swedenborg saw so

many curious things in his time.

The objection based on the immense
number of animals both alive and dead as
calling for a supply of monads in that stage
can be met in this way. While it is stated
that no more animal monads can enter on
the man-stage, it is not said nor inferred
that the incoming supply of monads for
the animal kingdom has stopped. They
may still be coming in from other worlds
for evolution among the animals of this
globe. There is nothing impossible in it,
and it will supply the answer to the ques-
tion, Where do the new animal monads
come from, supposing that all the present
ones have exhausted the whole number of
higher species possible here? It is quite
possible also that the animal monads may
be carried on to other members of the
carth-chain in advance of man for the pur-
pose of necessary development, and this
would lessen the number of their appear-
ances here. For what keeps man here so
long is that the power of his thought is so
great as to make a Devachan for all lasting
some fifteen centuries-with exceptions-
and for a number who desire “heaven”

a Devachan of enormous length. The
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animals, however, being devoid of devel-
oped Manas, have no Devachan and must
be forced onwards to the next planet in
the chain. This would be consistent and
useful, as it gives them a chance for de-
velopment in readinesss for the time when
the monads of that kingdom shall begin to
rise to a new human kingdom. They will
have lost nothing, but, on the contrary, will

be the gainers.
WILLIAM BREHON

DPath, April, 1894

TRANSMIGRATION OF SOULS

“Is there any foundation for the doctrine
of transmigration of souls which was once
believed in and is now held by some class-

es of Hindus?” is a question sent to the
PATH.

From a careful examination of the Vedas
and Upanishadas it will be found that the
ancient Hindus did not believe in this doc-
trine, but held, as so many theosophists do,
that “once a man, always a man,” but of
course there is the exception of the case
where men live bad lives persistently for
ages. But it also seems very clear that the
later Brahmins, for the purpose of having
a priestly hold on the people or for other
purposes, taught them the doctrine that
they and their parents might go after death
into the bodies of animals, but I doubt if
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the theory is held to such an extent as to
make it a national doctrine. Some mission-
aries and travelers have hastily concluded
that it is the belief because they saw the
Hindu and the Jian alike acting very care-
fully as to animals and insects, avoiding
them in the path, carefully brushing in-
sects out of the way at a great loss of time,
so as to not step on them. This, said the
missionary, is because they think that in
these forms their dead friends or relatives

may be living,

The real reason for such care is that they
think they have no right to destroy life
which it is not in their power to restore.
While I have some views on the subject
of transmigration of a certain sort that I
am not now disposed to disclose, I may
be allowed to give others on the question
“How might such an idea arise out of the

true doctrine?”

First, what is the fate of the astral body,
and in what way and how much does that
affect the next incarnation of the man?
Second, what influence has man on the
atoms, millions in number, which from
year to year enter into the composition
of his body, and how far is he -the soul-
responsible for those effects and answer-
able for them in a subsequent life of joy
of SOrrow or opportunity or obscurity?

These are important questions.
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The student of the theosophic scheme
admits that after death the astral soul
either dies and dissipates at once, or re-
mains wandering for a space in Kama
Loca. If the man was spiritual, or what
is sometimes called “very good,” then
his astral soul dissipates soon; if he was
wicked and material, then the astral part of
him, being too gross to easily disintegrate,
is condemned, as it were, to flit about in
Kama Loca, manifesting itself in spiritu-
alistic séance rooms as the spirit for some
deceased one, and doing damage to the
mental furniture of mortals while it suf-
fers other pains itself. Seers of modern
times have declared that such eidolons or
spooks assume the appearance of beasts
or reptiles according to their dominant
characteristics. 'The ancients sometimes
taught that these gross astral forms, having
a natural affinity for the lower types, such
as the animal kingdom, gravitated gradu-
ally in that direction and were at last ab-
sorbed on the astral plane of animals, for
which they furnished the sidereal particles
needed by them as well as by man. But this
in no sense meant that the man himself
went into an animal, for before this result
had eventuated the ego might have already
re-entered life with a new physical and
astral body. The common people, howev-
et, could not make these distinctions, and
so very easily held the doctrine as mean-
ing that the man became an animal. After

a time the priests and seers took up this
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form of the tenet and taught it outright. It
can be found in the Desatir, where it is said
that tigers and other ferocious animals are
incarnations of wicked men, and so on.
But it must be true that each man is re-
sponsible and accountable for the fate of
his astral body left behind at death, since
that fate results directly from the man’s

own acts and life.

Considering the question of the atoms in
their march along the path of evolution,
another cause for a belief wrongly held
in transmigration into lower forms can
be found. The initiates could teach and
thoroughly understand how it is that each
ego is responsible for the use he makes of
the atoms in space, and how each may and
does imprint a definite character and direc-
tion upon all the atoms used throughout
life, but the uninitiated just as easily would
misinterpret this also and think it referred
to transmigration. Each man has a duty
not only to himself but also to the atoms
in use. He is the great, the highest educa-
tor of them. Being each instant in posses-
sion of some, and likewise ever throwing
them off, he should so live that they gain
a fresh impulse to the higher life of man
as compared with the brute. This impress
and impulse given by us either confer an af-
finity for human bodies and brains, or for
that which, corresponding to brutal lives
and base passions, belongs to the lower

kingdom. So the teachers inculcated this,
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and said that if the disciple lived a wicked
life his atoms would be precipitated down
instead of up in this relative scale. If he
was dull and inattentive, the atoms simi-
larly impressed travelled into sticks and
stones. In each case they to some extent
represented man, just as our surroundings,
furniture, and clothing generally represent
us who collect and use them. So from
both these true tenets the people might at
last come to believe in transmigration as
being a convenient and easy way of for-
mulating the problem and of indicating a

rule of conduct.
HADJI

Path, March, 1891

THE PERSIAN STUDENTS’
DOCTRINE

Before the flashing diamond in the myste-
rious mountain behind the Temple began
to lose its brilliance, many foreigners had
visited the Island. Among them were stu-
dents who came from Persia. Coming that
great distance they sought more knowl-
edge, as in their own land the truth was
already beginning to be forgotten. It was
hidden under a thick crust of fanciful in-
terpretations of the sayings of their sages
which were fast turning into superstitious
notions. And these young men thought
that in the Island, the fame of which had
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spread over land and sea, they would find
learning and wisdom and the way to power.
But yet while in such a frame of mind, they
regarded some things as settled even for
sages. What they said did not have much
influence on me until they began to quote
some of the old writings from the proph-
ets of their country, attempting to prove
that men, though god-like and immortal,
transmigrated sometimes backward into
beasts and birds and insects. As some old
Buddhist monks had years before given
out the same idea with hints of mystery
underneath, the sayings of these visitors
began to trouble me. They quoted these
verses from the prophet the Great Abad:

Those who, in the season of prosper-
ity, experience pain and grief, suffer them
on account of their words or deeds in a
former body, for which the Most Just now

punisheth them.

Whosoever is an evil does, on him He first
inflicteth pain under the human form; for
sickness, the sufferings of children while
in their mother’s womb, and after they are
out of it, and suicide, and being hurt by
ravenous animals, and death, and being
subjected to want from birth till death, are
all retributions for past actions; and in like

manner as to gOOdﬁCSS.

The lion, the tiger, the leopard, the pan-
ther, . . . with all ravenous animals, wheth-

er birds or quadrupeds or creeping things,
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have once possessed authority: and every
one whom they kill hath been their aider
or abetter, who did evil by supporting, or
assisting, or by the orders of, that exalted
class; and having given pain to harmless
animals are now punished by their own

masters.

The horse submits to be ridden on, and
the ox, the camel, the mule, and the ass
bear burdens. And these in a former life
were men who imposed burdens on others

unjustly.

Such persons as are foolish and evil doers,
being enclosed in the body of vegetables,
meet with the reward of their stupidity and
misdeeds. And such as possess illaudable
knowledge and do evil are enclosed in the
body of minerals until their sins be puri-
fied; after which they are delivered from
this suffering, and are once more united to
a human body; and according as they act in

it they again meet with retribution.

