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ON A THRESHOLD OF A DREAM

Low and behold, the digital age
has descended upon us, with all it's
expectations, computers, smart-
phones, pads and tablets. Informa-
tion at your fingertips, what used to
take hours, can now be achieved in
moments. Phone calls can be made
atalmost any time and place because
of their mobility; music and films can
be stored and played from any single
device. Texting has become a means
to communicate without having to
speak. There are advertisements for
homes and apartments equipped
with smart devices, lighting, heating,
entertainment and security, all mon-
itored by the resident. A life made
easy by technology, a life of less
effort.

However, upon further observa-
tion, we discover a dark side to this
cultural phenomena, people have
become obsessed with their phones
and computers. In North America,
youngsters spend an average of 53
hours per week consuming enter-
tainment media from their comput-
ers, and with the additional use of
other devices such as mobile phones
the average time spent viewing a
screen is nearly 11 hours per day.
Obsessed, with their devices people
have turned away from the rest of
humanity, isolating themselves from
everything around them, and yet a
need to continuously be connected,
the paradox.

1

In an article entitled “Is technology
re-writing your brain?” taken from
“The Economist” written by Thomas
Upchurch. “ It is already accepted by
neuroscientists that the Internet and
digital technology will leave some
physical impression on our neuro-
logical systems. All interaction causes
changes in the brain. Whilst these
changes are particularly pronounced
in childhood, the brain continues to
adapt throughout adulthood, form-
ing new neural connections and
pathways and destroying old unused
ones, through the process known as
neuroplasticity. “Our brains change
as a function of what we do, what
we're good at, what we master, and
what we don't do "says Michael Mer-
zenich, professor emeritus and neu-
roscientist at the University of Cali-
fornia, San Francisco.

Social Media and networking is
another means of communication
that sprang from the digital age.
Social Media are computer -medi-
ated technologies that allow indi-
viduals to create and share forms
of expressions and ideas in the way
of posts accompanied with text. The
problem arrives with the ability to
manipulate the material, suggest-
ing something completely contrary
from its original statement in order
to mislead readers. Facebook a pop-
ular media is considered a source
of news, nearly two billion people
use Facebook, and it's in the unique
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position of controlling what infor-
mation, news, events, and interests
those people see and believe to
be accurate. There are many who
are taking this information at face
value through (deductive reasoning),
and taking issue, without question,
analysis or examination, they see it
from the result, to its ultimate end.
This behavior has become a topic of
debate, the lack of interest in facts
but motivated by emotion and frus-
trated by intelligent challengers.

Exercises can be found online to
improve brain functions including
memory, attention span and people
skills. Brain-training tasks can be also
intensified to deal with more neuro-
logical dysfunctions.” According to

professor Merzenich, brain training
can re-establish the social and learn-
ing abilities of children with deficit
hyperactivity disorder (ADHD) His
Company has a trial, currently under-
way in the US, of a training program
that aims to correct neurological dis-
tortions in individuals. Tailored exer-
cises are then designed to improve
different functions, to drive the brain
in corrective ways. Continual exer-
cises are also supposed to be able
to help repair degraded parts of the
brain and correct hormonal imbal-
ances.” Both the negative and the
positive arguments are hard to prove
empirically, so until our technology is
sophisticated enough to read neural
activity, it's any bodies guess.

Paul J. Carroll
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THE THEOSOPHICAL SOCIETY IN CANADA

SCHOLARSHIP

Dear TSC,

It is an honour to be granted an
academic scholarship for the 2016-
2017 academic year. | am currently
attending Queen’s University and
studying first year general Engineer-
ing. I also am a middle-distance
runner on the track and field team.
I am still undecided however, | plan
to enter either the faculty of Civil
Engineering or Mechanical Engi-
neering in the beginning of second
year. The Engineering program at
Queen’s involves lots of individual
work but also focusses a lot on the
aspect of teamwork and working
together with fellow students to
solve complicated problems. | enjoy
the program because it combines
a challenging workload with lots of
other fun activities outside of the
classroom. | am very thankful to
have received the scholarship so
that | can continue to pursue my
goals both in and out of the class-
room.

Sincerely,
Matthew Schmidt
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Each year the Theosophical Society in Canada offers a Scholarship worth $1000.
to a student entering

University from grade 12, in the current year.

The Scholarship is open to a relative of any member of any Theosophical Society
registered in Canada.

The minimum requirement is that the scholarship applicant have an average of
at least 80% in grade 12.

Applications should be received by June 30, 2017.

For a complete list of requirements, please contact Lois Brisbois, President TSC,
by email at brisl@aol.com.

The Theosophical Society in Canada recognizes that education impacts both the
student and the wider community in a positive manner. We support the idea
that higher learning should be available to all Canadians, regardless of the ability

to pay.

To demonstrate our commitment to education we are very pleased and proud
to o er The Theosophical Society in Canada Scholarship, valued at $1000. This
will be a scholarship for students entering their rst year of post-secondary edu-
cation.

The recipient will be a student who has demonstrated a dedication to academic
excellence and self-improvement.

As an expression of acknowledgement to those who are involved in Theosoph-
ical studies and activities, The Theosophical Society in Canada will award the
schol- arship to a child, grandchild or relative of a member of the Society, either
The Theosophical Society in Canada, or any other Theosophical Society regis-
tered in Canada.

4

Winter/Spring 2017

THE CANADIAN THEOSOPHIST

ENTRANCE SCHOLARSHIP CRITERIA

Deadline: Submissions must be received by e-mail no later than August 1, 2016.
The successful applicant will be formally noti ed by e-mail with any nal details.

Requirements:

a) The recipient must be a full time student in high school and have a minimum
of 80% average in the nal year.

b) A letter of recommendation from high school faculty

C) A letter of recommendation from a community or volunteer o cial d) A letter
of recommendation from an employer (if applicable)

e) Application letter to Universities or Colleges

f) Acceptance letter from University or College of choice.
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"THE SECRET DOCTRINE" AND ITS STUDY

Being extracts from the notes of personal teachings given by H. P. Blav-
atsky to private pupils during the years 1888 to 1891, included in a large
manuscript volume left to me by my father, who was one of the pupils.

H.P.B. was specially interesting upon
the matter of “The Secret Doctrine”
during the past week. | had better
try to sort it all out and get it safely
down on paper while it is fresh in
my mind. As she said herself, it
may be useful to someone thirty
or forty years hence. The Secret
Doctrine is only quite a small frag-
ment of Esoteric Doctrine known
to the higher members of the
Occult Brotherhoods. It contains,
she says, just as much as can be
received by the world during this
coming century. “The World” (she
explained) means Man living in the
Personal Nature. This “world” will
find in the two volumes of the S.D.
all its utmost comprehension can
grasp, but no more. But this is not
to say that the Disciple who is not
living in “the world” cannot find any
more in the book than the “world”
finds. Every form, no matter how
crude, contains the image of its
“creator” concealed within it. So
likewise does an author’s work, no
matter how obscure, contain the
concealed image of the author's
knowledge. . .. From this saying, |
take it that the S.D. must contain
all that H.P.B. knows herself, and a

—P. G. BOWEN

great deal more than that, seeing
that much of it comes from men
whose knowledge is immensely
wider than hers. Furthermore, she
implies unmistakably that another
may well find knowledge in it which
she does not possess herself. Itis
a stimulating thought to consider
that it is possible that | myself may
find in H.P.B.'s words knowledge of
which she herself is unconscious.
She dwelt on this idea a good deal.
X said afterwards: “H.P.B. must be
losing her grip,” meaning, | suppose,
confidence in her own knowledge.
But...and...and myself, also, see
her meaning better, | think. She

is telling us without a doubt not to
anchor our selves to her as the final
authority, nor to anyone else, but to
depend altogether upon our own
widening perceptions.

(Later note on above: | was right. |
put it to her direct and she nodded
and smiled. It was worth something
to get her approving smilel)

At last we have managed to get
H.P.B. to put us right on the matter
of the study of the S.D. Let me get
it down while it is all fresh in mind.
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Reading the S.D. page by page as
one reads any other book (she
says) will only end us in confusion.
The first thing to do, even if it takes
years, is to get some grasp of the
“Three Fundamental Principles”
given in the Proem. Follow that up
by study of the Recapitulation—the
numbered items in the Summing Up
to Volume 1, Part |. Then take the
Preliminary Notes (Vol. Il) and the
Conclusion (Vol. 1) . . ..

H.P.B. seems pretty definite about
the importance of the teaching (in
the Conclusion) relating to the times
of coming of the Races and Sub-
Races. She put it more plainly than
usual that there is really no such
thing as a future “coming” of races.
“There is neither COMING nor PASS-
ING, but eternal BECOMING,” she
says. The Fourth Root-Race is still
alive. So are the Third and Second
and First—that is, their manifesta-
tions on our present plane of sub-
stance are present. | know what she
means, | think, but it is beyond me
to get it down in words. So likewise
the Sixth Sub-Race is here, and the
Sixth Root-Race, and the Seventh,
and even people of the coming
Rounds. After all, that's understand-
able. Disciples and Brothers and
Adepts can't be people of the every-
day Fifth Sub-Race, for the race is a
state of evolution.

But she leaves no question but
that, as far as humanity at large
goes, we are hundreds of years

(in time and space) from even the
Sixth Sub-Race. | thought H.P.B.
showed a peculiar anxiety in her
insistence on this point. She hinted
at “dangers and delusions” coming
through ideas that the New Race
had dawned definitely on the World.
According to her the duration of a
Sub-Race [Family- Race?—See S.D.
Il, 435] for humanity at large coin-
cides with that of the Sidereal Year
(the circle of the earth’s axis—about
25,000 years). That puts the new
race a long way off.

We have had a remarkable session
on the study of the S.D. during the
past three weeks. | must sort out
my notes and get the result safely
down before | lose them.

She talked a good deal about the
“Fundamental Principles.” She says:
“If one imagines that one is going

to get a satisfactory picture of the
constitution of the Universe from
the S.D. one will get only confusion
from its study. Itis not meant to
give any such final verdict on exis-
tence, but to lead towards the truth.”
She repeated this latter expression
many times. It is worse than useless
going to those whom we imagine

to be advanced students (she said)
and asking them to give us an “inter-
pretation” of the S.D. They cannot
doit. If they try, all they give are

cut and dried exoteric renderings
which do not remotely resemble
the Truth. To accept such interpre-
tation means anchoring ourselves
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to fixed ideas, whereas Truth lies
beyond any ideas we can formulate
or express. Exoteric interpretations
are all very well, and she does not
condemn them so long as they are
taken as pointers for beginners, and
are not accepted by them as any-
thing more. Many persons who are
in, or will in the future be in, the T.S.
are of course potentially incapable
of any advance beyond the range of
a common exoteric conception. But
there are, and will be others, and for
them she sets out the following and
true way of approach to the S.D.

Come to the S.D. (she says) without
any hope of getting the final Truth
of existence from it, or with any
idea other than seeing how far it
may lead towards the Truth. See

in study a means of exercising and
developing the mind never touched
by other studies. Observe the fol-
lowing rules.

No matter what one may study in
the S.D. let the mind hold fast, as
the basis of its ideation to the fol-
lowing ideas:

a) The fundamental unity of all exis-
tence. This unity is a thing alto-
gether different from the common
notion of unity—as when we say
that a nation or an army is united;
or that this planet is united to that
by lines of magnetic force or the
like. The teachingis not that. Itis
that existence is one thing, not any
collection of things linked together.

8

Fundamentally, there is ONE BEING.
This has two aspects, positive and
negative. The positive is Spirit, or
consciousness. The negative is
substance, the subject of conscious-
ness. This Being is the Absolute in
its primary manifestation. Being
absolute there is nothing outside it.
[t is ALL BEING. Itis indivisible, else
it would not be absolute. If a portion
could be separated, that remain-
ing could not be absolute, because
there would at once arise the ques-
tion of comparison between it and
the separated part. Comparison is
incompatible with any idea of abso-
luteness. Therefore it is clear that
this fundamental One Existence, or
Absolute Being, must be the Reality
in every form there is. . .. (I said that
though this was clear to me I did not
think that many in the Lodges would
grasp it. “Theosophy,” she said,

“is for those who can think, or for
those who can drive themselves to
think, not mental sluggards.” H.P.B.
has grown very mild of late, “Dumb-
skulls” used to be her name for the
average student.)

The Atom, the Man, the God (she
says) are each separately, as well
as all collectively, Absolute Being
in their last analysis, that is their
real individuality. Itis this idea
which must be held always in the
background of the mind to form
the basis for every conception that
arises from study of the S.D. The
moment one lets it go (and it is
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most easy to do so when engaged
in any of the many intricate aspects
of the Esoteric Philosophy) the idea
of separation supervenes, and the
study loses its value.

b) The second idea to hold fast

to is that there is no dead matter.
Every last atom is alive. It cannot
be otherwise, since every atom is
itself fundamentally Absolute Being.
Therefore there is no such thing as
“spaces of ether,” or Akasha, or call
it what you like, in which angels and
elementals disport themselves like
trout in water. That's the common
idea. The true idea shows every
atom of substance, no matter of
what plane, to be in itself a /ife.

¢) The third basic idea to be held is
that Man is the microcosm. As he

is so, then all the Hierarchies of the
Heavens exist within him. Butin
truth there is neither Macrocosm
nor Microcosm but ONE EXISTENCE.
Great and small are such only as
viewed by a limited consciousness.

d) Fourth and last basic idea to be
held is that expressed in the Great
Hermetic Axiom. It really sums up
and synthesizes all the others: “As is
the inner, so is the outer; as is the
great, so is the small; as it is above,
so it is below; there is but One Life
and Law: and he that worketh it is
ONE. Nothing is inner, nothing is
outer; nothing is great, nothing is
small; nothing is high, nothing is low,
in the Divine Economy.”

9

No matter what one takes as study
in the S.D. one must correlate it with
those basic ideas.

| suggested that this is a kind of
mental exercise which must he
excessively fatiguing. H.P.B. smiled
and nodded. One must not be a
fool (she said) and drive oneself
into the madhouse by attempting
too much at first. The brain is the
instrument of waking conscious-
ness, and every conscious mental
picture formed means change and
destruction of the atoms of the
brain. Ordinary intellectual activity
moves on well-beaten paths in the
brain, and does not compel sudden
adjustments and destructions in

its substance. But this new kind of
mental effort calls for something
very different—the carving out of
new “brain paths,” the ranking in dif-
ferent order of the little brain lives.
If forced injudiciously it may do seri-
ous physical harm to the brain.

This mode of thinking (she says) is
what the Indians call Jnana Yoga. As
one progresses in Jnana Yoga one
finds conceptions arising which,
though one is conscious of them,
one cannot express nor yet formu-
late into any sort of mental picture.
As time goes on these conceptions
will form into mental pictures. This
is a time to be on guard and refuse
to be deluded with the idea that the
new found and wonderful picture
must represent reality. It does

not. As one works on, one finds the
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once admired picture growing dull
and unsatisfying and finally fading
out or being thrown away. This is
another danger point, because for
the moment one is left in a void
without any conception to support
one, and one may be tempted to
revive the cast-off picture for want
of a better to cling to. The true
student will, however, work on
unconcerned, and presently further
formless gleams come, which again
in time give rise to a larger and
more beautiful picture than the last.
But the learner will now know that
no picture will ever represent the
truth. This last splendid picture will
grow dull and fade like the others.
And so the process goes on, until

at last the mind and its pictures are
transcended and the learner enters
and dwells in the world of no-form,
but of which all forms are narrowed
reflections.

The true student of The Secret Doc-
trine is a Jnana Yoga, and this Path of
Yoga is the True Path for the West-
ern student. It is to provide him with
sign-posts on that Path that The
Secret Doctrine has been written.

LATER NOTE: | have read over this
rendering of her teaching to H.P.B.
asking if I have got her aright. She
called me a silly dumb skull to
imagine anything can ever be putin
words aright. But she smiled and
nodded as well, and said | had really
got it better than anyone else ever
did, and better than she could do it
herself.  wonder why | am getting
all this. It should be passed to the
world, but I am too old ever to do
it. I feel such a child to H.P.B. yet |
am twenty years older than her in
actual years.

She has changed much since | met
her two years ago. It is marvelous
how she holds up in the face of
dire illness. If one knew nothing
and believed nothing, H.P.B. would
convince one that she is something
away and beyond body and brain.

| feel, especially during these last
meetings since she has become so
helpless bodily, that we are getting
teachings from another and higher
sphere. We seem to feel and know
what she says rather than hear it
with our bodily ears. X said much
the same thing last night.

—ROBERT BOWEN
(Comdr.) RN.