These young men made such good argu-
ments of these texts, and dwelt so strongly
up the great attainments of Abad, who
was beyond doubt a prophet of insight,
that doubts arose in my mind. While
the verses did not deny the old doctrine
of man’s reincarnation, they added a new
view to the matter that had never sug-
gested itself to me before. The students
pointed out that there was a very wise and

consistent doctrine in those verses where-
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in it was declared that murderers, tyrants,
and such men would be condemned to in-
habit the bodies of such murderous beasts
as lions and tigers. They made out a strong
case on the other verses also, showing that
those weak but vicious men who had aided
and abetted the stronger and more violent
murderers should be condemned to pre-
cipitation out of the human cycle into the
bodies of defenseless animals, in company
with ferocious beasts, by the strength and
ferocity of which they would at last be de-
stroyed themselves. And thus, said these
visitors, they proceed in each othet’s com-
pany, lower and lower in the scale of orga-
nized life, reaching at last those kingdoms
of nature like the mineral, where differen-
tiation in the direction of man is not yet
visible. And from there the condemned
beings would be ground out into the great
mass and slime at the very bottom of na-

ture’s ladder.

Not wishing to admit or accept these doc-
trines from strangers, 1 engaged in many
arguments with them on the matter, until
at last they left the Island to continue their

pilgrimage.

So one day, being troubled in mind about
these sayings of Abad, which, indeed, I
heard from the students were accepted in
many countries and given by several other
prophets, I sought out the old man who
so often before had solved problems for

me. He was a man of sorrow, for although
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possessor of power and able to open up
the inner planes of nature, able to give
to a questioner the inner sight for a time
so that one could see for himself the real
truth of material things, something ever
went with him that spoke of a sorrow he
could not tell about. Perhaps he was suf-
fering for a fault the magnitude of which
no one knew but himself; perhaps the final
truths eluded him; or maybe he had a ma-
terial belief at bottom. But he was always
kind, and ever ready to give me the help
I needed provided I had tried myself in

every way and failed to obtain it.

“Brother,” I said, “do we go into animals

when we die?”
“Who said that we do?”” was his answet.

“It is declared by the old prophet Abad
of the Worshippers of Fire that we thus
fall down from our high estate gained with

pain and difficulty.”

“Do you believe it; have you reasoned it

out or accepted the doctriner”

“No,” I said, “I have not accepted it. Much
as I may reason on it, there are defects in
my replies, for there seems to be consis-
tency in the doctrine that the ferocious
may go into the ferocious and vicious into
the wild animals; the one destroying the
other and man, the hunter, killing the fero-

cious. Can you solve it?”
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Turning on me the deep and searching
gaze he used for those who asked when he
would determine if curiosity alone moved
them, he said, “I will show you the facts
and the corrupted doctrine together, on

the night of the next full moon.”

Patiently I waited for the moon to grow,
wondering, supposing that the moon must
be connected with the question, because
we were said to have come by the way of
the moon like a flock of birds who mi-
grated north or south according to their
nature. At last the day came and I went to
the old man. He was ready. Turning from
the room he took me to a small cave near
the foot of the Diamond Mountain. The
light of the diamond seemed to illuminate
the sky as we paused at the entrance. We
went in by the short passage in front, and
hete, where I had never been before, soft
footfalls of invisible beings seemed to
echo as if they were retreating before us,
and half-heard whispers floated by us out
into the night. But I had no fear. Those
footfalls, though strange, had no malice,
and such faint and melodious whispering
aroused to alarm. He went to the side of
the cave so that we looked at the other
side. The passage had a sharp turn near
the inner entrance, and no light fell around
us. Thus we waited on silence for some

time.

“Look quietly toward the opposite wall,”

said the old man, “and waver not in
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thought.”

Fixing an unstrained gaze in the direction
of the other side, it soon seemed to quiver,
then an even vibration began across it until
it looked like a tumbling mass of clouds.
This soon settled into a grey flat surface
like a painter’s canvas, that was still as the
clear sky and seemingly transparent. It

gave us light and made no reflection.

“Think of your question, of your doubts,
and of the young students who have raised
them; think not of Abad, for he is but a

name,” whispered my guide.

Then, as I revolved the question, a cloud
arose on the surface before me; it moved,
it grew into shapes that were dim at first.
They soon became those of human
beings. They were the living pictures of
my student friends. They were convers-
ing, and I too was there but less plain than
they. But instead of atmosphere being
around them they were surrounded with
ethet, and streams of ether full of what I
took to be corporeal atoms in a stage of
change continually rushed from one to the
other. After I had accustomed my sight to
this, the old man directed to look at one of
the students in particular. From him the
stream of ether loaded with atoms, very
dark in places and red in others, did not
always run to his fellows, but seemed to
be absorbed elsewhere. Then when I had
fixed this in my mind all the other students
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faded from the space, their place taken
by some ferocious beasts that prowled
around the remaining student, though still
appearing to be a long distance from him.
And then I saw that the stream of atoms
from him was absorbed by those dreadful
beasts, at the same time that a mask fell
off, as it were, from his face, showing me

his real ferocious, murderous mind.

“He killed a man on the way, in secret.
He is a murderer at heart,” said my guide.
“This is the truth that Abad meant to tell.
Those atoms fly from all of us at every in-
stant. They seck their appropriate center;
that which is similar to the character of
him who evolves them. We absorb from
our fellows whatever is like unto us. It is
thus that man reincarnates in the lower
kingdoms. He is the lord of nature, the
key, the focus, the highest concentrator
of nature’s laboratory. And the atoms he
condemns to fall thus to beasts will return
to him in some future life for his detriment
or his sorrow. But he, as immortal man,
cannot fall. That which falls is the lower,
the personal, the atomic. He is the brother
and teacher of all below him. See that you
do not hinder and delay all nature by your

failure in virtue.”

Then the ugly picture faded out and a holy
man, named in the air in gold “Abad,” took
his place. From him the stream of atoms,
full of his virtue, his hopes, aspirations,

and the impression of his knowledge and
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power, flowed out to other Sages, to disci-
ples, to the good in every land. They even
fell upon the unjust and the ferocious,
and then thoughts of virtue, of peace, of
harmony grew up where those streams
flowed. The picture faded, the cloudy
screen vibrated and rolled away. We were
again in the lonely cave. Faint foothfalls
echoed round the walls, and soft whispers
as of peace and hope trembled through

the air.
BRYAN KINNAVAN

Path, October, 1892

THE SYNTHESIS
OF OCCULT SICENCE

The impassable gulf between mind and
matter discovered by modern science is a
logical result of the present methods of
These

methods are analytical and hypothetical,

so-called scientific investigation.

and the results arrived at are necessarily
tentative and incomplete. Even the so-
called “Synthetic Philosophy” of Spen-
cer is, at best, an effort to grasp the entire
method and modulus of nature within one
of its processes only. The aim is at syn-
thesis, but it can hardly deserve the name
of philosophy, for it is purely speculative
and hypothetical. Itis as though the phys-

iologist undertook to study the function
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of respiration in man through the single
process of expiration, ignoring the fact
that every expiratory act must be supple-
mented by inspiration or respiration cease

altogether.

Taking, therefore, the facts of experience
derived from the phenomena of nature
and viewing both cosmic and organic pro-
cesses purely from their objective side, the
“missing links,” “impassable gulfs,” and
“unthinkable gaps” occur constantly. Not
so in Occult Science. So far as the science
of occultism is concerned, it is both exper-
imental and analytical, but it acknowledges
no “missing links,” “impassible gulfs,” or
“unthinkable gaps,” because it finds none.
Back of occult science there lies a com-
plete and all-embracing Philosophy. This
philosophy is not simply synthetical in its
methods, for the simplest as the wildest
hypothesis can claim that much; but it is
synthesis itself. It regards Nature as one
complete whole, and so the student of oc-
cultism may stand at either point of ob-
servation. He may from the stand-point
of Nature’s wholeness and completeness
follow the process of segregation and
differentiation to the minutest atom con-
ditioned in space and time; or, from the
phenomenal display of the atom, he may
reach forward and upward tll the atom
becomes an integral part cosmos, involved
in the universal harmony of creation. The

modern scientist may do this incidentally
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or empirically, but the occultist does it
systematically and habitually, and hence
philosophically. The modern scientist is
confessedly and boastfully agnostic. The
occultist is reverently and progressively

gnostic.