19th April, 1891
The Theosophical Forum, August,
1932
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THE ESOTERIC SHE

The Late Mme. Blavatsky - A Sketch of Her Career

By William Quan Judge

A WOMAN who, for one reason or
another, has kept the world - first
her little child world and afterward
two hemispheres - talking of her, dis-
puting about her, defending or assail-
ing her character and motives, joining
her enterprise or opposing it might
and main, and in her death being as
much telegraphed about between
two continents as an emperor, must
have been a remarkable person.
Such was Mme. Helena Petrovna
Blavatsky, born under the power
of the holy Tzar, in the family of the
Hahns, descended on one side from
the famous crusader, Count Rotten-
stern, who added Hahn, a cock, to his
name because that bird saved his life
from a wily Saracen who had come
into his tent to murder him.

Hardly any circumstance or epoch in
Mme. Blavatsky's career was prosaic.
She chose to be born into this life
at Ekaterinoslaw, Russia, in the year
1831, when coffins and desolation
were everywhere from the plague
of cholera. The child was so delicate
that the family decided upon imme-
diate baptism under the rites of the
Greek Catholic Church. This was in
itself not common, but the ceremony
was - under the luck that ever was
with Helena — more remarkable and
startling still. At this ceremony all
the relatives are present and stand

"

holding lighted candles. As one was
absent a young child, aunt of the
infant Helena, was made proxy for
the absentee, and given a candle like
the rest. Tired out by the effort, this
young proxy sank down to the floor
unnoticed by the others, and, just as
the sponsors were renouncing the
evil one on the babe's behalf, by three
times spitting on the floor, The sitting
witness with her candle accidentally
set fire to the robes of the officiating
priest, and instantly there was a small
conflagration, in which many of those
present were seriously burned. Thus
amid the scourge of death in the land
was Mme. Blavatsky ushered into our
world, and in the flames baptized by
the priests of a Church whose falla-
cious dogmas she did much in her
life to expose.

She was connected with the rulers of
Russia. Speaking in 1881, her uncle,
Gen. Fadeef, joint Councillor of State
of Russia, said that, as daughter of Col.
Peter Hahn, she was grand-daughter
of Gen. Alexis Hahn von Rottenstern
Hahn of old Mecklenburg stock, set-
tled in Russia, and on her mother’s
side daughter of Helene Fadeef and
grand-daughter of Princess Helena
Dolgorouky. Her maternal ancestors
were of the oldest families in Russia
and direct descendants of the Prince
or Grand Duke Rurik, the first ruler
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of Russia. Several ladies of the family
belonged to the imperial house,
becoming Czarinas by marriage. One
of them, a Dolgorouky, married the
grand-father of Peter the Great, and
another was betrothed to Czar Peter
Il. Through these connections it nat-
urally resulted that Mme. Blavatsky
was acquainted personally with many
noble Russians. In Paris | met three
princes of Russia and one well-known
General, who told of her youth and
the wonderful things related about
her then; and in Germany | met the
Prince Emile de Wittgenstein of one
of the many Russo-German families,
and himself cousin to the Empress of
Russia and aide-de-camp to the Czar,
who told me that he was an old family
friend of hers, who heard much
about her in early years, but, to his
regret, had never had the fortune to
see her again after a brief visit made
with her father to his house. But he
joined her famous Theosophical Soci-
ety by correspondence, and wrote,
after the war with Turkey, that he had
been told in a letter from her that no
hurt would come to him during the
campaign, and such turned out to be
the fact.

As a child she was the wonder of
the neighborhood and the terror
of the simpler serfs. Russia teems
with superstitions and omens, and
as Helena was born on the seventh
month and between the 30th and
31st day, she was supposed by the
nurses and servants to have powers
and virtues possessed by no one

12

else. And these supposed powers
made her the cynosure of all in her
early youth. She was allowed liberties
given none others, and as soon as
she could understand she was given
her nurses the chief part in a mystic
Russian ceremony performed about
the house and grounds on the 30th
of July with the object of propitiating
the house demon. The education
she got was fragmentary, and in itself
so inadequate as to be one more
cause among many for the belief of
her friends in later life that she was
endowed with abnormal psychic
powers, or else in verity assisted
by those unseen beings who she
asserted were her helpers and who
were men living on the earth, but
possessed of developed senses that
laughed at time and space. In girl-
hood she was bound by no restraint
of conventionality, but rode any Cos-
sack horse in a man's saddle, and
later on spent a long time with her
father with his regiment in the field,
where, with her sister, she became
the pet of the soldiers. In 1844, when
14, her father took her to London
and Paris, where some progress was
made in music, and before 1848 she
returned home.

Her marriage in 1848 to Gen
Nicephore Blavatsky, the Governor
of Erivan in the Caucasus, gave her
the name of Blavatsky, borne till her
death. This marriage, like all other
events in her life, was full of pyrotech-
nics. Her abrupt style had led her
female friends to say that she could
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not make the old Blavatsky marry
her, and out of sheer bravado she
declared she could, and sure enough,
he did propose and was accepted.
Then the awful fact obtruded itself
on Helena's mind that this could not
- in Russia - be undone. They were
married, but the affair was signal-
ized by Mme. Blavatsky's breaking a
candlestick over his head a precipi-
tately leaving the house, never to see
him again. After her determination
was evident, her father assisted her
in a life of travel which began from
that date, and not until 1858 did
she return to Russia. Meanwhile her
steps led her to America in 1851, to
Canada, to New Orleans, to Mexico,
off to India and back again in 1853
to the United States. Then her rela-
tives lost sight of her once more until
1858, when her coming back was like
other events in her history. It was a
wintry night, and a wedding party was
on at the home in Russia. Guests had
arrived, and suddenly, interrupting
the meal, the bell rang violently, and
there, unannounced, was Mme. Blav-
atsky at the door.

From this point the family and many
friends testify, both by letter and by
articles in the Rebus, a well-known
journalin Russia, and in other papers,
a constant series of marvels wholly
unexplainable on the theory of jug-
glery was constantly occurring. They
were of such a character that hun-
dreds of friends from great distances
were constantly visiting the house
to see the wonderful Mme. Blav-

13

atsky. Many were incredulous, many
believed it was magic, and other
started charges of fraud. The super-
stitious Gooriel and Mingrelain nobil-
ity came in crowds and talked inces-
santly after, calling her a magician.
They came to see the marvels others
reported, to see her sitting quietly
reading while tables and chairs
moved of themselves and low raps
in every direction seemed to reply to
questions. Among many testified to
was one done for her brother, who
doubted her powers. A small chess
table stood on the floor. Very light-
a child could lift it and a man break
it. One asked if Mme. Blavatsky could
fasten it by will to the floor. She then
said to examine it, and they found it
loose. After that, and being some dis-
tance off, she said, “Try it again.” They
then found that no power of theirs
could stir it, and her brother sup-
posing from his great strength that
this “trick” could easily be exposed,
embraced the little table and shook
and pulled it without effect, except
to make it groan and creak. So with
wall and furniture rapping, objects
moving, messages about distant hap-
penings arriving by aerial port, the
whole family and neighborhood were
in a constant state of excitement.
Mme. Blavatsky said herself that this
was a period when she was letting
her psychic forces play, and learning
fully to understand and control them.

But the spirit of unrest came freshly
again, and she started out once more
to find, as she wrote to me, “the men
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and women whom | want to prepare
for the work of a great philosophical
and ethical movement that | expect to
startin alater time.” Going to Spezzia
in a Greek vessel, the unusual display
of natural circumstances took place,
and the boat was blown up by an
explosion of gunpowder in the cargo.
Only a few of those on board were
saved, she among them. This led
her to Cairo, in Egypt, where, in 1871,
she started a society with the object
of investigating spiritualism so as to
expose its fallacies, if any, and to put
its facts on a firm, scientific, and rea-
sonable basis, if possible. But it only
lasted fourteen days, and she wrote
about it then: “It is a heap of ruins -
majestic, but as suggestive as those
of the Pharohs’ tombs.”

It was, however, in the United States
that she really began the work that
has made her name well known in
Europe, Asia, and America; made
her notorious in the eyes of those
who dislike all reformers, but great
and famous for those who say her
works have benefited them. Prior to
1875 she was again investigating the
claims of spiritualism in this country,
and wrote home then analyzing it
declaring false its assertion that the
dead were heard from, and showing
that, on the other hand, the phenom-
ena exhibited a great psycho-physio-
logical change going on here, which,
if allowed to go on in our present
merely material civilization, would
bring about great disaster, morally
and physically.
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Thenin 1875, in New York, she started
the Theosophical Society, aided by
Col. H. S. Olcott and others, declar-
ing its objects to be the making of a
nucleus for a universal brotherhood,
the study of ancient and other reli-
gions and sciences, and the investi-
gation of the psychical and recondite
laws affecting man and nature. There
certainly was no selfish object in this,
nor any desire to raise money. She
was in receipt of funds from sources
in Russia and other places until they
were cut off by reason of her becom-
ing an American citizen, and also
because her unremunerated labors
for the society prevented her doing
literary work on Russian magazines,
where all her writings would be taken
eagerly. As soon as the Theosophi-
cal Society was started she said to
the writer that a book had to be writ-
ten for its use. /sis Unveiled was then
begun, and unremittingly she worked
at it night and day until the moment
when a publisher was secured for it.

Meanwhile crowds of visitors were
constantly calling at her rooms in
Irving Place, later in Thirty-fourth
street, and last in Forty-seventh
street and Eighth avenue. The news-
papers were full of her supposed
powers or of laughter a the possi-
bilities in man that she and her soci-
ety asserted. A prominent New York
daily wrote of her thus: “A woman
of as remarkable characteristics as
Cagliostro himself, and one who is
every day as differently judged by
different people as the renowned
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Count was in his day. By those who
know her slightly she is called a char-
latan; better acquaintance made you
think she was learned; and those who
were intimate with her were either
carried away with belief in her power
or completely puzzled.” Isis Unveiled
attracted wide attention, and all the
New York papers reviewed it, each
saying that it exhibited immense
research. The strange part of this
is, as | and many others can testify
as eyewitnesses to the production
of the book, that the writer had no
library in which to make researches
and possessed no notes of investiga-
tion or reading previously done. All
was written straight out of hand. And
yet it is full of references to books in
the British Museum and other great
libraries, and every reference is cor-
rect. Either, then, we have as to that
book, a woman who was capable
of storing in her memory a mass of
facts, dates, numbers, titles, and sub-
jects such as no other human being
ever was capable of, or her claim to
help from unseen beings is just.

In 1878, Isis Unveiled having being
published, Mme. Blavatsky informed
her friends that she must go to India
and start there the same movement
of the Theosophical Society. So in
December of that year she and Col.
Olcott and two more went out to
India, stopping at London for a while.
Arriving in Bombay, they found three
or four Hindoos to meet them who
had heard from afar of the matter.
A place was hired in the native part
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of the town, and soon she and Col.
Olcott started the Theosophist, a
magazine that became at once well
known there and was widely bought
in the West.

There in Bombay and later in Adyar,
Madras, Mme. Blavatsky worked
day after day in all seasons, edit-
ing her magazine and carrying on
an immense correspondence with
people in every part of the world
interested in theosophy, and also
daily disputing and discussing with
learned Hindoos who constantly
called. Phenomena occurred there
also very often, and later the soci-
ety for discovering nothing about
the psychic world investigated these,
and came to the conclusion that this
woman of no fortune, who was never
before publicly heard of in India, had
managed, in some way they could
not explain, to get up a vast con-
spiracy that ramified all over India,
including men of all ranks, by means
of which she was enabled to produce
pretended phenomena. | give this
conclusion as one adopted by many.
For any one who knew her and who
knows India, with its hundreds of dif-
ferent languages, none of which she
knew, the conclusion is absurd. The
Hindoos believed in her, said always
that she could explain to them their
own scriptures and philosophies
where the Brahmins had lost or con-
cealed the key, and that by her efforts
and the work of the society founded
through her, India's young men were
being saved from the blank materi-
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alism which is the only religion the
West can ever give a Hindoo.

In 1887 Mme. Blavatsky returned to
England, and there started another
theosophical magazine, called Luci-
fer, and immediately stirred up the
movement in Europe. Day and night
there, as in New York and India, she
wrote and spoke, incessantly corre-
sponding with people everywhere,
editing Lucifer, and making more
books for her beloved society, and
never possessed of means, never
getting from the world at large any-
thing save abuse wholly undeserved.
The Key to Theosophy was written
in London, and also The Secret Doc-
trine, which is the great text book
for Theosophists. The Voice of the
Silence was written there too, and is
meant for devotional Theosophists.
Writing, writing, writing from morn till
night was her fate here. Yet, although
scandalized and abused here as
elsewhere, she made many devoted
friends, for there never was anything
half way in her history. Those who
met her or heard of her were always
either staunch friends or bitter ene-
mies.

The Secret Doctrine led to the coming
into the society of Mrs. Annie Besant,
and then Mme. Blavatsky began to
say that her labors were coming to an
end, for here was a woman who had
the courage of the ancient reform-
ers and who would help carry on
the movement in England unflinch-
ingly. The Secret Doctrine was sent to
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Mr. Stead of the Pall Mall Gazette to
review, but none of his usual review-
ers felt equal to it and he asked Mrs.
Besant if she could review it. She
accepted the task, reviewed, and
then wanted an introduction to the
writer. Soon after that she joined the
society, first fully investigating Mme.
Blavatsky's character, and threw in
her entire forces with the Theoso-
phists. Then a permanent London
headquarters was started and still
exists. And there Mme. Blavatsky
passed away, with the knowledge
that the society she had striven so
hard for at any cost was at last an
entity able to struggle for itself.

In her dying moment she showed
that her life had been spent for an
idea, with full consciousness that in
the eyes of the world it was Utopian,
but in her own necessary for the
race. She implored her friends not to
allow her then ending incarnation to
become a failure by the failure of the
movement started and carried on
with so much of suffering. She never
in all her life made money or asked
for it. Venal writers and spiteful men
and women have said she strove to
get money from so-called dupes,
but all her intimate friends know
that over and over again she has
refused money; that always she has
had friends who would give her all
they had if she would take it, but she
never took any nor asked it. On the
other hand, her philosophy and her
high ideals have caused others to try
to help all those in need. Impelled by
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such incentive, one rich Theosophist
gave her $5,000 to found a working
girls’ club at Bow, in London, and one
day, after Mrs. Besant had made the
arrangements for the house and the
rest, Mme. Blavatsky, although sick
and old, went down there herself and
opened the club in the name of the
society.

The aim and object of her life were
to strike off the shackles forged by
priestcraft for the mind of man. She
wished all men to know that they are
God in fact, and that as men they
must bear the burden of their own
sins, for no one else can do it. Hence
she brought forward to the West the
old Eastern doctrines of karma and
reincarnation. Under the first, the
law of justice, she said each must
answer for himself, and under the
second make answer on the earth
where all his acts were done. She
also desired that science should be
brought back to the true ground
where life and intelligence are admit-
ted to be within and acting on and
through every atom in the universe.
Hence her object was to make reli-
gion scientific and science religious,
so that the dogmatism of each might
disappear.

Her life since 1875 was spent in the
unremitting endeavor to draw within
the Theosophical Society those who
could work unselfishly to propagate
an ethics and philosophy tending to
realize the brotherhood of man by
showing the real unity and essential
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non-separateness of every being.
And her books were written with
the declared object of furnishing the
material for intellectual and scientific
progress on those lines. The theory
of man’s origin, powers, and des-
tiny brought forward by her, drawn
from ancient Indian sources, places
us upon a higher pedestal than that
given by either religion or science,
for it gives to each the possibility of
developing the godlike powers within
and of at last becoming a co-worker
with nature.

As every one must die at last, we will
not say that her demise was a loss;
but if she had not lived and done what
she did humanity would not have had
the impulse and the ideas toward the
good which it was her mission to give
and to proclaim. And there are today
scores, nay, hundreds, of devout,
earnest men and women intent on
purifying their own lives and sweet-
ening the lives of others, who trace
their hopes and aspirations to the
wisdom-religion revived in the West
through her efforts, and who grate-
fully avow that their dearest posses-
sions are the result of her toilsome
and self-sacrificing life.  If they, in
turn, live aright and do good, they will
be but illustrating the doctrine which
she daily taught and hourly practiced.

WILLIAM Q. JUDGE
New York Sun, SEPT. 26, 1892
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THE ADEPTS AND MODERN SCIENCE

Modern science is a bugbear for
many a good Theosophist, causing
him to hide his real opinions for fear
they should conflict with science. But
the latter is an unstable quantity,
always shifting its ground, although
never devoid of an overbearing
assurance, even when it takes back
what it had previously asserted.
The views of scientific men have fre-
quently been brought forward as a
strong objection to the possibility
of the existence of Adepts, Masters,
Mahatmas, perfected men who have
a complete knowledge of all that
modern science is endeavoring to
discover. Many trembling members
of the Society, who do not doubt the
Masters and their powers, would fain
have those beings make their peace
with science, so that the views of
nature and man put forward by the
Mahatmas might coincide with the
ideas of modern investigators. It will
be profitable to try to discover what
is the attitude of the Adepts towards
modern science.