Modern science recognizes matter as
“living” and “dead,” “organic” and “in-
organic,” and “Life” as merely a phe-
nomenon of matter. Occult science rec-
ognizes, “foremost of all, the postulate
that there is no such thing in Nature as
inorganic substances or bodies. Stones,
minerals, rocks, and even chemical ‘atoms’
are simply organic units in profound leth-
argy. Their coma has an end, and their in-
ertia becomes activity.” (Secret Doctrine,
Vol. I, p. 626 fn.) Occultism recognizes
ONE UNIVERSAL, ALL-PREVADING
LIFE. Modern science recognizes life as
a special phenomenon of matter, a mere
transient manifestation due to tempo-
rary conditions. Even logic and analogy
ought to have taught us better, for the
simple reason that so-called “inorganic” or
“dead” matter constantly becomes organic
and living, while matter from the organic
plane is continually being reduced to the
inorganic. How rational and justifiable,
then, to suppose that the capacity or “po-

tency” of life is latent in all matter!
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The “elements,” “atoms,” and “molecules”
of modern science, partly physical and

partly metaphysical, though altogether hy-
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pothetical, are, nevertheless, seldom philo-
sophical, for the simple reason that they
are regarded solely as phenomenal. The
Law of Avogardo involved a generaliza-
tion as to physical structure and number,
and the later experiments of Prof. Neu-
mann deduced the same law mathemati-
cally from the first principles of the me-
chanical theory of gases, but it remained
for Prof. Crookes to perceive the philo-
sophical necessity of a primordial substra-
tum, protyle, and so, as pointed out in the
Secret Doctrine, to lay the foundations of
“Metachemistry”; in other words, a com-
plete philosophy of physics and chemistry
that shall take the place of mere hypoth-
esis and empiricism. If one or two gen-
eralizations deduced as logical or math-
ematical necessities from the phenomena
of physics and chemistry have been able
to work such revolution in the old chemis-
try, what may we not expect from a com-
plete synthesis that shall grasp universals
by a law that compasses the whole domain
of matter? And yet this complete syn-
thesis has been in the possession of the
true occultist for ages. Glimpses of this
philosophy have been sufficient to give
to minds like Kepler, Descartes, Leibnitz,
Kant, Schopenhauer, and, lastly, to Prof.
Crookes, ideas that claimed and held the
interested attention of the scientific world.
While, at certain points, such writers
supplement and corroborate each other,

neither anywhere nor altogether do they
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reveal the complete synthesis, for none of
them possessed it, and yet it has all along

existed.

“Let the reader remember these ‘Monads’
of Leibnitz, every one of which is a living
mirror of the universe, every monad re-
flecting every other, and compare this
view and definition with certain Sanskrit
stanzaz (Slokas) translated by Sir William
Jones, in which it is said that the creative
source of the Divine Mind, . . . ‘Hidden in
a veil of thick darkness, formed mirrors of
the atoms of the wotld, and cast reflection
from its own face on every atom”.” -S.D.,
Vol. I, p. 623.

It may be humiliating to “modern Exact
Science” and repugnant to the whole of
Christendom to have to admit that the
Pagans whom they have despised, and the
“Heathen Scriptures” they long ridiculed
or ignored, nevertheless possess a fund of
wisdom never dreamed of under Western
skies. They have the lesson, however, to
learn, that Science by no means originated
in, nor is it confined to, the West, nor are
superstition and ignorance confined to the

East.

It can easily be shown that every real dis-
covery and every important advancement
in modern science have already been an-
ticipated centuries ago by ancient science
and philosophy. It is true that these an-

cient doctrines have been embodied in
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unknown languages and symbols, and re-
corded in books inaccessible to western
minds till a very recent date. Far beyond
all this inaccessibility, however, as a cause
preventing these old truths from reach-
ing modern times, has been the prejudice,
the scorn and contempt of ancient learn-
ing manifested by the leaders of modern

thought.

Nor is the lesson yet learned that bigotry
and scorn are never the mark of wisdom
or the harbingers of learning; for still, with
comparatively few exceptions, any claim
or discussion of these ancient doctrines is
met with contempt and scorn. The record
has, however, been at least outlined and
presented to the world. As the authors of
the Secret Doctrine have remarked, these
doctrines may not be largely accepted by
the present generation, but during the
twentieth century they will become known

and appreciated.

The scope and bearing of philoso-
phy itself are hardly yet appreciated by
modern thought, because of its materi-
alistic tendency. A complete science of
metaphysics and complete philosophy of
science are not yet even conceived of as
possible; hence the ancient wisdom by its
very vastness has escaped recognition in
modern times. That the authors of an-
cient wisdom have spoken from at least
two whole planes of conscious experi-

ence beyond that of our every-day “sense-
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perception” is to us inconceivable, and
yet such is the fact; and why should the
modern advocate of evolution be shocked
and staggered by such a disclosure? It but
justifies his hypothesis and extends its the-
atre. Is it because the present custodians
of this ancient learning do not scramble
for recognition on the stock exchange, and
enter into competition in the marts of the
world? If the practical outcome of such
competition needed illustration, Mr. Keely
might serve as an example. The discover-
ies of the age atre already whole centuries
in advance of its ethical culture, and the
knowledge that should place still further
power in the hands of a few individuals
whose ethical code is below, rather than
above, that of the ignorant, toiling, suffer-
ing masses, could only minister to anarchy
and increase oppression. On these higher
planes of consciousness the law of prog-
ress is absolute; knowledge and power go
hand in hand with beneficence to man,
not alone to the individual possessors of
wisdom, but to the whole human race.
The custodian of the higher knowledge are
equally by both motive and development
almoners of the divine. These are the very
conditions of the higher consciousness re-
ferred to. The synthesis of occult science
becomes, therefore, the higher synthesis of
the faculties of man. What matter, there-
fore, if the ignorant shall scout its very
existence, or treat it with ridicule and con-

tempt? Those who know of its existence

THE CANADIAN THEOSOPHIST

and who have learned something of its
scope and nature can, in their turn, afford
to smile, but with pity and sorry at the will-
ing bondage to ignorance and misery that
scorns enlightenment and closes its eyes to

the plainest truths of experience.

Leaving, for the present, the field of phys-
ics and cosmogenesis, it may be profitable
to consider some of the applications of
these doctrines to the functions and life of

man.

The intellect derived from philosophy is
similar to a charioteer; for itis present with
our desired, and always conducts them to

the beautiful.

-DEMOPHILUS

II

“In reality, as Occult philosophy teaches
us, everything which changes is organic;
it has the life principle in it, and it has all
the potentiality of the higher lives. If, as
we say, all in nature is an aspect of the
one element, and life is universal, how
can there be such a thing as an inorganic

1>

atom Man is a perfected animal, but
before he could have reached perfection
even on the animal plane, there must have
dawned upon him the light of a higher
plane. Only the perfected animal can
cross the threshold of the next higher, or

the human plane, and as he does so there
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shines upon him the ray from the supra-
human plane. Therefore, as the dawn
of humanity illumines the animal plane,
and as a guiding star lures the Monad to
higher consciousness, so the dawn of di-
vinity illumines the human plane, luring
the monad to the supra-human plane of
consciousness. This is neither more nor
less than the philosophical and metaphysi-
cal aspect of the law of evolution. Man
has not one principle more than the tini-
est insect; he is, however, “the vehicle of
a fully developed Monad, self-conscious
and deliberately following its own line of
progress, whereas in the insect, and even
the higher animal, the higher triad of prin-
ciples is absolutely dormant.” The origi-
nal Monad has, therefore, locked within
it the potentiality of divinity. It is plainly,
therefore, a misnomer to call that process
of thought a “Synthetic Philosophy” that
deals only with phenomena and ends with
matter on the physical plane. These two
generalizations of Occult philosophy, en-
dowing every atom with the potentiality of
life, and regarding every insect or animal as
already possessing the potentialities of the
higher planes though these powers are yet
dormant, add to the ordinary Spencerian
theory of evolution precisely that element
that it lacks, viz. the metaphysical and phil-
osophical; and, thus endowed, the theory

becomes synthetical.
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The Monad, then, is essentially and po-
tentially the same in the lowest vegetable
organism, up through all forms and grada-
tions of animal life to man, and beyond.
There is a gradual unfolding of its po-
tentialities from “Monera” to man, and
there are two whole planes of conscious-
ness, the sixth and the seventh “senses,”
not yet unfold to the average humanity.
Every monad that is enclosed in a form,
and hence limited by matter, becomes
conscious on its own plane and in its own
degree. Consciousness, therefore, no less
than sensitiveness, belongs to plants as
well as to animals. Self-consciousness be-
longs to man, because, while embodied in
a form, the higher triad of principles, At-
ma-Buddhi-Manas, is no longer dormant,
but active. This activity is, however, far
from being fully developed. When this ac-
tivity has become fully developed, man will
already have become conscious on a still
higher plane, endowed with the sixth and
the opening of the seventh sense, and will
have become a “god” in the sense given to

that term by Plato and his followers.