The question was raised quite early in
the history of the Society in the cor-
respondence which Mr. Sinnett had
with the Adept K. H.in India, and there
is in the answers published by Mr.
Sinnett in the Occult World enough to
indicate clearly what is the attitude of
such beings to modern science. That
book will often have to be referred
to in future years, because the let-
ters given in its pages are valuable in
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more senses than has been thought;
they ought to be studied by every
member of the Society, and the ideas
contained therein made a part of our
mental furniture.

It is evident from the remarks made
in the Occult World that the persons
to whom the letters were written had
a high respect for modern science;
that they would have liked to see sci-
ence convinced of the machinery of
the occult Cosmos, with all that that
implies; that they thought if modern
scientific men could be convinced by
extraordinary phenomena or other-
wise about the Masters and Theos-
ophy, very beneficial results to the
Society would follow. There can be
no doubt that if such a convincing
were possible the results would have
followed, but the hope of convincing
our scientists seemed vain, because
no way exists to alter the attitude of
materialistic modern science except
by a complete reform in its meth-
ods and theories. This would be a
bringing back of ancient thought, and
not agreeable to modern men. To
pander in any way to science would
be impossible to the Masters. They
hold the position that if the rules
and conclusions of nineteenth cen-
tury science differ from those of the
Lodge of the Brothers, then so much
the worse for modern conclusions, as
they must all be revised in the future.
The radical difference between occult
and modern materialistic science is
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that the former has philanthropy as
its basis, whereas the latter has no
such basis. Let us now see what can
be discovered from the letters written
by K.H. to Mr. Sinnett and another.

Mr. Sinnett writes,

The idea | had especially in my
mind when | wrote the letter above
referred to was that, of all tests of
phenomena one could wish for, the
best would be the production in our
presence in India of a copy of the
London Times of that day's date. With
such a piece of evidence in my hand, |
argued, | would undertake to convert
everybody in Simla who was capa-
ble of linking two ideas together, to a
belief in the possibility of obtaining by
occult agency physical results which
were beyond the control of modern
science.

To this he received a reply from KH,,
who said:

Precisely because the test of the
London newspaper would close the
mouths of the sceptics it is inadmis-
sible. See it in what light you will, the
world is yet in its first stage of disen-
thralment, hence unprepared. . .. But
as on the one hand science would
find itself unable in its present state
to account for the wonders given in
its name, and on the other the igno-
rant masses would still be left to view
the phenomenon in the light of a mir-
acle, every one who would be thus
made a witness to the occurrence
would be thrown off his balance and
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the result would be deplorable.

In this is the first indication of the
philanthropic basis, although later it
is definitely stated. For here we see
that the Adepts would not do that
which might result in the mental con-
fusion of so many persons as are
included in “ignorant masses.” He
then goes on to say:

Were we to accede to your desires,
know you really what consequence
would follow in the trail of success?
The inexorable shadow which follows
all human innovations moves on, yet
few are they who are ever conscious
of its approach and dangers. What
are they then to expect who would
offer to the world an innovation
which, owing to human ignorance, if
believed in will surely be attributed to
those dark agencies that two-thirds
of humanity believe in and dread as
yet?

Here again we see that Adepts will not
do that which, however agreeable to
science, extraordinary and interest-
ing in itself, might result in causing
the masses once more to consider
that they had proof of the agency
of devils or other dreaded unseen
beings. The object of the Adepts
being to increase the knowledge of
the greater number and to destroy
dogmatism with superstition, they
will not do that which would in any
way tend to defeat what they have in
view. In the letter quoted from, the
Adept then goes on to show that the
number of persons free from igno-

Winter/Spring 2017



THE CANADIAN THEOSOPHIST

rant prejudice and religious bigotry is
still very small. Itis very true that such
an extraordinary thing as the produc-
tion of the Times in India across sev-
eral thousand miles of ocean might
convince even hundreds of scientific
men of the possibility of this being
done by a knowledge of law, but their
belief would have but little effect
on the immense masses of unedu-
cated persons in the West who are
still bound up in religious bigotry
and prejudice. The Adept hints that
“the inexorable shadow that follows
all human innovations” would be a
sudden blazing forth again of igno-
rant superstition among the masses,
which, gaining force, and sweeping
all other men along in the immense
current thus generated, the very
purpose of the phenomenon would
then be negatived. On this the Adept
writes a little further on,

As for human nature in general, it
is the same now as it was a million
years ago, prejudice based upon self-
ishness, a general unwillingness to
give up an established order of things
for new modes of life and thought -
and occult study requires all that and
much more - proud and stubborn
resistance to truth if it but upsets the
previous notion of things: such are
the characteristics of the age. How-
ever successful, the danger would
be growing proportionately with suc-
cess,
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that is, the danger would grow in pro-
portion to the success of the phe-
nomenon produced.

No choice would soon remain but
to go on, ever crescendo, or to fall,
in this endless struggle with preju-
dice and ignorance, killed by your
own weapons. Test after test would
be required and would have to be
furnished; every subsequent phe-
nomenon expected to be more
marvelous than the preceding one.
Your daily remark is that one cannot
be expected to believe unless he
becomes an eye-witness.  Would
the lifetime of a man suffice to sat-
isfy the whole world of skeptics? . . .
In common with many you blame us
for our great secrecy. Yet we know
something of human nature, for the
experience of long centuries, aye of
ages, has taught us. And we know
that so long as science has anything
to learn, and a shadow of religious
dogmatism lingers in the hearts of
the multitudes, the world's prejudices
have to be conquered step by step,
not at a rush.

These simple remarks are philosoph-
ical, historically accurate, and per-
fectly true. All spiritualistic mediums
know that their visitors require test
after test. Even the dabbler in psy-
chic matters is aware that his audi-
ence or his friends require a constant
increase of phenomena and results,
and every earnest student of occult-
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ism is aware of the fact that in his
own circle there are fifty unbelievers
to one believer, and that the believers
require that they shall see the same
thing over again that others report.

Proceeding with this matter to
another letter, the Adept says:

We will be at cross purposes in our
correspondence until it has been
made entirely plain that occult sci-
ence has its own methods of research
as fixed and arbitrary as the methods
of its antithesis, physical science, are
in their way. If the latter has its dicta,
so also has the former.

He then goes on to show that the
person desiring to know their science
must abide by their rules, and taking
his correspondent as an illustration,
he says:

You seek all this, and yet, as you say
yourself, hitherto you have not found
sufficient reasons to even give up
your modes of life, directly hostile to
such communication.

This means of course that scientific
men as well as other inquirers must
conform to the rules of occult science
if they wish to know it, and must them-
selves change their modes of thought
and action. He then goes on to ana-
lyze the motives of his correspon-
dent, and these motives would be the
same as those impelling science to
investigate. They are described to be
the desire to have positive proofs of
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forces in nature unknown to science,
the hope to appropriate them, the
wish to demonstrate their existence
to some others in the West, the ability
to contemplate future life as an objec-
tive reality built upon knowledge and
not faith, and to learn the truth about
the Lodge and the Brothers. These
motives, he says, are selfish from the
standpoint of the Adepts, and this
again emphasizes the philanthropy
behind occult science. The motives
are selfish because, as he says:

The highest aspiration for the welfare
of humanity become tainted with self-
ishness if in the mind of the philan-
thropist there lurks a shadow of a
desire for self-benefit, or a tendency
to do injustice, even where these
exist unconsciously to himself. Yet
you have ever discussed but to put
down the idea of a universal brother-
hood, questioned its usefulness, and
advised to remodel the Theosophical
Society on the principle of a college
for the special study of occultism.

The Adept makes it very clear that
such a proposition could not be
entertained, showing once more that
the Brotherhood, and not the study
of secret laws of nature, is the real
object the inner Lodge has in view.
Brotherhood as an object is the high-
est philanthropy, and especially so
when connected with science.

In another letter, written after consul-
tation with much higher Adepts, who
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have never been mentioned and who
are utterly unknown even to Theoso-
phists, being too high to be encoun-
tered, he takes up the same subject,
saying,

In conformity with exact science
you define but one cosmic energy,
and see no difference between the
energy expended by the travel-
ler who pushes aside the bush that
obstructs his path and the scientific
experimenter who expends an equal
amount of energy in setting the pen-
dulum in motion. We do; for we know
there is a world of difference between
the two. The one uselessly dissipates
and scatters force; the other concen-
trates and stores it; and here please
understand that | do not refer to the
relative utility of the two, as one might
imagine, but only to the fact that in
the one case there is brute force
flung out without any transmutation
of that brute energy into the higher
potential form of spiritual dynamics,
and in the other there is just that. .
.. Now for us poor unknown philan-
thropists no fact of either of these
sciences is interesting except in the
degree of its potentiality for moral
results, and in the ratio of its use-
fulness to mankind. And what, in its
proud isolation, can be more utterly
indifferent to every one and every-
thing, or more bound to nothing but
the selfish requisites for its advance-
ment, than this materialistic science
of fact? May | ask, then, what have the
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laws of Faraday, Tyndall, or others to
do with philanthropy in their abstract
relations with humanity, viewed as an
intelligent whole? What care they for
man as an isolated atom of this great
and harmonious whole, even though
they may be sometimes of practical
use to him? Cosmic energy is some-
thing eternal and incessant; matter
is indestructible: and there stand
the scientific facts. Doubt them and
you are an ignoramus; deny them, a
dangerous lunatic, a bigot: pretend
to improve upon the theories, an
impertinent charlatan. And yet even
these scientific facts never suggested
any proof to the world of experiment-
ers that nature consciously prefers
that matter should be indestructible
under organic rather than inorganic
forms, and that she works slowly but
incessantly towards the realization
of this object - the evolution of con-
scious life out of unconscious mate-
rial. . .. Still less does exact science
perceive that while the building ant,
the busy bee, the nidifacient bird,
accumulates each in its own humble
way as much cosmic energy in its
potential form as a Hayden, a Plato,
or a ploughman turning his furrow.
... The hunter who kills game for
his pleasure or profit, the positivist
who applies his intellect to proving
that plus multiplied by plus equals
minus, are wasting and scattering
energy no less than the tiger which
springs upon its prey. They all rob
nature instead of enriching her, and
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will all in the degree of their intelli-
gence find themselves accountable.
... Exact experimental science has
nothing to do with morality, virtue,
philanthropy - therefore can make
no claim upon our help until it blends
itself with metaphysics. Being a cold
classification of facts outside of man,
and existing before and after him, her
domain of usefulness ceases for us
at the outer boundary of these facts;
and whatever the inferences and
results for humanity from the materi-
als acquired by her method, she little
cares. Therefore as our sphere lies
entirely outside of hers, - as far as the
path of Uranus is outside the earth’s,
- we distinctly refuse to be broken
on any wheel of her construction. . .
. The truths and mysteries of Occult-
ism constitute, indeed, a body of the
highest spiritual importance, at once
profound and practical for the world
at-large, yet it is not as an addition to
the tangled mass of theory or spec-
ulation that they are being given to
you, but for their practical bearing on
the interests of mankind.

We have in these extracts a clear
outline of the exact position of the
Adepts towards modern science,
together with the statement of the
reasons why they do not come
forth by astounding phenomena
to convince the world of their exis-
tence. The reason for the refusal is
that the world is not ready, but is in
such a condition that the end would
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be obstructed and damage be the
result. Their attitude to modern sci-
ence is that they accept the facts of
science wherever they prove the
truths of Occultism, but they consider
modern science to be materialistic
and also devoid of philanthropy. This
we must admit to be the case, and
as the student who has had experi-
ence in these matters knows for him-
self that the Adepts have the truth
and possess a knowledge of nature’s
laws, he approves of their refus-
ing to come down to science and of
their demand that science must rise
to them. He also knows that in the
course of the cycles the mass of men
will have been educated and devel-
oped to such a position that a new
school, at once religious and scien-
tific, will have possession of the earth
and rule among all men who possess
civilization.

WILLIAM Q. JUDGE
Path, August, 1893
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PROOFS OF THE HIDDEN SELF

THROUGH DREAMS

The dream state is common to all
people. Some persons say they
never dream, but upon examination
it will be found they have had one
or two dreams and that they meant
only to say their dreams were few.
It is doubtful whether the person
exists who never has had a dream.
But it is said that dreams are not

of importance; that they are due to
blood pressure, or to indigestion,
or to disease, or to various causes.
They are supposed to be unimport-
ant because, looking at them from
the utilitarian view-point, no great
use is seen to follow. Yet there are
many who always make use of their
dreams, and history, both secular
and religious, is not without records
of benefit, of warning, of instruction
from the dream. The well-known
case of Pharaoh's dream of lean and
fat kine which enabled Joseph as
interpreter to foresee and provide
against a famine represents a class
of dream not at all uncommon. But
the utilitarian view is only one of
many.

Dreams show conclusively that
although the body and brain are
asleep - for sleep begins primar-
ily in the brain and is governed by
it - there is still active a recollector

and perceiver who watches the
introspective experience of dream-
ing. Sorrow, joy, fear, anger, ambi-
tion, love, hate, and all possible
emotions are felt and perceived in
dreams. The utility of this on the
waking plane has nothing to do with
the fact of perception. Time all is
measured therein, not according to
solar division but in respect to the
effect produced upon the dreamer.
And as the counting of this time is
done at a vastly quicker rate than

is possible for the brain, it follows
that some person is counting. In

all these dreams there is a recollec-
tion of the events perceived, and
the memory of it is carried into the
waking state. Reason and all the
powers of intelligent waking man
are used in dreams; and as emotion,
reasoning, perception, and memory
are all found to be even more active
in dreams than in waking life, it must
follow that the Hidden Self is the
one who has and does all this.

The fanciful portion of dreams does
not invalidate the position. Fancy is
not peculiar to dreaming; it is also
present in waking consciousness. In
many people fancy is quite as usual
and vivid as with any dreamer. And
we know that children have a strong

Winter/Spring 2017

THE CANADIAN THEOSOPHIST

development of fancy. Its presence
in dream simply means that the
thinker, being liberated temporarily
from the body and the set forms

or grooves of the brain, expands
that ordinary faculty. But passing
beyond fancy we have the fact that
dreams have prophecy of events
not yet come. This could not be
unless there exists the inner Hidden
Self who sees plainly the future and
the past in an ever present.

IN CLAIRVOYANCE

Waking clairvoyance cannot now
be denied. Students of Theosophy
know it to be a faculty of man, and
in America its prevalence is such as
to call for no great proof. There is
the clairvoyance of events past, of
those to come, and of those taking
place.

To perceive events that have taken
place in which the clairvoyant had
no part nor was informed about,
means that some other instrument
than the brain is used. This must
be the Hidden Self. Seeing and
reporting events that subsequently
transpire gives the same conclusion.
If the brain is the mind, it must have
had a part in a past event which it
now reports, either as actor or as
hearer from another who was pres-
ent, but as in the cases cited it had
no such connection as actor, then

it follows that it has received the
report from some other perceiver.
This other one is the Hidden Self,
because the true clairvoyant case
excludes any report by an eye-
witness.

Then again, when the clairvoyant is
dealing with an event presently pro-
ceeding at a distance, it is necessary
that a perceiver who recollects must
be present in order to make report.
For the brain and its organs of sight
and hearing are too far off. But as
the clairvoyant does report correctly
what is going on, it is the other
Hidden Self who sees the event,
bridges the gap between it and the
brain, and impresses the picture
upon the bodily organs.

THE FEELING OF IDENTITY

If recollection is the basis for the
feeling of identity continuous
throughout life, and if brain is the
only instrument for perception, then
there is an inexplicable series of
gaps to be accounted for or bridged
over, but admitting the Hidden Self
no gaps exist.

We are born feeling that we are
ourself, without a name, but using

a name for convenience later on.
We reply to challenge by saying “It is
I” - the name following only for con-
venience to the other person. This
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personal identity remains although
we fall asleep each night and thus
far become unconscious. And we
know that even when a long period
is blotted out of memory by fall,
blow, or other accidental injury, the
same feeling of identity crosses that
gap and continues the same identi-
cal “I" to where memory again acts.
And although years of life with all
their multiplicity of events and expe-
rience have passed, leaving but a
small amount of recollection, we yet
know ourselves as that unnamed
person who came to life so many
years before. We do not remember

our birth nor our naming, and if we
are but a bundle of material experi-
ence, a mere product of brain and
recollection, then we should have
no identity but constant confusion.
The contrary being the case, and
continuous personal identity being
felt and perceived, the inevitable
conclusion is that we are the Hidden
Self and that Self is above and
beyond both body and brain.

William Q. Judge
Path, August, 1894
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THE POWER TO KNOW

STUDENT. - What is the effect
of trying to develop the power of
seeing in the astral light before a
person is initiated?