In thus giving this larger and complet-
er meaning to the law of evolution, the
Occult philosophy entirely eliminates the
“missing links” of modern science, and, by
giving to man a glimpse of his nature and
destiny, not only points out the line of the
higher evolution, but puts him in posses-

sion of the means of achieving it.

29

The “atoms” and “monads” of the Secret
Doctrine are very different from the atoms
and molecules of modern science. To the
latter these are mere particles of matter
endowed with blind force: to the former,
they are the “dark nucleoles,” and poten-
tially “Gods,” conscious and intelligent
from their primeval embodiment at the
beginning of differentiation in the dawn
of the Manvantara. There are no longer
any hard and fast lines between the “or-
ganic” and the “inorganic”; between the
“living” and “dead” matter. Every atom is
endowed with and moved by intelligence,
and is conscious in its own degree, on
its own plane of development. This is a

glimpse of the One Life that —

Runs through all time, extends through all

extent,
Lives undivided, operates unspent.

It may be conceived that the “Ego” in man
is a monad that has gathered to itself in-
numerable experiences through acons of
time, slowly unfolding its latent potencies
through plane after plane of matter. It is

hence called the “eternal pilgrim.”

The Manasic, or mind principle, is cosmic
and universal. Itis the creator of all forms,
and the basis of all law in nature. Not so
with consciousness. Consciousness is 2
condition of the monad as the result of
embodiment in matter and the dwelling

in a physical form. Self-consciousness,
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which from the animal plane looking
upward is the beginning of perfection,
from the divine plane looking downward
is the perfection of selfishness and the
curse of separateness. It is the “world of
illusion” that man has created for himself.
“Maya is the perceptive faculty of every
Ego which considers itself a Unit, separate
from and independent of the One Infinite
and Eternal Sat or ‘be-ness’.” The “eternal
pilgrim” must therefore mount higher, and
flee from the plane of self-consciousness

it has struggled so hard to reach.

The complex structure that we call “Man”
is made up of a congeries of almost in-
numerable “Lives”” Not only every mi-
croscopic cell of which the tissues are
composed, but the molecules and atoms
of which these cells are composed, are
permeated with the essence of the “One
Life””  Every so-called organic cell is
known to have its nucleus, a center of finer
or more sensitive matter. The nutritive, all
the formative and functional processes
consist of flux and re-flux, of inspiration

and expiration, to and from the nucleus.

The nucleus is therefore in its own degree
and after its kind a “monad” imprisoned in
a “form.” Every microscopic cell, there-
fore, has a consciousness and an intelli-
gence of its own, and man thus consists
of innumerable “lives.” This is but physio-
logical synthesis, logically deduced no less

from the known facts in physiology and

30

histology than the logical sequence of the
philosophy of occultism. Health of the
body as a whole depends on the integrity
of all its parts, and more especially upon
their harmonious association and coop-
eration. A diseased tissue is one in which
a group of individual cells refuse to co-
operate, and wherein is set up discordant
action, using less or claiming more than
their due share of food or energy. Disease
of the very tissue of man’ body is neither
more nor less than the “sin of separate-
ness.”” Moreover, the grouping of cells is
upon the principle of hierarchies. Smaller
groups are subordinate to larger congeries,
and these again are subordinate to larger,
or to the whole. Every microscopic cell
therefore typifies and epitomizes man, as
man is an epitome of the Universe. As al-
ready remarked, the “eternal Pilgrim,” the
Alter-Ego in man, is a monad progressing
through the ages. By right and by endow-
ment the ego is king in the domain of man’s
bodily life. It descended into matter in the
cosmic process till it reached the mineral
plane, and then journeyed upward through
the “three kingdoms” till it reached the
human plane. The elements of its being,
like the cells and molecules of man’s body,
are groupings of structures accessory or
subordinate to it. The human monad or
Ego is therefore akin to all below it and
heir to all above it, linked by indissoluble
bonds to spirit and matter, “God” and

“Nature.” The attributes that it gathers,
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and the faculties that it unfolds, are but the
latent and dormant potentialities awaking
to conscious life. The tissue cells consti-
tute man’s bodily structure, but the order
in which they are arranged, the principle
upon which they are grouped, constituting
the human form, is not simply and evolved
shape from the lower animal plane, but an
involved principle from a higher plane, an
older wortld, viz. the “Lunar Pitris.” “Ha-
numan the Monkey” antedates Darwin’s
“missing link” by thousands of millenni-
ums. So also the Manasic, or mind element,
with its cosmic and infinite potentialities,
is not merely the developed “instinct” of
the animal. Mind is the latent or active po-
tentiality of Cosmic Ideation, the essence
of every form, the basis of every law, the
potency of every principle in the universe.
Human thought is the reflection or repro-
duction in the realm of man’s conscious-
ness of these forms, laws, and principles.
Hence man senses and apprehends nature
just as nature unfolds in him. When,
therefore, the Monad has passed through
the form of the animal ego, involved and
unfolded the human form, the higher triad
of principles awakens from the sleep of
ages and over-shadowed by the “Manasa-
putra” and built into its essence and sub-
stance. How cold man epitomize Cosmos
if he did not touch it at every point and in-
volve it in every principle? If man’s being
is woven in the web of destiny, his poten-

cies and possibilities take hold of divinity
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as the woof and pattern of his boundless
life. Why, then, should he grow weary of
disheartened? Alas! why should he be de-
graded, this heir of all things!

The peculiarity also of this theology, and
in which its transcendency consists, is this,
that it does not consider the highest God
to be the principle of beings, but the prin-
ciple of principles, i.e. of deiform proces-
sions from itself, all which are ecternally
rooted in the unfathomable depths of the
immensely great source of their existence,
and of which they may be called super-

sensuous ramifications and supetrluminous

blossoms.
-THOMAS TAYLOR,
Introduction to Mystical Hynms
of Orpheus
111

It has often been thought a strange thing
that there are no dogmas and no creed in
Theosophy or Occultism. Is theosophy a
religion? is often asked. No, it is religion.
Is it a philosophy? No, it is philosophy. Is
it a science? No, it is science. If a consen-
sus of religion, philosophy, and science is
possible, and if it had ever been reached
in human thought, that thought must long
since have passed the boundaries of all
creeds and ceased to dogmatize. Hence

comes the difficulty in answering ques-
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tions. No proposition stands apart or can
be taken separately without limiting and
often distorting its meaning. Every prop-
osition has to be considered and held as
subservient to the synthetic whole. Really
intelligent people, capable of correct rea-
soning, often lack sufficient interest to
endeavor to apprehend the universality of
these principles. They expect, where they
have any interest at all in the subject, to be
told “all about it” in an hout’s conversa-
tion, or to learn it from a column in some
newspapet; all about man, all about Nature,
all about Deity; and then either to reject it
or to make it a part of their previous creed.
These are really no wiser than the penny-
a-liner who catches some point and turns
it into ridicule, or makes it butt for coarse
jest or silly sarcasm, and then compla-
cently imagines that he has demolished the
whole structure! If such persons were for
one moment placed face to face with their
own folly, they would be amazed. The
most profound thinker and the most cor-
rect reasoned might well afford to devote
a life-time to the apprehension of the phi-
losophy of occultism, and other life-times
to mastering the scientific details, while at
the same time his ethics and his religious
life are made consistent with the principle
of altruism and the Brotherhood of man.
If this be regarded as too hard a task, it is,
nevertheless, the line of the higher evolu-
tion of man, and, soon or late, every soul

must follow it, retrograde, or cease to be.
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Man is but a link in an endless chain of
being; a sequence of a past eternity of
causes and processes; a potentially born
into time, but spanning two eternities, his
past and his future, and in his conscious-
ness these are all one, Duration, the ev-
er-present. In a former article man was
shown to be a series of almost innumer-
able “Lives,” and these lives, these living
entities called “cells,” were shown to be
associated together on the principle of hi-
erarchies, grouped according to rank and
order, service and development, and this
was shown to be the “physical synthesis”
of man, and the organic synthesis as well.
Disease was also shown to be the organic
nutritive, or physiological “sin of separate-
ness.” Every department of man’s being,
every organ and cell of his body, was also
shown to possess a consciousness and
an intelligence of its own, held, however,
subordinate to the whole. In health every
action is synchronous and rhythmical,
however varied and expanded, however
intense and comprehensive. Enough is
already known in modern physics to jus-
tify all these statements, at least by anal-
ogy. The principle of electrical induction
and vibration, the quantitative and qualita-
tive transmission of vibration and its exact
registration, and their application to teleg-
raphy, the telephone, and the phonograph,
have upset all previous theories of physics
and physiology. “A metallic plate, for in-

stance, can that talk like a human being?
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Yea or nay? Mr. Bouillard — and he was no
common man — said No; to accept such a
fact were to upset all our notions of physi-
ology. So said Mr. Bouillard, right in the
face of Edison’s phonograph in full Acad-
emy, and he throttled the luckless inter-
preter of the famous American inventor,

accusing it of ventriloquism.”

Ask the modern physiologist if man can
think when unconscious, and he will
answer No; and if asked if man can be
conscious and not think, he will as readily
answer No. Both answers will be based on
what is known, or supposed to be known,
of memory. The idea that the real man, the
Ego, is always conscious on some plane,
and that it “thinks,” as we ordinarily use
the term, only on the lower plane through
the physical brain, in terms of extension
and duration, ot space and time, is seldom
in the least apprehended by the modern
physiologist. If, however, one grasps the
idea of the ego as the real man dwelling in
the physical body and using it as its instru-
ment through which it is related to space
and time, perception, sensation, thought,
and feeling, the gaps in physiology and
psychology begin to disappear. Here again
it should be particularly borne in mind that
this doctrine of the ego must be consid-
ered in the light of the complete synthesis
of occultism, and just to the extent that
this is intelligently done will the signifi-

cance of the ego appear.
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The brief and concise outline of the phi-
losophy of occultism given in the Intro-
duction to the Secret Doctrine is therefore
very significant, and the student who de-
sires to apprehend that which follows in
these two large volumes ought to study
this outline very carefully. No subsequent
proposition, no principle in the life of
man, can be correctly understood apart
from it. The subject-matter following is
necessarily fragmentary, but the outline is
both inclusive and philosophical, and if
one reasons logically and follows the plain-
est analogies he can never go far astray.
The relation of mind to brain, of thought
to consciousness, of life to matter, and of
man to Nature and to Deity, is there clearly
defined; not, indeed, in all its details but
in a philosophical modulus, to be worked
out in reason and in life. The all-pervading
Life, the cyclic or periodical movements,
the periods of action and of repose, and
the intimate relations and inter-depen-
dences of all things apply to Cosmos, and

equally to every atom in its vast embrace.

Students sometimes complain that they
cannot understand, that the subject is so
vast, and so deep and intricate, and not
made clear. It is because they do not real-
ize what they have undertaken. Occultism
can neither be taught nor learned in “a few
easy lessons.” The “object lessons” some-

times given by H.P.B., almost always mis-
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understood and misapplied, though often
explained at the time, served as often to
excite vulgar curiosity and personal abuse
as to arrest attention and study. If, before
the advent of the T.S. in the face of the
creeds of Christendom, the materialism of
science, the indifferences and supercilious
scorn of Agnosticism, and the babel of
spiritualism, it had been proposed to begin
at the foundations and reconstruct our
entire knowledge of Nature and of man;
to show the unity and the foundations of
the world’s religions; to eliminate from
science all its ‘missing links”; to make Ag-
nosticism gnostic; and to place the science
of psychology and the nature and laws of
mind and soul over against “Mediumship”;
it would have been held as an herculean
task, and declared impossible of accom-
plishment. Now that the thing has virtu-
ally been accomplished and this body of
knowledge presented to the world, people
think it strange that they cannot compass it
all, as the poet Burns is said to have written
some of his shorter poems, “while stand-

ing on one leg!”

Again, people complain at the unfamiliar
terms and the strange words imported
from foreign languages. Yet if one were
to undertake the study of physics, chemis-
try, music, or medicine, quite as great ob-
stacles have to be overcome. Is it a strange
thing, then, that the science that includes

all these, and undertakes to give a synthesis
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of the whole realm of Nature and of life,

should have its own nomenclature?

Beyond all these necessary and natural
obstacles, there is another, viz., that con-
tentious spirit that disputes and opposes
every point before it is fairly stated or un-
derstood. Suppose one ignorant of mathe-
matics were to proceed in the same manner
and say, “I don’t like that proposition,” “I
don’t see why they turn a six upside down
to make a nine,” “Why don’t two and two
make five?”, and so on, how long would it
take such a one to learn mathematics? In
the study of the Secret Doctrine it is not
a matter of likes or dislikes, of belief or
unbelief, but solely a matter of intelligence
and understanding. He who acknowledg-
es his ignorance and yet is unwilling to lay
aside his likes and dislikes, and even his
creeds and dogmas, for the time, in order
to see what is presented in its own light
and purely on its merits, has neither need
nor use for the Secret Doctrine. Even
where a greater number of propositions
are accepted or “believed” and a few are
rejected, the synthetic whole is entirely lost
sight of. But, says some one, this is a plea
for blind credulity, and an attempt to bind
the mind and the conscience of man to a
blind acceptance of these doctrines. No
one but the ignorant or the dishonest can
make such an assertion in the face of the
facts. Listen to the following from p. xix,

Introduction to the Secret Doctrine. “It




THE CANADIAN THEOSOPHIST

is above everything important to keep in
mind that no theosophical book acquires
the least additional value from pretend au-
thority.” If that be advocating blind cre-
dulity, let the enemies of the T. S. make the
most of it. If any authority pertains to the
Secret Doctrine, it must be sought inside,
not outside. It must rest on its compre-
hensiveness, its completeness, its continu-
ity and reasonableness; in other words, on
its philosophical synthesis a thing missed
alike by the superficial and the conten-
tious, by the indolent, the superstitious,

and the dogmatic

O wise man: you have asked rightly. Now
listen carefully. The illusive fancies arising

from error are not conclusive.

The great and peaceful ones live regener-
ating the world like the coming of spring,
and after having themselves crossed the
ocean of embodied existence, help those
who try to do the same thing, without pet-

sonal motives

- Crest Jewel of Wisdom

I\Y

In the foregoing articles, necessarily brief
and fragmentary, a few points have been
given to show the general bearing of the
Secret Doctrine on all problems in Nature
and in Life.
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Synthesis is the very essence of philoso-
phy — “the combination of separate ele-
ments of thought into a whole” — the op-
posite of analysis, and analysis is the very

essence of science.

In the “Outline of the Secret Doctrine” by
“C.J.,” now running through the pages of
Lucifer, this philosophy or synthesis of the

whole is made very clear.

There have been many philosophizers in
modern times, but there can be but one
philosophy, one synthesis of the whole of
Eternal Nature. With the single exception
of the writings of Plato, no one in modern
times had given to the Western world any
approximation to a complete philosophy,
previous to the appearance of H. P. Bla-
vatsky’s Secret Doctrine. The writings of
Plato are carefully veiled in the symbolical
language of initiation. The Secret Doc-
trine, coming more than two millenniums
later, and in an age of so-called Science, is
addressed to the Scientific thought of the
age, and hence considers the whole subject
largely from the stand-point of Science.
The present age is as deficient in philoso-
phy as was the age of Plato in knowledge
of science. It follows, therefore, that while
the Secret Doctrine itself apprehends
equally both philosophy and science, in
addressing itself to the thought of an age

it must recognize here, as it does every-
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where, the law of cycles that rules in the
intellectual development of a race no less
than in the revolutions of suns and worlds,
and so address the times from that plane
of thought that is in the ascendant. Is it
just because analytical thought is in the as-
cendant, because it is the thought-form of
the age, that the great majority of readers
are likely to overlook the broad synthesis
and so miss the philosophy of the Secret
Doctrine. The only object of these brief
and fragmentary papers has been to call at-

tention to this point.

We are now in a transition period, and in
the approaching twentieth century there
will be a revival of genuine philosophy,
and the Secret Doctrine will be the basis
of the “New Philosophy.” Science today,
in the persons of such advanced students
as Keely, Crookes, Lodge, Richardson,
and many others, already treads so close
to the borders of occult philosophy that
it will not be possible to prevent the new
age from entering the occult realm. H.P.
Blavatsky’s Secret Doctrine is a store-
house of scientific facts, but this is not
its chief value. These facts are placed,
approximately at least, in such relation to
the synthesis or philosophy of occultism
as to render comparatively easy the task
of the student who is in search of real
knowledge, and to further his progress
beyond all preconception, provided he is

teachable, in earnest, and intelligent. No-
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where else in English literature is the Law
of Evolution given such sweep and swing.
It reminds one of the ceaseless undet-
tone of the deep sea, and seems to view
our Harth in all its changes “from the birth
of time to the crack of doom.” It fol-
lows man in his triple evolution, physical,
mental, and spiritual, throughout the per-
fect circle of his boundless life. Darwin-
ism had reached its limits and a rebound.
Man is indeed evolved from lower forms.
But which man? the physical? the psychi-
cal? the intellectual? or the spiritual? The
Secret Doctrine points where the lines
of evolution and involution meet; where
matter and spirit clasp hands; and where
the rising animal stands face to face with
the fallen god; for all natures meet and

mingle in man.