SAGE. - Seeing in the astral light

is not done through Manas, but
through the senses, and hence has
to do entirely with sense-perception
removed to a plane different from
this, but more illusionary. The final
perceiver or judge or perception is
in Manas, in the Self; and therefore
the final tribunal is clouded by the
astral perception if one is not so far
trained or initiated as to know the
difference and able to tell the true
from the false. Another result is

a tendency to dwell on this subtle
sense-perception, which at last will
cause an atrophy of Manas for the
time being. This makes the confu-
sion all the greater, and will delay
any possible initiation all the more
or forever. Further, such seeing is
in the line of phenomena, and adds
to the confusion of the Self which is
only beginning to understand this
life; by attempting the astral another
element of disorder is added by
more phenomena due to another
plane, thus mixing both sorts up.
The Ego must find its basis and not
be swept off hither and thither.

The constant reversion of images
and ideas in the astral light, and
the pranks of the elementals there,

unknown to us as such and only
seen in effects, still again add to the
confusion. To sum it up, the real
danger from which all others flow or
follow is in the confusion of the Ego
by introducing strange things to it
before the time.

STUDENT. - How is one to know
when he gets real occult informa-
tion from the Self within?

SAGE. - Intuition must be devel-
oped and the matter judged from
the true philosophical basis, for if it
is contrary to true general rules it
iswrong. It has to be known from
a deep and profound analysis by
which we find out what is from
egotism alone and what is not; if it
is due to egotism, then it is not from
the Spirit and is untrue. The power
to know does not come from book-
study nor from mere philosophy,
but mostly from the actual prac-
tice of altruism in deed, word, and
thought; for that practice purifies
the covers of the soul and permits
that light to shine down into the
brain-mind. As the brain-mind is
the receiver in the waking state, it
has to be purified from sense-per-
ception, and the truest way to do
this is by combining philosophy with
the highest outward and inward
virtue.
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STUDENT. - Tell me some ways by
which intuition is to be developed.

SAGE. - First of all by giving it
exercise, and second by not using
it for purely personal ends. Exer-
cise means that it must be followed
through mistakes and bruises until
from sincere attempts at use it
comes to its own strength. This
does not mean that we can do
wrong and leave the results, but
that after establishing conscience
on a right basis by following the
golden rule, we give play to the
intuition and add to its strength.
Inevitably in this at first we will make
errors, but soon if we are sincere it
will grow brighter and make no mis-
take. We should add the study of
the works of those who in the past
have trodden this path and found
out what is the real and what is not.
They say the Self is the only real-

ity. The brain must be given larger
views of life, as by the study of the
doctrine of reincarnation, since that
gives a limitless field to the possibil-
ities in store. We must not only be
unselfish, but must do all the duties
that Karma has given us, and thus
intuition will point out the road of
duty and the true path of life.

STUDENT. - Are there any Adepts
in America or Europe?

SAGE. - Yes, there are and always
have been. But they have for the
present kept themselves hidden
from the public gaze. The real ones
have a wide work to do in many
departments of life and in preparing
certain persons who have a future
work to do. Though their influence
is wide they are not suspected, and
that is the way they want to work
for the present. There are some
also who are at work with certain
individuals in some of the aboriginal
tribes in America, as among those
are Egos who are to do still more
work in another incarnation, and
they must be prepared for it now.
Nothing is omitted by these Adepts.
In Europe it is the same way, each
sphere of work being governed by
the time and the place.

STUDENT. - What is the meaning
of the five-pointed star?

SAGE. - Itis the symbol of the
human being who is not an Adept,
but is now on the plane of the
animal nature as to his life-thoughts
and development inside. Hence it
is the symbol of the race. Upside
down it means death or symbolizes
that. It also means, when upside
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down, the other or dark side. It is at
the same time the cross endowed

with the power of mind, that is, man.

STUDENT. - Is there a four-pointed
star symbol?

SAGE. - Yes. Thatis the symbol of
the next kingdom below man, and
pertains to the animals. The right
kind of clairvoyant can see both the
five- and the four-pointed star. It

is all produced by the intersections
of the lines or currents of the astral
light emanating from the person or
being. The four-pointed one means
that the being having but it has not
as yet developed Manas.

STUDENT. - Has the mere figure
of a five-pointed star any power in
itself?

Sage. - It has some, but very little.
You see it is used by all sorts of
people for trademarks and the like,
and for the purposes of organiza-
tions, yet no result follows. It must
be actually used by the mind to be
of any force or value. If so used, it
carries with it the whole power of
the person to whom it may belong.

STUDENT. - Why is the sword so
much spoken of in practical Occult-
ism by certain writers?

SAGE. - Many indeed of these writ-
ers merely repeat what they have
read. But there is a reason, just as
in warfare the sword has more use
for damage than a club. The astral
light corresponds to water. If you
try to strike in or under water with
a club, it will be found that there is
but little result, but a sharp knife
will cut almost as well under water
as out of it. The friction is less. So
in the astral light a sword used on
that plane has more power to cut
than a club has, and an elemental
for that reason will be more easily
damaged by a sword than by a club
or a stone. But all of this relates to
things that are of no right value to
the true student, and are indulged
in only by those who work in dark
magic or foolishly by those who do
not quite know what they do. Itis
certain that he who uses the sword
or the club will be at last hurt by it.
And the lesson to be drawn is that
we must seek for the true Self that
knows all Occultism and all truth,
and has in itself the protecting
shield from all dangers. That is what
the ancient Sages sought and found,
and that is what should be striven
after by us.

Path, November, 1894
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THEOSOPHY GENERALLY STATED

[From the Official Report, World's Parliament of Religions]

THE claim is made that an impartial
study of history, religion and liter-
ature will show the existence from
ancient times of a great body of phil-
osophical, scientific and ethical doc-
trine forming the basis and origin of
all similar thought in modern sys-
tems. It is at once religious and sci-
entific, asserting that religion and sci-
ence should never be separated. It
puts forward sublime religious and
ideal teachings, but at the same time
shows that all of it can be demon-
strated to reason, and that author-
ity other than that has no place,
thus preventing the hypocrisy which
arises from asserting dogmas on
authority which no one can show as
resting on reason. This ancient body
of doctrine is known as the “Wisdom
Religion” and was always taught by
adepts or initiates therein who pre-
serve it through all time. Hence, and
from other doctrines demonstrated,
it is shown that man, being spirit
and immortal, is able to perpetu-
ate his real life and consciousness,
and has done so during all time in
the persons of those higher flowers
of the human race who are mem-
bers of an ancient and high brother-
hood who concern themselves with
the soul development of man, held
by them to include every process
of evolution on all planes. The initi-
ates, being bound by the law of evo-
lution must work with humanity as
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its development permits. Therefore
from time to time they give out again
and again the same doctrine which
from time to time grows obscured
in various nations and places. This
is the wisdom religion, and they are
the keepers of it. At times they come
to nations as great teachers and
“saviours,” who only re-promulgate
the old truths and system of ethics.
This therefore holds that humanity
is capable of infinite perfection both
in time and quality, the saviours and
adepts being held up as examples of
that possibility.

From this living and presently acting
body of perfected men H.P. Blavatsky
declared she received the impulse
to once more bring forward the old
ideas, and from them also received
several keys to ancient and modern
doctrines that had been lost during
modern struggles toward civiliza-
tion, and also that she was furnished
by them with some doctrines really
ancient but entirely new to the pres-
ent day in any exoteric shape. These
she wrote among the other keys fur-
nished by her to her fellow members
and the world at large. Added, then,
to the testimony through all time
found in records of all nations we
have this modern explicit assertion
that the ancient learned and human-
itarian body of adepts still exists on
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this earth and takes an interest in the
development of the race.

Theosophy postulates an eternal prin-
ciple called the unknown, which can
never be cognized except through its
manifestations. This eternal princi-
pleis in and is every thing and being;
it periodically and eternally mani-
fests itself and recedes again from
manifestation. In this ebb and flow
evolution proceeds and itself is the
progress of the manifestation. The
perceived universe is the manifesta-
tion of this unknown, including spirit
and matter, for Theosophy holds that
those are but the two opposite poles
of the one unknown principle. They
coexist, are not separate nor separa-
ble from each other, or, as the Hindu
scriptures say, there is no particle of
matter without spirit, and no particle
of spirit without matter. In manifest-
ing itself the spirit-matter differen-
tiates on seven planes, each more
dense on the way down to the plane
of our sense than its predecessor,
the substance in all being the same,
only differing in degree. Therefore
from this view the whole universe
is alive, not one atom of it being in
any sense dead. It is also conscious
and intelligent, its consciousness
and intelligence being present on
all planes though obscured on this
one. On this plane of ours the spirit
focalizes itself in all human beings
who choose to permit it to do so, and
the refusal to permit it is the cause
of ignorance, of sin, of all sorrow and
suffering. In all ages some have come
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to this high state, have grown to be
as gods, are partakers actively in the
work of nature, and go on from cen-
tury to century widening their con-
sciousness and increasing the scope
of their government in nature. This is
the destiny of all beings, and hence at
the outset Theosophy postulates this
perfectibility of the race, removes the
idea of innate unregenerable wick-
edness, and offers a purpose and an
aim for life which is consonant with
the longings of the soul and with its
real nature, tending at the same time
to destroy pessimism with its com-
panion, despair.