Judge no proposition of the Secret Doc-
trine as though it stool alone, for not one
stands alone. Not “independence” here
more than with the units that constitute
humanity. It is interdependence every-

where; in nature, as in life.

Even members of the T.S. have often
wondered why H. P. B. and others well
known in the Society lay so much stress on
doctrines like Karma and Reincarnation.
It is not alone because these doctrines are
easily apprehended and beneficent to indi-
viduals, not only because they furnish, as
they necessarily do, a solid foundation for

ethics, or all human conduct, but because
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they are the very key-notes of the higher
evolution of man. Without Karma and
Reincarnation evolution is but a fragment;
a process whose beginnings are unknown,
and whose outcome cannot be discerned;
a glimpse of what might be; a hope of
what should be. Butin the light of Karma
and Reincarnation evolution becomes the
logic of what must be. The links in the
chain of being are filled in, and the circles
of reason and of life are complete. Karma
gives the eternal law of action, and Rein-
carnation furnishes the boundless field for
its display. Thousands of persons can un-
derstand these two principles, apply them
as a basis of conduct and weave them into
the fabric of their lives, who may not be
able to grasp the complete synthesis of
that endless evolution of which these doc-
trines form so important a part. In thus
affording even the superficial thinker and
the weak or illogical reasoned a perfect
basis for ethics and an unerring guide in
life, Theosophy is building toward the
future realization of the Universal Broth-
erhood and the higher evolution of man.
But few in this generation realize the work
that is thus undertaken, or how much has
already been accomplished. The obscurity
of the present age in regard to genuine
philosophical thought is nowhere more
apparent than in the manner in which
opposition has been waged toward these
doctrines of Karma and Reincarnation. In

the seventeen years since the Theosophi-
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cal movement has been before the world
there has not appeared, from any source,
a serious and logical attempt to discredit
these doctrines from a philosophical basis.
There have been denial, ridicule, and de-
nunciation ad nauseum. There could be
no discussion from such a basis, for from
the very beginning these doctrines have
been put forth and advocated from the
logical and dispassionate plane of philos-
ophy. Ridicule is both unanswerable and
unworthy of answer. It is not the argu-
ment, but the atmosphere of weak minds,

born of prejudice and ignorance.

The synthesis of occultism is therefore the
philosophy of Nature and of Life; the full
- or free - truth that apprehends every
scientific fact in the light of the unerring

process of Eternal Nature.

The time must presently come when the
really advanced thinkers of the age will
be compelled to lay by their indifference,
and their scorn and conceit, and follow the
lines of philosophical investigation laid
down in the Secret Doctrine. Very few
seem yet to have realized how ample are
these resources, because it involves a pro-
cess of thought almost unknown to the
present age of empiricism and induction.
It is a revelation from archaic ages, inde-
structible and eternal, yet capable of being
obscured and lost; capable of being again
and again reborn, or like man himself —

reincarnated.
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“He who lives in one color of the rainbow
is blind to the rest. Live in the Light dif-
fused through the entire arc, and you will

know it all.”
— The Path

“He who knows not the common things
of life is a beast among men. He who
knows only the common things of life is a
man among beasts. He who knows all that
can be learned b diligent inquiry is a god

among men.” -Plato
Path, November, 1891

February, March, May, 1892

KARMA

The child is the father of the man, and

none the less true is it:
My brothers! each man’s life
The outcome of his former living is;

The bygone wrongs bring forth sorrows

and woes
The bygone right breeds bliss. . . .
“This is the doctrine of Karma.”

But in what way does this bygone wrong
and right affect the presentlife? Is the stern
nemesis ever following the weary traveler,
with a calm, passionless, remorseless step?

Is there no escape from its relentless hand?
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Does the eternal law of cause and effect,
unmoved by sorrow and regret, ever deal
out its measure of weal and woe as the
consequence of past action? The shadow
of the yesterday of sin — must it darken
the life of today? Is Karma but another
name for fate? Does the child unfold the
page of the already written book of life in
which each event is recorded without the
possibility of escape? What is the relation
of Karma to the life of the individual? Is
there nothing for man to do but to weave
the chequered warp and woof of each
earthly existence with the stained and dis-
colored threads of past actions? Good
resolves and evil tendencies sweep with
resistless tide over the nature of man and

we are told:

“Whatever action he performs, whether
good or bad, every thing done in a former
body must necessarily be enjoyed or suf-
fered.” Anugita, Cp. 111.

There is good Karma, there is bad Karma,
and as the wheel of life moves on, old
Karma is exhausted and again fresh Karma

is accumulated.

Although at first it may appear that noth-
ing can be more fatalistic than this doc-
trine, yet a little consideration will show
that in reality this is not the case. Karma
is twofold, hidden and manifest, Karma is
the man that is, Karma is his action. True

that each action is a cause from which
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evolves the countless ramifications of

effect in time and space.

“That which ye sow ye reap.” In some
sphere of action the harvest will be gath-
ered. Itis necessary that the man of action
should realize this truth. It is equally nec-
essary that the manifestations of this law
in the operations of Karma should be

clearly apprehended.

Karma, broadly speaking, may be said to
be the continuance of the nature of the
act, and each act contains within itself the
past and future. Every defect which can
be realized from an act must be implicit in
the act itself or it could never come into
existence. Effect is but the nature of the
act and cannot exist distinct from its cause.
Karma only produces the manifestation
of that which already exists; being action it
has tis operation in time, and Karma may
therefore be said to be the same action
from another point of time. It must,
moreover, be evident that not only is there
a relation between the cause and the effect,
but there must also be a relation between
the cause and the individual who experi-
ences the effect. If it were otherwise, any
man would reap the effect of the actions
of any other man. We may sometimes
appear to reap the effects of the action of
others, but this is only appatrent. In point

of fact it is our own action.

... None else compels
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None other holds you that ye live and die.

It is therefore necessary in order to undet-
stand the nature of Karma and its relation
to the individual to consider action in all
its aspects. Every act proceeds from the
mind. Beyond the mind there is no action
and therefore no Karma. The basis of
every act is desire. The plane of desire or
egotism s itself action and the matrix of
every act. This plane may be considered
as non-manifest, yet having a dual mani-
festation in what we call cause and effect,
that is, the act and its consequences. In
reality, both the act and its consequenc-
es are the effect, the cause being on the
plane of desire. Desire is therefore the
basis of action in its first manifestation on
the physical plane, and desire determines
the continuation of the act in its karmic
relation to the individual. For a man to
be free from the effects of the Karma of
any act he must have passed to a state no
longer yielding a basis in which that act can
inhere. The ripples in the water caused by
the action of the stone will extend to the
furthest limit of its expanse, but no fut-
ther; they are bounded by the shore. Their
course is ended when there is no longer a
basis or suitable medium in which they can
inhere; they expand their force and are not.
Karma is, therefore, as dependent upon
the present personality for its fulfillment,
as it was upon the former for the first ini-

tial act. An illustration may be given which
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will help to explain this.

A seed, say for instance mustard, will pro-
duce a mustard tree and nothing else; but
in order that it should be produced, it is
necessaty that the co-operation of soil and
culture should be equally present. With-
out the seed, however, much the ground
may be tilled and watered, it will not bring
forth the plant, but the seed is equally in-
operative without the joint action of the

soil and culture.

The first great result of Karmic action is
the incarnation in physical life. The birth-
seeking entity consisting of desires and
tendencies, presses forward towards incar-
nation. It is governed in the selection of
its scene of manifestation by the law of
economy. Whatever is the ruling tenden-
cy, that is to say, whatever group of affini-
ties is strongest, those affinities will lead
it to the point of manifestation at which
there is the least opposition. It incarnates
in those surroundings most in harmony
with its Karmic tendencies and all the ef-
fects of actions contained in the Karma so
manifesting will be experienced by the in-
dividual. This governs the station of life,
the sex, the conditions of the irresponsible
years of childhood, the constitution with
the various diseases inherent in it, and in
fact all those determining forces of physi-
cal existence which are ordinarily classed
under the terms, “heredity,” and “national

characteristics.”
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It is really the law of economy which is
the truth underlying these terms and
which explains them. Take for instance a
nation with certain special characteristics.
These are the plane of expansion for any
entity whose greatest number of affinities
are in harmony with those characteristics.
The incoming entity following the law of
least resistance becomes incarnated in that
nation, and all Karmic effects following
such characteristics will accrue to the indi-
vidual. This will explain what is the mean-
ing of such expressions as the “Karma of
nations,” and what is true of the nation

will also apply to family and caste.

It must, however, be remembered that
there are many tendencies which are not
exhausted in the act of incarnation. It my
happen that the Karma which caused an
entity to incarnate in any particular sur-
rounding, was only strong enough to carry
it into physical existence. Being exhausted
in that direction, freedom is obtained for
the manifestation of other tendencies and
their Karmic effects. For instance, Karmic
force may cause an entity to incarnate in
humble sphere of life. He may be born
as the child of poor parents. The Karma
follows the entity, endures for a longer
or shorter time, and becomes exhausted.
From that point, the child takes a line of
life totally different from his surroundings.
Other affinities engendered by former

action express themselves in their Karmic
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results. The lingering effect of the past
Karma may still manifest itself in the way
of obstacles and obstructions which are
surmounted with varying degrees of suc-

cess according to their intensity.

From the standpoint of a special creation
for each entity entering the world, there is
vast and unaccountable injustice. From
the standpoint of Karma, the strange vi-
cissitudes and apparent chances of life
can be considered in a different light as
the unerring manifestation of cause and
sequence. In a family under the same
conditions of poverty and ignorance, one
child will be separated from the others and
thrown into surroundings very dissimi-
lar. He may be adopted by a rich man, or
through some freak of fortune receive an
education giving him at once a different
position. The Karma of incarnation being

exhausted, other Karma asserts itself.

A very important question is here pre-
sented: Can an individual affect his own
Karma, and if so to what degree and in

what mannet?

It has been said that Karma is the continu-
ance of the act, and for any particular line
of Karma to exert itself it is necessatry
that there should be the basis of the act
engendering that Karma in which it can
inhere and operate. But action has many
planes in which it can inhere. There is the

physical plane, the body with its senses and
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organs; then there is the intellectual plane,
memory, which binds the impressions of
the senses into a consecutive whole and
reason puts in ordetly arrangement its
storehouse of facts. Beyond the plane of
intellect there is the plane of emotion, the
plane of preference for one object rather
than another: - the fourth principle of the
man. These three, physical, intellectual,
and emotional, deal entirely with objects
of sense perception and may be called the
great battlefield of Karma. There is also
the plane of ethics, the plane of discrimi-
nation of the “I ought to do this, I ought
not to do that”” This plane harmonizes
the intellect and the emotions. All these
are the planes of Karma or action: what to
do, and what not to do. It is the mind as
the basis of desire that initiates action on
the various planes, and it is only through
the mind that the effects of rest and action

can be received.

An entity enters incarnation with Karmic
energy from past existences, that is to say
the action of past lives is awaiting its de-
velopment as effect. This Karmic energy
presses into manifestation in harmony
with the basic nature of the act. Physical
Karma will manifest in the physical ten-
dencies bringing enjoyment and suffering.
The intellectual and the ethical planes are
also in the same manner the result of the
past Karmic tendencies and the man as he

is, with his moral and intellectual faculties,
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is in unbroken continuity with the past.

The entity at birth has therefore a definite
amount of Karmic energy. After incarna-
tion this awaits the period in life at which
fresh Karma begins. Up to the time of re-
sponsibility it is as we have seen the initial
Karma only that manifests. From that time
the fresh personality becomes the ruler
of his own destiny. It is a great mistake
to suppose that an individual is the mere
puppet of the past, the helpless victim of
fate. The law of karma is not fatalism, and
a little consideration will show that it is
possible for an individual to affect his own
Karma. If a greater amount of energy be
taken up on one plane than on another this
will cause the past Karma to unfold itself
on that plane. For instance, one who lives
entirely on the plane of sense gratifica-
tion will from the plane beyond draw the
energy required for the fulfillment of his
desires. Let us illustrate by dividing man
into upper and lower nature. By direct-
ing the mind and aspirations to the lower
plane, a “fire” or centre of attraction, is set
up there, and in order to feed and fatten
it, the energies of the whole upper plane
are drawn down and exhausted in supply-
ing the need of energy which exists below
due to the indulgence of sense gratifica-
tion. On the other hand, the centre of at-
traction may be fixed in the upper portion,
and then all the needed energy goes there

to result in increase of spirituality. It must
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be remembered that Nature is all bountiful
and withholds not her hand. The demand
is made, and the supply will come. But at
what cost? That energy which should have
strengthened the moral nature and fulfilled
the aspirations after good, is drawn to
the lower desires. By degrees the higher
planes are exhausted of vitality and the
good and bad Karma of an entity will be
absorbed on the physical plane. If on the
other hand the interest is detached from
the plane of sense gratification, if there is
a constant effort to fix the mind on the
attainment of the highest ideal, the result
will be that the past Karma will find no
basis in which to inhere on the physical
plane. Karma will therefore be manifested
only in harmony with the plane of desire.
The sense of energy of the physical plane
will exhaust itself on a higher plane and

thus become transmuted in its effects.

What are the means through which the
effects of Karma can be thus changed is
also clear. A person can have no attach-
ment for a thing he does not think about,
therefore the first step must be to fix the
thought on the highest ideal. In this con-
nection one remark may be made on the
subject of repentance. Repentance is a
form of thought in which the mind is con-
stantly recurring to a sin. It has therefore
to be avoided if one would set the mind
free from sin and its Karmic results. All

sin has its origin in the mind. The more
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the mind dwells on any course of conduct,
whether with pleasure or pain, the less
chance is there for it to become detached
from such action. The manas (mind) is the
knot of the heart, when that is untied from
any object, in other words when the mind
loses its interest in any object, there will no
longer be a link between the Karma con-

nected with that object and the individual.

It is the attitude of the mind which draws
the Karmic cords tightly round the soul. It
imprisons the aspirations and binds them
with chains of difficulty and obstruction.
It is desire that causes the past karma to
take form and shape and build the house
of clay. It must be through non-attach-
ment that the soul will burst through the
walls of pain, it will be only through a
change of mind that the Karmic burden
will be lifted.

It will appear, therefore, that although
absolutely true that action brings its own
result, “there is no destruction here of ac-
tions good or not good. Coming to one
body after another they become ripened in
their respective ways.” - Yet this ripening
is the act of the individual. Free will of
man asserts itself and he becomes his own
savior. To the wotldly man Karma is a
stern Nemesis, to the spiritual man Karma
unfolds itself in harmony with his highest
aspirations. He will look with tranquility
alike on past and future, neither dwelling

with remorse on past sin nor living in ex-
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pectation of reward for present action.

Path, December, 1886

APHORISM OF KARMA

The following, among others not yet used,
were given to me by teachers, among them
being H.P. Blavatsky. Some were written,
others communicated in other ways. To
me they were declared to be from manu-
scripts not now accessible to the general
public. Each one was submitted for my
judgment and reason; and just as they,
aside from any authority, approved them-
selves to my reason after serious consid-
eration of them, so I hope they will gain
the approval of those my fellow workers

to whom I now publish them.

WILLAIM Q. JUDGE

APHORISMS

()There is no Karma unless there is a

being to make it or feel its effects.

(2)Karma is the adjustment of effects
flowing from causes, during which the
being upon whom and through whom that
adjustment is effected experiences pain or

pleasure

(3)Karma is an undeviating and unerring

tendency in the Universe to restore equi-
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librium, and it operates incessantly.

(4)The apparent stoppage of this restora-
tion to equilibrium is due to the necessary
adjustment of disturbance at some other
spot, place or focus which is visible only to
the Yogi, to the Sage, or the perfect Seer:
there is therefore no stoppage, but only a

hiding from view.

(5)Karma operates on all things and beings
from the minutest conceivable atom up to
Brahma. Proceeding three worlds of men,
gods, and the elemental beings, no spot is
the manifested universe is exempt from its

sway

(6)Karma is not subject to time, and there-
fore he who knows what is the ultimate
division of time in this Universe knows

Karma

(7)For all other men karma is in its essen-

tial nature unknown and unknowable

(8)But its action may be known by calcu-
lation from cause to effect; and this cal-
culation is possible because the effect is
wrapped up in and is not succedent to the

cause.