In Theosophy the world is held to be
the product of the evolution of the
principle spoken of from the very
lowest first forms of life guided as it
proceeded by intelligent perfected
beings from other and older evolu-
tions, and compounded also of the
egos or individual spirits for and by
whom it emanates. Hence man as
we know him is held to be a con-
scious spirit, the flower of evolution,
with other and lower classes of egos
below him in the lower kingdoms, all
however coming up and destined one
day to be on the same human stage
as we now are, we then being higher
still. Man's consciousness being thus
more perfect is able to pass from one
to another of the planes of differenti-
ation mentioned. If he mistakes any
one of them for the reality that he
is in his essence, he is deluded; the
object of evolution then is to give him
complete self-consciousness so that
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he may go on to higher stages in the
progress of the universe. His evolu-
tion after coming on the human stage
is for the getting of experience, and
in order to so raise up and purify the
various planes of matter with which
he has to do, that the voice of the
spirit may be fully heard and compre-
hended.

He is a religious being because he is
a spirit encased in matter, which is in
turnitself spiritual in essence. Beinga
spirit he requires vehicles with which
to come in touch with all the planes
of nature included in evolution, and
it is these vehicles that make of him
an intricate, composite being, liable
to error, but at the same time able to
rise above all delusions and conquer
the highest place. He is in miniature
the universe, for he is as spirit, man-
ifesting himself to himself by means
of seven differentiations. Therefore
is he known in Theosophy as a sev-
enfold being. The Christian division
of body, soul, and spirit is accurate
so far as it goes, but will not answer
to the problems of life and nature,
unless, as is not the case, those three
divisions are each held to be com-
posed of others, which would raise
the possible total to seven. The spirit
stands alone at the top, next comes
the spiritual soul or Buddhi as it is
called in Sanskrit. This partakes more
of the spirit than any below it, and
is connected with Manas or mind,
these three being the real trinity of
man, the imperishable part, the real
thinking entity living on the earth in
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the other and denser vehicles by its
evolution. Below in order of quality
is the plane of the desires and pas-
sions shared with the animal king-
dom, unintelligent, and the producer
of ignorance flowing from delusion.
It is distinct from the will and judg-
ment, and must therefore be given
its own place. On this plane is gross
life, manifesting, not as spirit from
which it derives its essence, but as
energy and motion on this plane. It
being common to the whole objective
plane and being everywhere, is also
to be classed by itself, the portion
used by man being given up at the
death of the body. Then last, before
the objective body, is the model or
double of the outer physical case.
This double is the astral body belong-
ing to the astral plane of matter, not
so dense as physical molecules, but
more tenuous and much stronger,
as well as lasting. It is the original of
the body permitting the physical mol-
ecules to arrange and show them-
selves thereon, allowing them to go
and come from day to day as they
are known to do, yet ever retaining
the fixed shape and contour given by
the astral double within. These lower
four principles or sheaths are the
transitory perishable part of man, not
himself, but in every sense the instru-
ment he uses, given up at the hour
of death like an old garment, and
rebuilt out of the general reservoir
at every new birth. The trinity is the
real man, the thinker, the individual-
ity that passes from house to house,
gaining experience at each rebirth,
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while it suffers and enjoys accord-
ing to its deeds - it is the one central
man, the living spirit-soul. Now this
spiritual man, having always existed,
being intimately concerned in evolu-
tion, dominated by the law of cause
and effect, because in himself he is
that very law, showing moreover on
this plane varieties of force of char-
acter, capacity, and opportunity, his
very presence must be explained,
while the differences noted have to
be accounted for. The doctrine of
reincarnation does all this. It means
that man as a thinker, composed of
soul, mind and spirit, occupies body
after body in life after life on the
earth which is the scene of his evo-
lution, and where he must, under the
very laws of his being, complete that
evolution, once it has been begun. In
any one life he is known to others as
a personality, but in the whole stretch
of eternity he is one individual, feeling
in himself an identity not dependent
on name, form, or recollection.

This doctrine is the very base of The-
osophy, for it explains life and nature.
It is one aspect of evolution, for as it
is rem-embodiment in meaning, and
as evolution could not go on without
re-embodiment, it is evolution itself,
as applied to the human soul. But
it is also a doctrine believed in at the
time given to Jesus and taught in the
early ages of Christianity, being now
as much necessary to that religion as
it is to any other to explain in texts,
to reconcile the justice of God with
the rough and merciless aspect of
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nature and life to most mortals, and
to throw a light perceptible by reason
on all the problems that vex us in our
journey through this world. The vast,
and under any other doctrine unjust,
difference between the savage and
the civilized man as to both capacity,
character, and opportunity can be
understood only through this doc-
trine, and coming to our own stratum
the differences of the same kind may
only thus be explained. It vindicates
Nature and God, and removes from
religion the blot thrown by men who
have postulated creeds which paint
the creator as a demon. Each man's
life and character are the outcome of
his previous lives and thoughts. Each
is his own judge, his own executioner,
for it is his own hand that forges the
weapon which works for his punish-
ment, and each by his ownlife reaches
reward, rises to heights of knowledge
and power for the good of all who
may be left behind him. Nothing is
left to chance, favour, or partiality, but
all is under the governance of law.
Man is a thinker, and by his thoughts
he makes the causes for woe or bliss;
for his thoughts produce his acts. He
is the centre for any disturbance of
the universal harmony, and to him
as the centre the disturbance must
return so as to bring about equilib-
rium, for nature always works toward
harmony. Man is always carrying on
a series of thoughts, which extend
back to the remote past, continually
making action and reaction. He is
thus responsible for all his thoughts
and acts, and in that his complete
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responsibility is established; his own
spirit is the essence of this law and
provides for ever compensation for
every disturbance and adjustment
for all effects. Thisis the law of Karma
or justice, sometimes called the ethi-
cal law of causation. It is not foreign
to the Christian scriptures, for both
Jesus and St. Paul clearly enunciated
it. Jesus said we should be judged as
we gave judgment and should receive
the measure meted to others. St
Paul said: “Brethren, be not deceived,
God is not mocked, for whatsoever a
man soweth that also shall he reap.”
And that sowing and reaping can only
be possible under the doctrines of
Karma and reincarnation.

But what of death and after? Is
heaven a place or is it not? Theos-
ophy teaches, as may be found in
all sacred books, that after death
the soul reaps a rest. This is from
its own nature. It is a thinker, and
cannot during life fulfill and carry out
all nor even a small part of the myr-
iads of thoughts entertained. Hence
when at death it casts off the body
and the astral body, and is released
from the passions and desires, its
natural forces have immediate sway
and it thinks its thoughts out on the
soul plane, clothed in a finer body
suitable to that existence. This is
called Devachan. It is the very state
that has brought about the descrip-
tions of heaven common to all reli-
gions, but this doctrine is very clearly
put in the Buddhist and Hindu reli-
gions. Itis a time of rest, because the
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physical body being absent the con-
sciousness is not in the completer
touch with visible nature which is
possible on the material plane. But it
is a real existence, and no more illu-
sionary than earth life; it is where the
essence of the thoughts of life that
were as high as character permitted,
expands and is garnered by the soul
and mind. When the force of these
thoughts is fully exhausted the soul
is drawn back once more to earth, to
that environment which is sufficiently
like unto itself to give it the proper
further evolution. This alternation
from state to state goes on until the
being rises from repeated experi-
ences above ignorance, and realizes
in itself the actual unity of all spiritual
beings. Then it passes on to higher
and greater steps on the evolutionary
road.

No new ethics are presented by The-
osophy, as it is held that right ethics
are for ever the same. But in the
doctrines of Theosophy are to be
found the philosophical and reason-
able basis for ethics and the natu-
ral enforcement of them in practice.
Universal brotherhood is that which
will result in doing unto others as you
would have them do unto you, and in
your loving your neighbour as your-
self - declared as right by all teachers
in the great religions of the world.

WILLIAM Q. JUDGE
Lucifer, December, 1893
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