(9)The Karma of this earth is the combina-
tion of the acts and thoughts of all beings
of every grade which were concerned in
the preceding Manvantara or evolutionary

stream from which ours flows.
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(10)And as those beings include Lords of
Power and Holy Men, as well as weak and
wicked ones, the period of the earth’s du-
ration is greater than that of any entity or

race upon it.

(11)Because the Karma of this earth and
its races began in a past too far back for
human minds to reach, an inquiry into its

beginning is useless and profitless.

(12)Karmic causes already set in motion
must be allowed to sweep on until exhaust-
ed, but this permits no man to refuse to

help his fellows and every sentient being,

(13)The effects may be counteracted or
mitigated by the thoughts and acts of one-
self or of another, and then the resulting
effects represent the combination and in-
teraction of the whole number of causes

involved in producing the effects.

(14)In the life of worlds, races, nations,
and individuals, Karma cannot act unless
there is an appropriate instrument provid-

ed for its action.

(15)And until such appropriate instrument
is found, that Karma related to it remains

unexpended.

(16)While a man is experiencing Karma in
the instrument provided, his other unex-
pended Karma is not exhausted through
other beings or means, but is held reserved
for future operation; and lapse of time

during which no operation of that Karma
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is felt causes no deterioration in its force

or change in its nature.

(17)The appropriateness of an instrument
for the operation of Karma consists in
the exact connection and relation of the
Karma with the body, mind, intellectual
and psychical nature acquired for use by

the Ego in any life.

(18)Every instrument used by any Ego in
any life is appropriate to the Karma oper-

ating through it.

(19)Changes may occur in the instrument
during one life so as to make it appropriate
for a new class of Karma, and this may
take place in two ways: (a) through inten-
sity of thought and the power of a vow,
and (b) through natural alterations due to

complete exhaustion of old causes.

(20)As body and mind and soul have each
a power of independent action, any one of
these may exhaust, independently of the
others, some Karmic causes mote remote
from or nearer to the time of their incep-
tion than those operating through other

channels.

(2D)Karma is both merciful and just.
Mercy and Justice are only opposite poles
of a single whole; and Mercy without
Justice is impossible in the operations of
Karma. That which man calls Mercy and

Justice is defective, errant, and impure.

(22)Karma may be of three sorts: (a) Pres-
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ently operative in this life through the ap-
propriate instruments; (b) that which is
being made or stored up to be exhausted
in the future; (c) Karma held over from
past life or lives and not operating yet be-
cause inhibited by inappropriateness of
the instrument in use by the Ego, or by the

force of Karma now operating.

(23)Three fields of operation are used in
each being by Karma: (a) the body and the
circumstances; (b) the mind and intellect;

(c) the psychic and astral planes.

(24)Held-over karma or present Karma
may each, or both at once, operate in all
of the three fields of Karmic operation at
once, or in either of those fields a different
class of Karma from that using the others

may operate at the same time.

(25)Birth into any sort of body and to
obtain the fruits of any sort of Karma is
due to the preponderance of the line of

Karmic tendency.

(26)The sway of Karmic tendency will
influence the incarnation of an Ego, or
any family of Egos, for three lives at least,
when measures of repression, elimination,

or counter-action are not adopted.

(27)Measures taken by an Ego to repress
tendency, eliminate defects, and to coun-
teract by setting up different causes, will
alter the sway of Karmic tendency and

shorten its influence in accordance with
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the strength of weakness of the efforts
expended in carrying out the measures ad-

opted.

(28)No man but a sage or true seer can
judge another’s Karma. Hence while each
receives his deserts, appearances may de-
ceive, and birth into poverty or heavy trial
may not be punishment for bad Karma,
for Egos continually incarnate into poor
surroundings where they experience dif-
ficulties and trials which are for the dis-
cipline of the Ego and result in strength,
fortitude and sympathy.

(29)Race-Karma influences each unit in the
race through the law of Distribution, Na-
tional Karma operates on the members of
the nation by the same law more concen-
trated. Family Karma governs only with a
nation where families have been kept pure
and distinct; for in any nation where there
is a mixture of family — as obtains in each
Kaliygua period — family Karma is in gen-
eral distributed over a nation. But even at
such periods some families remain coher-
ent for long periods, and then the mem-
bers feel the sway of family Karma. The
word “family” may include several smaller

families.

(30)Karma operates to produce cataclysms
of nature by concatenation through the
mental and astral planes of being. A
cataclysm may be traced to an immediate

physical cause such as internal fire and
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atmospheric disturbance, but these have
been brought on by the disturbance creat-
ed through the dynamic power of human

thought.

(31)Egos who have no Karmic connection
with a portion of the globe where a cata-
clysm is coming on are kept without the
latter’s operation in two ways: (a) by repul-
sion acting on their inner nature, and (b)
by being called and warned by those who

watch the progress or the world.

Path, March, 1893

Objects Of The Theosophical
Movement By W. Q. Judge

To form the nucleus of the Universal
Brotherhood of Humanity,

1. Without distinction of race, creed,
sex, caste, or coloft;

2. The study of ancient and modern re-
ligions, philosophies and sciences, and
the demonstration of the importance
of such study; and

3. 'The investigation of the unexplained
laws of nature and the psychical
powers latent in man.
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Book RevieEw BY Lois J. BrisoIs

THE MASTERS OF THE MYSTICAL ROSE

AUTHORED BY MAREE MOORE

This fascinating book discusses in depth
the Grail family from Noah to Saint Ger-
main. It covers details from the Knights
Templar to the Royal House of Scotland.
The research is meticulous, as it gathers
the scattered pieces of history to form a
cohesive picture for the reader. The result
is stunning information and insight into
the Teachings of the Mystical Rose and the
Masters who shaped our destiny.

For those who would delve more deeply
into the questions about Atlantis and Le-
muria and whether they existed, the truths
about King Arthur, Merlin and Avalon,
the secrets of the Essene Teacher of
Righteousness and who he really was, and
where Helena Blavatsky fits into the grand
design, this book is sure to be a fascinating
read. Mysteries will unravel. For example,
who really wrote the Shakespearean plays?
What is the secret nature of the Planet

Venus?

Many readers will be those who already
know that humanity has ever been watched
over by more highly evolved beings. This
book will show many proofs of that fact
and leave the reader feeling more hopeful
and more equipped to take his or her own

more active role in aiding the cause.
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This book is available in many bookstores
in the Historical and Metaphysical sec-

tions.
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THE BIBLE OR THE BARD

Following are some expressions from the
Bible and the works of Shakespeare. But
which is which? The expressions have been
divided into pairs, and in each twosome one
of the quotations is from Shakespeare and
one is from the Bible. See if you can identify
each properly. (Scripture quotations are taken
from the Revised Standard Version.)

1. a. Go to the ant, O sluggard; consider her
ways, and be wise.

b. One that loved not wisely but too well.

2. a. For they sow the wind, and they shall
reap the whirlwind.
b. Melted ... into thin air.

3. a. The slings and arrows of outrageous
fortune.
b. You are dust, and to dust you shall

return.

4. a. But even the hairs of your head are all
numbered.

b. They would hang us, every mothet’s son.

5. a. Take heart.

b. Can you desire too much of a good

thing?

6. a. The milk of human kindness.
b. Judge not, and you will not be judged.

7. a. The dogs of war.
b. And you will hear of wars and rumors of

‘wars.
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8. a. I have escaped by the skin of my teeth.

b. A man can die but once.

9. a. How camest thou in this pickle?
b. There men will weep and gnash their
teeth.

10.a. A still small voice.

b. In my mind’s eye.

11.a. The livelong day.

b. Our years come to an end like a sigh.

12.a. The wife of your bosom.

b. Frailty, thy name is women.

Answers:

1. a. Proverbs 6:6; b. Othello

2. a. Hosea 8:7; b. Tempest

3. a. Hamlet; b. Genesis 3:19

4. a. Matthew 10:30; b. Midsummer Night’s
Dream

5. a. Matthew 14:27; b. As You Like It
6. a. Macbeth; b. Luke 6:37

7. a. Julius Caesar; b. Matthew 24:6

8. a. Job 19:20; b. Henry IV

9. a. Tempest; b. Matthew 22:13

10. a. I King’s 19:12; b. Hamlet

11. a. Julius Caesar; b. Psalms 90:9;
12. a. Deuteronomy 13:6; b. Hamlet

Compiled by Harold Hedler




